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SEMANTIC ANALYSIS OF KAZAKH IDIOMS
WITH COMPONENTS OF BODY PARTS AND COLORS

In the Kazakh language, there are idioms that combine components of body parts and color denomi-
nations in their structure. Moreover, there are variations of them, in the way that one and the same body
part component can be accompanied by various color denominations, or one and the same color term
can be a component to different body parts. The meaning of such idioms varies depending on the color
or body part components that form their structure.The study examines the semantic structure of idioms
with components of body parts and color denominations in the Kazakh language. It aims to find out if
there are transformations in the semantic structure of body part components under the influence of their
color components, or vice versa, and, if there are any, which kind of changes occur. The frame referential
analysis has been applied, and it revealed that semantic changes mostly take place under the impact of
color terms on body part components. The study also showed that color denominations evoke a bigger
diversity of frames in comparison to body parts.
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TeAa. AaHHas CTaTbsl UCCAEAYET CEeMaHTMUECKYIO CTPYKTYPY (hpa3eoAornmyeckmx eAMHUL, B COCTaBe
KOTOPbIX €CTb KOMIMOHEHTbI YaCTH TeAa U LiBETa, a TakxKe TpaHCopmaLmm, KOTopble OHM NpeTepreBatoT
noA BAMSIHMEM APYT aApyra. (DpeiiMoBbI aHaAM3 COOTBETCTBMS MOKa3aA, UTO U3MEHEHWS B CEMaHTUKe
MMEIOT MECTO B OCHOBHOM MOA BAUSIHUEM LIBETOBbIX 0603HaUYeHMIM Ha YacTy Teaa.

KAroueBble cAOBa: ceMaHTUYeCKMiA aHaAu3, hperim, MAMOMbI, YacTh TeAa, LiBeTa.

Introduction

Kazakh idioms are early creations of language,
which accumulated the nation’s knowledge based
on perception of the world, of the social structure of
the society, and personal relationship within this so-
ciety by ancestors of contemporary Kazakh people.
Idioms containing body part components are mostly
based on cognitive metaphors, which reflect feelings
of human beings in their early interaction with the
environment. Color denominations themselves have
connotational meanings, which lay impact on neigh-
boring words, i.e. body part components in idioms
under investigation.

Idioms are considered to be non-compositional,
i.e. their meanings are not derived from the mean-
ings of the components they are comprised of. But
semantically opaque idioms,such as ‘to kick the
bucket’ and ‘to pull one’s leg’, constitute a small
number of the idiomatic database. There are idi-
oms that can be comprehended appropriately if a
relationship between forms and meanings of their
components can be tracedthere. Those idioms are
recognized as normally decomposable idioms (e.g.,
‘to give a helping hand’) and abnormally decompos-
able ones (e.g., ‘to push the panic button’) (Gibbs,
1989). Thus, «the relation between an idiom’s form
and meaning is not completely arbitrary, and in-
consistent with the standard belief that idioms are
long words with the internal semantics of their con-
stituents playing no role during processing» (Vega-
Moreno, 2003: 307). Processing of idioms’ meaning
appears to be much easier if idioms are formed on
the basis of metaphors; in this case, they become
«fully analyzable syntactically and fully composi-
tional semantically, and their meaning is transpar-
ent, that is, if one knows the literal referent, then
one can derive the idiomatic meaning» (Glucksberg,
2001: 73). For example, ‘to break the ice’ — cold
ice stands for frozen, unfriendly relations; in case
it 1s broken, the relations are restored.There is also
a claim (Whorf, 1956; Wierzbicka, 1996) that there
are universal concepts, which can simplify the pro-
cessing of L2 idioms by L1 speakers, i.e., bilinguals.

The aim of the study is to analyze frames behind
denominations of body parts and colors in the Ka-
zakh language and to compare them with the mean-
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ing of idioms comprising combinations of above
mentioned components to find out if there are any
semantic transformations in body parts components
under the influence of color terms, and vice versa,
i.e.

— to investigate frames behind body parts &
colors in the Kazakh language,

— to analyze the meaning of idioms comprising
those components,

— to find out how body part components and
color terms contribute to the idioms’ semantic
structure.

