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Introduction
The category of time is considered to be one of

the universal ones in cognition of the surrounding
world by people and determination of their place
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there. Jaszczolt claims that time is not a basic con-
cept — it is «supervenient on the concept of epistemic
detachment» (2009: 5). Meanwhile, time plays an
important role in the life of people, it is invisibly
present in their everyday activities, and its assigned
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secondary role does not undermine its importance
in the way people categorize and conceptualize the
world.

A notion of time at ancient Turks was
investigated on the basis of historical texts of old
manuscripts through the analysis of description
of real facts and lives of real people. Klyastornji
(1964) emphasizes the cyclical nature of time in
Turkic culture. Shaimerdinova (2007) defines the
concepts of epic time, of clan time, and heroic deeds
of Kul-Tegin. Both authors note a close connection
of Turks” worldview with nature. They identified
themselves with the nature, and their life, as well
as nature, was considered to be eternal both from
temporal and spatial perspectives.

The initial categorization of the world by
Kazakhs bears an anthropomorphic character; one
and the same terms are used to denote parts of the
body and temporal denominations: 6ac [bas] is ‘the
head’ and ‘the beginning’, asx [ayaq] is ‘the leg’
and ‘the end’. Another special characteristics of
Kazakhs is that they, especially elderly people, still
keep using a 12-year cyclical calendar where each
year is assigned an animal; when people determine
their year of birth, they refer to the name of a definite
animal: a horse year, a sheep year.

In Kazakh the concept of time is highly
lexicalized; there are certain words that define a
definite age of the human beings assigned to them,
the so called «lexical conceptsy, for example:
Hopecme [nazreste] — a child from 1 to 2; Cabu
[saebi] — a child from 3 to 7; hebex [bobek] — a child
from 8 to 9, etc. On the whole, Bekturov (2006)
gives 13 examples of names starting from a newborn
to a male above 70. Age determination refers not
only to people, but also to domestic animals. In
Kazakh culture, horses played a big role; they
have been a means of transportation and a source
of food, they have been also treated as mates and a
subject of steppe philosophy. Gerold Belger (2015)
gives seven names in relation to the age of horses,
for example: xyavin, Kynvinuar [qulin, qulinsaq] —
a colt; ocabazer [Zabagi] — a foal from more than
six months till one year; matii [tay] — a foal of one
year; etc.

The present research aims at identifying the
concepts that structure the category of time in Kazakh
idioms, which have a reference to temporality, to
parameters of duration, speed, age, and events. The
object of research is Kazakh idioms which have been
selected from the existing dictionaries of the Kazakh
language. The idioms are chosen as an object of the
present research because they are considered to be a
source for investigation of ‘original’ perception of
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the surrounding world by ancestors of the Kazakh
nation.

Literature Review

Time though being an abstract notion can be
investigated from different perspectives. In her
doctoral thesis Duffy (2015) reviews and discusses
theoretical, methodological, and practical issues of
studies on time with a special focus on personality,
lifestyle and behavioral differences in perception
of time. Ellen (2016) distinguishes different
modes of cognizing and experiencing time, such
as geophysical, organic, social, and somatic ones.
Time is ephemeral; at the same time it can be
recognized «in terms of points, lines, paths, spaces,
and objects» (Janda, 2002: 3), and some of these
terms are understood to be cyclical ones, such as
processes in nature.

Time has been an object of numerous stud-
ies beginning from the second half of the 20™ cen-
tury. It refers to different types of relationship and
it is traditionally conceptualized in connection to
space; both of them are found to be fundamental in
people’s lives. By present, the notion of time has
been extensively investigated, and some papers re-
vealed interesting facts about time perception and
time conceptualization in different languages. Clark
(1973) recognizes deictic reference to time when the
relationship between past and future is considered.
Time either approaches people (e.g., Fall is com-
ing.), or, vice versa, people gradually move towards
some event/ deadline, e.g., We are approaching the
Fall semester; correspondingly, time is classified as
Moving Time (MT) and Moving Ego (ME). Both
Ego-Moving and Time-moving models are relevant
to most world languages; meanwhile, a direction of
the movement may vary depending on extra-linguis-
tic and cognitive factors of language speakers. In
English and related languages, the movement may
be from behind-past to forward-future; in Chinese
— from above-past to below-future (Fuhrman et al.,
2011). In Aymara, there are indications that Time
and Ego do not move; they are static, and location
of future is behind, and past is in front (Nunez &
Sweetser, 2006). The same aspect of future-behind
and past-front has been found in Vietnamese; the
only difference from Aymara is that it is dynamic,
it is Ego-Moving model (Sullivan & Bui, 2016).
Moore (2000; 2006) distinguishes sequential ref-
erence when the relationship between earlier and
later events is estimated, e.g. Our conference is tak-
ing place before the Fall semester. Lastly, Kranjec
(2006) identifies extrinsic reference when time is
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defined as a matrix, e.g. Time runs. In this case, Ego
is absent; consequently, the concepts of past and fu-
ture are not present.