Theoretical base

There exist various ways of analyzing the
meaning of linguistic units. Leech (1981) recognizes
seven types of their meaning: conceptual meaning
(the word’s core meaning), connotative (a meaning
extra to a conceptual meaning), social (referred to
communication norms in the society), affective
(revealing people’ feelings and attitudes), reflected
(a meaning is born in response to another meaning
of a linguistic polysemantic unit), collocative (a
meaning is formed through associations depending
on the context and linguistic combinations), and
thematic meaning (depending on the ordering
and emphasis of a message). Based on Leech’s
classification of meaning, Wang (2012) conducted
a semantic analysis and comparison of Chinese and
English idioms containing color terms. Goddard
(2011) names different methods of semantic analysis
of' words and collocations, including fixed ones; they
are — componential analysis, the Natural Semantic
Metalanguage approach, conceptual semantics,
frame semantics, and semantics in cognitive
linguistics. In communication, Jacobson (1960)
classifies the meaning as (1) emotive; (2) referential,
poetic, phatic, metalingual, and (3) conative. Out of
those mentioned above, the referential meaning,
«which treats the meanings of what one talks about»
(Nida, 1975: 202), is of special interest to the present
study. The distinctive feature of this meaning is that
it always has a choice out of a range of concepts
existing in the relevant language.

In cognitive linguistics, the Conceptual
Metaphor Theory, eclaborated by Lakoff and
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Johnson (1980), is widely exercised. It is based on
thenotion that «people try to comprehend intangible
domains of experience by seeking correspondences
with concrete domains of experience» (Boers,
2014: 186). Thus, conceptual metaphors link two
domains — source and target, and they result from
mental processes of people. In their well-known
example LOVE IS JOURNEY, love (target domain)
has been associated with the concrete concept of
journey (source domain), and it is reasoned to
emphasize the issue of process in the abstract notion
of LOVE. The recognition of conceptual metaphors
and understanding a link between domains within
concepts make the processing of idioms easier and
faster (Gibbs, 1992).

Cognitive linguistics operates with different
terms, such as ‘conceptual metaphors, semantic
frames, scenarios, schemas’, etc. Semantic frames
appear to be the most relevant to the present study due
to the vagueness, indefiniteness of a meaning of an
idiom’s components and the non-compositionality
of opaque idioms on the whole. According to the
encyclopedia (The encyclopedia, 1999-2014), «the
concept of ‘frame’ is a useful tool to explicate how
people interpret and at the same time construct their
interactions coherently in specific interactional
situations». The frame semantics elaborated by
Fillmore (1992) analyzes the word meaning on the
basis of people’s beliefs, practice, and experience
(e.g., understanding of ‘commercial transaction
frame’ assists to application of such words as
‘to buy, to sell, to pay, etc.”). A frame itself has a
procedural nature, i.e. a choice of it in the everyday
communication depends on the context. And, I
believe, in the case of idioms, a link between a frame
and an idiom component should be defined through
its accompanying component because it influences
a choice of a frame of the neighboring component.
Sullivan (2013) applies linguistic theory to describe
the relationship between words/ concepts and
frames /domains. Following Langacker (2008), she
distinguishes conceptual autonomy and conceptual
dependence in constructs: an autonomous element
fills in the needed structure of a dependent element,
the content of which is metaphorically defined.
Sullivan also distinguishes between direct and
indirect evocation of domains and frames. The
difference between them is that direct evocation
refers to a definite frame with further connection to a
domain to where this frame belongs to, and indirect
evocation connects to a domain without reference to
any frame. For example, ‘mental exercise’ directly
evokes EXERCISE (a frame) and BODY (a domain),
and indirectly it evokes a domain MIND. The idea

tobe underlined here is that the evocation of frames
occurs when indirect evocation takes place, and, as
aresult, a link between a source and target domains,
a metaphoric mapping, is formed.

There are two views on the relationship between
semantic and conceptual structures: the first one
equals both structures, i.e., the semantic and the
conceptual structures are applied interchangeably,
without recognition of any difference between them
(Jackendorf, 1983: 1990); the second view claims
that those structures refer to different notions.
According to the latter, the main function of the
semantic structure is naming, it «focuses on the
referenty, it is «learned from associations» (Nida,
1975: 195), and it is built upon parametric concepts.
The conceptual structure, in its turn, is based on
substitution and classification, and it is intrinsically
grounded on embodiment and closely related to
culture and experience of people. The proposition
made by Evans (2009)is worth mentioning here: in
relation to words he distinguishes between semantic
and conceptual structures; according to him, they
are parts of a bigger constituent — a semantic
representation. There is also a mediating argument
that,though semantic and conceptual approaches
overlap, there are still mismatches between them
(Frawley, 1992). As Francis (2005) notes, the
relationship between semantic and conceptual
representation is rather vague; scholars do not
clearly distinguish between them: they use them
separately or interchangeably. She studies lexical
units and comes to the conclusion that semantic
and conceptual meanings are closely integrated
with each other because concepts are conveyed
through language, and the semantic representation
of words and sentences is actually the conceptual
system itself, and, conversely, words and sentences
make up a certain type of conceptual system.
L&bner(2002:192) admits the similarity of cognitive
semantics «to any semantic approach that adopts
this perspective on meaning and reference»; at the
same time, he suggests distinguishing between
«semantic concepts, i.e. meanings, and semantic
categories, i.e. denotations». In other words, as well
as Evans (2009),he identifies semantic concepts
and categories of cognitive science and those of
cognitive semantics which are just parts of a wider
notion. Thus, there is no clarity in the waythe
meaning is recognized and in the type of approach
to the linguistic analysis.

It should be noted that the conceptual
organization could be similar at people with different
national and cultural background based on similarity
of perception of the physical body and people’s
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exposure to more or less the same activities and to
natural conditions of living on the same planet. These
similarities form a database of universal concepts.
Kudrina and Meshcheriakov (2011) conducted an
experiment among native speakers of three different
languages: Russian, English, and German. Its aim
was to find out semantic meanings of five basic
color terms (black, blue, green, red, and white) in the
perception of participants. They were asked to name
verbal associations (not less than three ones) related
to the colors under the experiment. As a result, the
scholars developed semantic fields of those color
denominations in three languages which comprised
core circles, near-core formations, and peripheral
spheres. The elaborated fields resemble the structure
of semantic frames proposed by Fillmore (1992); the
difference lies in the terms assigned. The analysis of
experiment results showed that respondents revealed
prototypical color referents — universal to all cultures
(with few exceptions stipulated by differences in the
geographical position and climate of the countries
whose representatives were involved in the
research; near-prototypical meanings (similar, but
not identical), and, finally, culturally-specific color
meanings.Thus, the research results revealed that
there are differences in the way people conceptualize
the world, and the conceptual representation varies
both from one culture to another and from one
individual to another due to peculiarities of their
living practices and experiences. The present
study provides the evidence of existence of those
similarities and differences, and attempts to explain
the nature of semantic and conceptual organization
in Kazakh idioms.

Methodology

The present research is not based on a certain
method of semantic analysis mentioned above. The
method applied in the present paper was elaborated
by the author, and it has accumulated the ideas
behind the methods in cognitive linguistics. It is
assumed that there is a network of frames in the
background of any idiom component, and in order
to analyze the idioms’ meaning, a link to the most
appropriate frames should be established. The
method can be conventionally named a ‘frame
referential analysis’,and it is applied to analyze
the meaning of idioms. It comprises the issues
of the frame semanticsby Fillmore (1992) and
conceptual semantics named by Goddard (2011);
also, as Jacobson’s (1960) referential meaning of a
linguistic unit, it implies the presence of choice -in
the present study a frame of idioms’components has
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been selected out of the net of frames relevant to
idioms undertheinvestigation.

To demonstrate how the method works, let
us take an example of idioms formed on the basis
of body part component Tabawn [taban] ‘the sole’.
The word maban ‘the sole’ forms different idioms
in combination with colordenominations such as
ak [ak] ‘white’, xapa [kara] ‘black’, xorzeir [Kizil]
‘red’, and capwi [sari] ‘yellow’:

Ax maban [aktaban] ‘a white sole’ — poor,
miserable

Ax maban 6onowr [aktabanboldi] ‘became a
white sole’ — to become a refugee (as a consequence
of war or disaster)

Kapa maban [karataban] ‘a black sole’ — the
poor, a hired worker

Kapa maban 60100b1 [karatabanboldi] ‘became a
black sole’ — to mature, to age

Koz madan [Kiziltaban] ‘a red sole’ — to walk
a lot without rest

Capwl maban [saritaban] ‘a yellow sole’ — to be
of great endurance as steel, to be labor-hardened

The frame referential analysis has been applied
in four stages:

(1) The definitions of idioms’ components were
taken from a dictionary of the Kazakh language
(Kazak ddebitilinins6zdigi, 2011) and analyzed;

(2) On the basis of those definitions conceptual
frames have been developedby the author;

(3) By utilizing the frame background of
idioms’ components a relevant frame of the idioms’
component has been traced and selected.

(4) Lastly, the frames of both components were
compared to figure out which component’s frame
contributes more to the idiom’s comprehensive
meaning.

After completing this procedure a relationship
between components’ frames has been examined
and analyzed.

The Dictionary of the Kazakh language (2011)
gives the following definitions of the wordma6ar ‘the
sole’: the sole of the foot, the sole of the shoes, earth
under the sole, the bottom of any thing that touches
the earth, the lower part of the figure in geometry, and
the bottom of the stream in the riverbed. As it is seen
from the list above, the Kazakhdictionary authors
provide onlydefinitions that name referents, but they
do not give any conceptually based denomination of
the word. Basically, the word maban [taban] means
‘sole’ as the denotational meaning (a primary frame),
and ‘the foundation, base’ as the connotational one
(a secondary frame). Connotations are defined as
«shifting and idiosyncratic associations which a
word may have for some speakers but not for others
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(as opposed to the shared meaning of a word)»
Goddard, 2011: 25]. The conceptof an idiom
component mabar has mostly a link to its source
domain‘the foundation, a base’. As it is seen from
the examples above, color componentslay a certain
connotation on the neighboring word maban [taban],
framing the meaning of an idiom. This meaning
is based on the perception of the surrounding
world:Taban ‘the sole’ is closely associated with
the humans’ function of walking, and it is a part
of the body that is in direct contact with the earth.
‘Staying firmly on the earth’ is typically understood
as ‘having a solid ground, being in a stable position,
and being confident of oneself’.

Quite notably, scholars who investigated
color terms in Kazakh exercised both semantic
and conceptual approaches to the issue (Kaidar,
2013; Kaidar, Akhtamberdiyeva, Omirbekov,
1992). According to their denominations, 4x [ak]
‘white’ has mostly a positive connotation of being
PURE, NOBLE, FAIR, and OPEN, KIND. At the

Table 1 — Semantic structure of idioms with Ta6an

same time, it has the meaning of ORDINARY,
PLAIN, and this meaning of axwas found the most
relevant to form the idiom’s semantic structure.
In combination with mab6an,it forms BEING
POOR in the idiom Ax maban. Ax maban 6010b1
[aktabanboldi] ‘became a white sole’ means ‘to
lose everything’; this idiom is usually referred
to the situation that a whole nation finds itself
bereaved of all its possessions by enemies. The
history of Kazakhs comprises events when nomads
lost their cattle and had to leave their places due to
invasionsby Jungars; people had to move to other
locations in order to survive. The same semantic
transformations can be observed with other idioms
with ma6an [taban] and color denominations xapa
[kara] ‘black’, xerzeir [Kizil] ‘red’, and capuwi[sari]
‘yellow’ (Table 1). These variations of meaning of
maban [taban] in the related idioms are the result of
impact of color terms, and the formation of idioms’
common meaning is predetermined by the cultural
interpretation of colors in the Kazakh language.

Idioms Color Body part Taban ‘the Sole’ Definition
Ax ma6an ORDINARY/ PLAIN BASE/ FOUNDATION Poor/ miserable without wealth

A white sole and cattle

Kapa maban COMMON/ COMMON .

A black sole PEOPLE BASE/ FOUNDATION The poor/ a hired worker
Kapa matar o10u EXPERIENCED BASE/ FOUNDATION Matured/ aged
Became a black sole

Kvizoin maban THE FLESH/ RED MEAT/ THE BOTTOM SURFACE T Ik a lot without rest

Ared sole BLOOD OF THE FOOT/ THE FOOT o watiea Jot WIhout 1es
Capwl maban EXPERIENCED BASE/ FOUNDATION A person of great endurance as
A yellow sole steel/ labor-hardened

Table 1 gives a frame background of the idiom’s
components that contributed to the formation of
idioms with the body part Ta6an and were selected
fromarange of frames related to color denominations,
such as white ax, black xkapa, redxsizoin,and yellow
capel. The same analysis has been applied to all
idioms under the investigation.

Results

The study provides an analysis of cognitive
background of body parts and colors in the Kazakh
language and compares them with the meaning
of idioms comprising combinations of above
mentioned components to find out if there are any

semantic transformations in body parts components
under the influence of color terms, and vice versa.
On the whole, 28 idioms have been investigated,
e.g., Akacypex [akjirek] ‘a white heart’ — a noble/
just person; Kapaowcypex [karajiirek] ‘a black heart’
— a merciless/ unkind person. They are formed
on the basis of eight body parts and seven color
denominations (Table 2):

the mouth, the eyes, the sole — 5 idioms each

the stomach/ abdomen — 4 idioms

the shoulder —3 idioms

the heart, the lungs, the hip/ hip-bone — 2 idioms
each

and with colors

white, red — 5 idioms each
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black, blue, yellow — 4 idioms each

multi-colored — 3 idioms

light grey —2 idioms

From Table 2, it is clearly seen that most number
of'idioms with color terms are formed with such body
parts as the mouth, the eye(s), and the sole — five
idioms, with the stomach/ abdomen (4 idioms); the
shoulder (3 idioms), and the least number of idioms
include the heart, the lungs, and the hip/ hip-bone
(2 idioms). It should be noted that there are much

more idioms with components of color and body
part in the Kazakh language, for example, kapa 6em
[kara bet] ‘the black face’ — a person who stained his
good name with a bad action, ax caycak [aksausak]
‘the white finger’ — a person shirking rough or dirty
(physical) work, etc. For the purpose of this paper,
only those idioms have been selected and analyzed
that have two or more variations in their structure,
i.e. one and the same body part makes up idioms
with different colors, and vice versa.

Table 2 — Idioms having color terms and body parts in the structure

AK KAPA KbI3bLJI KOK CAPBI AJIA BO3
[ak] [kara] [Kizil] [kok] [sari] [ala] [boz]
White Black Red Blue Yellow Multicolorful | Light grey
?as;ll)zl]?’ Ax ayviz Kbizvin ayviz Kok avers e3 Capul ayvlz Ana ayois
Mouth KbL10bL/ 601061 [e3v] v Y [e3v] [6ony]
Ko3 K Ana ko3 6ony
[koz] Ax ko3 Kapa ko3 b[lgbm ;93 Ana kezimen
Eye(s) nane amy
KAPBIH
[karin] Koizv11 Kapwin Capbi Kapvin
Stomach/ Kapa kapoin [orcac 6anal Ko kapuun [6ana, aiien]
abdomen
TABAH Kapa maban
[taban] Ak maban Kapa maban sz3gloszlgr:lz6aﬁ Capvr maban
Sole 60710061
KYPEK
[juirek] Ak ocypex | Kapa scypex
Heart
UBbIK AK ubl
[i1k] Kok uvix
Shoulder | Ax uvix 601061
OKIIE
Okpe] Ana okne bos oxne
[okp
Lung(s)
KAMBAC Caper
[jambas] Kox orcambac arcambac
Hip/ hip bone 60100b1

There are some parallels in the way color
terms impact the formation of idioms’ whole
meaning. For example, the color denomination of
‘yellow’ capui[sari] has a connotational meaning of
‘aging, maturing’, and it contributes to the general
meaning of idioms: capwixapuinaiien [sarikarinoiel]
‘a woman with yellow stomach’ — middle-aged
(woman); capul Kapwin 6ana [sarikarinbala] ‘a boy
with yellow stomach’ — little (child), very young;
capwl aywiz [sariauiz] ‘yellow mouth’ — little, very
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young; capul mic [saritis] ‘yellow tooth’ — a middle-
aged man who has seen/ experienced a lot in his
life; capeor orcinix [sarijilik]‘yellow shin/ shank — a
middle-aged person. The color denomination of
‘blue’ xox [kok] has a connotation of ‘getting thin’:
rxokkapwin [kokkarin] ‘blue stomach’ — thin; xex
arcamobac [kokjambas] ‘blue hip/ hip-bone — to get
thin, to lose weight (about an old person). There are
also cases where a component of idioms denoting
a body part defines the general idiom’s meaning
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morethanitscolorcomponent, but they are not
numerous: aysi3 [auiz] means ‘the mouth’,‘a hole’,
‘the neck of a bottle, the mouth of a container’.
In combination with colorterms it contributes to
the whole meaning in the following way: ax aysiz
KbL10b1/ 6on10wl [akauizkildi/ boldi]‘made/ became a
white mouth’ — to deceive, to cheat somebody/ to be
deceived;kwizein aywiz [Kizilauiz]‘a red mouth’ — an
idle talker, a chatterer.

Findings and Discussion

It was mentioned above that frames are
procedural in nature; a selection of them depends on
the context (Fillmore, 1992), i.e. an idiom component
influences a choice of a frame of an accompanying
component and defines the idiom’s meaning. Colors
reveal a bigger diversity of frames in comparison to
body parts; withdifferent body parts theyrelate to
different frames. For example, Ax ‘white’ is

— FAIR/ NOBLE with ‘the heart’ JKypex (ax
arcypex [ak jirek] ‘a white heart”) and‘the shoulder’
Uvix (ax uvik [ak iik]‘a white shoulder’);

— PURE/ INNOCENTwith‘the mouth’4ysi3
(ax aywis [ak auiz] ‘a white mouth’;

— ORDINARY/PLAIN with ‘the eyes’ Koz (ax
xe3 [ak koz] ‘white eyes’and‘the sole’ Tabawn (ax
maban|aktaban] ‘a white sole’);

— WORN-OUT with‘the shoulder’+ a verbZwuix
(ax uvikbonow [ak iik boldi] ‘became a white
shoulder’).

As for the body parts, they also present a variety
of semantic frames though their representation is
constrained by certain conditions. If the semantic
frames of external and internal body parts and
organs are compared, then there will be observed
no discrimination in relation to the place of their
presence in organisms. For example, ‘the heart’
(an internal organ) is conceptualized as SOUL/
SPIRIT and HUMAN BEING, and ‘the shoulder’
(an external body part) has the semantic frames
of PILLAR/ MAINSTAY and HUMAN BEING.
A comparison of internal and external body parts
within their groups did not reveal any regular
pattern: in both groups some body parts display a
range of concepts and others are restricted to the
same one. For example, ‘the abdomen’ and ‘the
lungs’ are both internal parts of the body, but their
conceptual representation differs from each other:
‘the abdomen’ has the only meaning of A MOUTH
TO FEED, while ‘the lungs’ are conceptualized
as EFFORT/ ASPIRATION andSTRIVING
FOR/ YEARNING FOR/ URGING TOWARDS.
Then, theonly explanation to the difference in the

conceptual representation among the body parts
could be the role peopleassign to them and divide
them into the most vital organs and less important
ones. Traditionally, people perceive ‘the eyes’ and
‘the heart’ as the important ones for maintaining the
basic living, while ‘the abdomen’ or ‘the sole’ as
less important ones.

Body parts can be classified into salient and non-
salient ones in relation to their contribution to the
semantic structureof idioms. Salience of body parts
is revealed through a variety and amount of frames
evoked while analysis, e.g., Kez‘eye(s)’ refers to the
frames of

— A HUMAN BEING (‘black eyes’ kapa ko3
[kara koz], ‘red eyes’ kwvizwin ko3 [Kizil koz]);

— MIND/ CONSCIOUSNESS (‘white eyes’
ax xe3 [ak koz], ‘to be multicolored eyes’ ara ko3
bosy[alakdz bolu], ‘courage with multicolored eyes’
ana xe3 epnix|ala koz erlik]);

— A POINT OF VIEW/ OPINION (‘to shoot
with multicolored eyes’ aza kesimen ammur [ala
kodzimen atti]).

Consequently, direct and indirect evocation of
domains and frames can be also distinguished [16];
in the examples above, Ko3 ‘eye(s)” as A HUMAN
BEING and MIND/ CONSCIOUSNESS are direct
evocation, and A POINT OF VIEW/ OPINION is
indirect one. The analysis of idioms revealedthe
following distribution — body parts Aysiz ‘the
mouth’ and Kes ‘the eyes’ as salientones, and JKam-
bac ‘the hip/ hip-bone’, JKypex ‘the heart’, Kapwvin
‘the stomach/ abdomen’, Taban ‘the sole’ as non-
salient ones.

In Kazakh, some parts of the body are personified,
e.g., ‘the mouth’ Aywi3 [auiz], ‘the head’ hac [bas],
‘the eye(s)’ Koz [koz], ‘the shoulder’ Hwix [iik].
In idioms these components refer to a frame of A
HUMAN BEING: ‘a yellow mouth’ caper ayeis [sari
auiz]— a very young man/ a very little child; ‘a white
shoulder’ ax uvix [ak iik]—anoble/ special/ prominent
person. In the idioms where body components refer
to a human being, color components play a dominant
role in the semantic structure of an idiom meaning:
e.g., ‘red eyes’ koi3w1n ko3 [Kizil kdz]— a bad person;
‘black eyes’ kapa ko3 [kara koz] — a beautiful young
woman. The explanation lies in the way Kazakh
people interacted with the environment and build up
relations with each other in the past. Till the 1930s
when they were forced to turn to a settled life, in
rural areas theylived in yurts and roamed the steppe,
nomadized from one pasture to another, raised the
cattle, hunted and fished. Nomads were closely
connected with nature, which wasa sense and a
source of their life. Definite skills were in demand to
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survive in harsh everyday life — sharp eyes to shoot
a bird and sensitive ears to hear sounds signaling an
approach of a beast or an enemy.

Aggravated perception of the environment and
huge reliance on parts of the body enhanced their
role and contributed to the codifying compatibility
of human organs and human beings. Besides, the
functioning of the human body developed the
conceptual system of people (Lakoff, Johnson, 1980),
and the embodiment of cognitive abilities found its
reflection in languages people speak, including the
Kazakh language. Some body parts clearly define
the idioms’ meaning, e.g., Kox ‘blue’ with Aywiz
‘the mouth’ refers to EXCESSIVENESS (‘a blue
mouth’ kex aywerz [kokauiz]), but with Kapwin ‘the
stomach/ abdomen’, JKambac ‘the hip/ hip-bone’,
and Hwix ‘the shoulder’ — to LACK/ SHORTAGE/
DEFICIENCY (‘a blue stomach’ xex xapuvin
[kokkarin], ‘a bluehip’ xex orcambac [kdkjambas],
‘a blue shoulder’ xox uwix [kok iik]).Non-salient
body parts relate to one and the same frame, e.g.,
Kapwin refers to A MOUTH TO FEED in all four
idioms it is presented in (‘a black stomach’ xapa
kapuin [karakarin], ‘a red stomach ’ xsizei1 Kapoin
[kizilkarin], ‘a blue stomach’ kex xapwin [kdkkarin],
and ‘a yellow stomach’ capwr kapwin [sarikarin]).

Most colors clearly define the idioms’ meaning,
e.g., two idioms xw3eir aywiz [Kizilauiz]‘a red
mouth’ and xex aywi3[kok auiz] ‘a blue mouth’ have
a meaning of ‘a talkative person, an idle talker’;
in both idioms the body component Aysiz ‘the
mouth’ refers to AN ORGAN FOR SPEAKING.
At the same time, it should be noted that there is
a slight difference between idioms due to color
denominations: Kwissiz ‘red’ has a meaning of AN
ELOQUENT SPEAKER/ A PHRASE-MONGER,
while Kox ‘blue’ holds a negative connotation of
EXCESSIVENESS. This could be explained, first
of all, by the influence of a semantic structure of
the body part with which a color term combines, for
example: Kwvizoir ‘red’ is conceptualized as RED/
MEAT/ BLOOD/ FLESH with maban [taban] ‘the
sole’; SIMPLE/ COMMON/ POOR with xapwsin
[karin] ‘the abdomen/ the stomach’; VAIN/ IDLE
with ke3‘the eyes’ (presumably, with aywsi3‘the
mouth’), and, finally, ELOQUENT/ ORATORY/
PHRASEMONGER with aysi3‘the mouth’. Also,
there is a difference in the meaning of color
denominationsthat imposes either positive, or
negative connotation on them,for example, Kazakh
color terms ‘yellow’, ‘multicolored’, and ‘light
grey’have a more negative connotation rather than
a positiveone; capwi‘yellow’ relates to the notions
of SICKNESS/ DISEASE/ A LONG-LASTING
BORING EVENT OR  PHENOMENON/
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ELDERLY (Abdramanova, 2017); 603°light
gray’ refers to EMPTY/ INSUFFICIENT, and
ana‘multicolored’means BEING IN QUARREL/
BEING IN HOSTILITY/ MUCH AND LITTLE/
UNSTABLE/ MANY AND FEW/ CHANGEABLE
and UNSTABLE.

In case verbs accompany idioms withcolor and
body part components, their frame changes. It is
clear that the transformation of a nominal phrase to
a verbal one leads to a change of the nature of their
profile. These verbs bring dynamics to the static se-
mantic structure of idioms: ax usix [ak iik] ‘a white
shoulder’ — a noble/ special/ outstanding person, but
ax uwlk 6021061 [ak i1k boldi] ‘became a white shoul-
der’— to experience sufferings, torments; ax aywi3
[ak auiz] ‘the white mouth’— a daydreamer/ gaper;
ak ayviz 601061/ Ku1owvl [ak auiz boldi/ kildi] ‘be-
came/ made the white mouth’ — to be deceived by
somebody/ to deceive somebody. This fact of mode
change is not surprising as far as «a verb profiles a
process» (Langacker, 2008: 123). What is notable in
these examples is that the meaning of an idiom fully
or partially changes along with the structure, and it
could be explained by a shift of the frames behind
the body parts and color denominations components
that are triggered by accompanying verbs. In ax usix
[ak iik] ‘a white shoulder’, a shift of a frame oc-
curs in the color component: FAIR/ NOBLE chang-
es to WORN-OUT, whereas the frame behind ‘the
shoulder’ remains the same — SUPPORT/ PILLAR/
MAINSTAY. In ax ayviz 601061/ Kbl1owl [ak auiz
boldi/ kildi] ‘became/ made the white mouth’, the
frame PURE/ INNOCENT behind ‘white’ is the
same in both idioms, but a shift occurs in the body
part component: from AN ORGAN FOR SPEAK-
ING to A HOLE/ AN EMPTY SPACE. The verbs
assign both a processual relationship to the idioms’
components and a semantic change due to an emer-
gence of a different frame stimulated by them. A
two-component structure of Kazakh idioms Adj
(color) + N (body part) has a static structure; any
extension of idioms via adding a verb changes not
only their compositional but their semantic structure
as well.

The present study did not aim to consider
the relationship between semantic and cognitive
approches to the lexical meaning. Still, it could be
admitted that in relation to linguistic units, such as
words or non-fixed expressions, there is an overlap
between the semantic and cognitive meanings, and
thus they can be applied interchangebly (Francis,
2005; Frawley, 1992; Nida, 1975). As foridioms’
components, thepresent study showed that frames
of such body parts as ‘the mouth’ and ‘the stom-
ach/ abdomen’ referred to their referents — AN OR-
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GAN FOR SPEAKING and A MOUTH TO FEED,
correspondingly. As for color denominations, the
mostrelevant approach to a search and selection of
frames behind them was a cognitive one. Its applica-
tion allowed to exercise dynamicity in the analysis
of idioms” meanings and flexibility in the choice of
frames. It required an excursus to history and cul-
ture of the Kazakh people, and an intrusion into their

aim of the study was to find out if there are any
semantic changes in body part components un-
der the impact of color denominations, and vice
versa. For this purpose, the frame referential
analysis was applied, and the analysis revealed
the following:

— Color terms mostly contribute to the
formation of idioms’ meaning, and most of them play

mentality. a dominant role in relation to body part components.
— Color terms refer to a wider diversity of
frames in comparison to body part components.
— One and the same component (either color, or
body part) can evoke different frames in combination

with other components.

Conclusion

The object of research was 28 Kazakh idioms
with components of color and body part. The
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