A big contribution to research on time concep-
tualization was made by Lakoff and Johnson (1980)
by their Conceptual Metaphor Theory; the metaphor
TIME PASSING IS MOTION THROUGH SPACE,
elaborated by them, demonstrates the connection
between the abstract domain of time and concrete
domain of space. A linguistic link between time and
space was developed and found its confirmation in
many other studies (Boroditsky 2000; 2001; Evans,
2013): «abstract domains such as time are shaped
by metaphorical mappings from more concrete and
experiential domains such as space» (Boroditsky,
2000: 1).

In Kazakh linguistics the concept of time has
become an object of research comparatively re-
cently. The paradigm of time was investigated by
Janabekova (2012); she classifies time as mythical,
ecological, biological, social, and psychological
one. Kerimbekova (2016) examined the concept of
time in Kazakh poetry; she analyzed the connota-
tional difference in the semantics of two words in
Kazakh denoting the notion of time: zaman ‘period’
and uagqgit ‘time’, and concluded that in poetry za-
man is more often negatively evaluated rather than
positively in comparison to uagit. Dmitryuk (2001)
investigated the concept of time in three languages
— Russian, Kazakh, and English — and he claims that
in Russian and Kazakh time has a cyclical character,
whereas in English it is mostly linear.

Kulmanov, Abduova and Ashenova (2016) ex-
amined linguistic database from fiction, mass me-
dia, and dictionaries, and elaborated concepts of
time by the Kazakhs. They state that Kazakh people
referred to time to mark events that had significant
value, implication, and change in their lives, such
as, for example, joining tsarist Russia in the 19%
century, a dramatic famine in the 1930s when more
than 2 million people are claimed to die, etc. It is
notable to mention their inference that Kazakhs used
the domed top of yurts to serve as a clock — when the
crown (the roof wheel) was opened, it let the air in
and provided an observation of the sky and reflected
the position of the sun through shadows inside the
premise. So, Kazakhs, without clocks and watches,
could accurately define the hour and duration of
time in relation to everyday activities and traditional
rituals, as well as seasonal and natural transforma-
tions, like, for example, sunrise and sunset. Based
on numerous examples, the authors conclude that
perception and worldview by Kazakhs found their
reflection in linguistic means, and time is conceptu-

alized as DECEPTIVE and CRUEL, as HOPE and
A DOCTOR, as FALLING STARS and WATER.
There are few studies which focus on time de-
nomination in idioms. Zhaparbekova (2004) stud-
ied Kazakh, Russian, and English idioms related to
time and came to the conclusion that the notion of
time have a universal character in idioms of all three
languages, and it is based on chronological, calen-
dar, and solar cycles. Zharkynbekova (2004) notes
a close connection between color denominations
and calendar and seasonal circulations, for example,
KOHBIp Ky3 [qonir kiiz] — late autumn /iz. a brown
autumn, capsl Ky3 [sari kiiz] — long autumn /iz. a yel-
low autumn, kapa xy3 [qara kiiz] /iz. a black autumn
fig. cold autumn. According to her, colors symbolize
different periods of the day: morning is defined by
white, sunset by red, and evening by black. Also,
the white color represents the antimony of BEGIN-
NING and END, the BIRTH and the DEATH.

Methodology

The aim of the present research is to identify
the concepts that structure the category of time in
Kazakh idioms. The object of the study is idioms
that have a reference to time. On the whole, 118
idioms have been selected from three dictionaries:
the dictionary of phraselogical units by Kenesbayev
(1977), the Kazakh-Russian phraseological diction-
ary by Kozhakhmetova, Zhaissakova and Kozhakh-
metova (1988), and the dictionary of Kazakh lit-
erary language (2011). The selected idioms were
analyzed and classified into categories according to
their conceptual nomination. Totally, the following
categories have been elaborated:

CYCLICAL PROCESS where more reference
is given to dawn, twilights, and the winter;

LIFE SPAN — with the dominance of the topic
of Death;

PARAMETERS OF AGE - the emphasis is on
maturity and old age;

SPEED INDICATION - the emphasis is on
quick performance of an action;

PASSAGE OF TIME - it is mostly based on
natural processes and everyday activities;

EVENTS — they have an ethnographic character
and refer to certain periods of time.

Results. A linguistic analysis of Kazakh idioms
showed that time is conceptualized as a cyclical
process where days turn into nights. The cycle starts
with the dawn (Tay xbuian bepeende [tay qilan ber-
gende/ /it. when the morning gives rise fig. at dawn),
then turns to the noon (Illawxaii myc/ wanxai
mycme [Sapkay tiliste] /it. a white afternoon fig. at
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noon), and, finally, ends with dawn (JKemi xapaneot
myn/ ocemi myn [Zeti (qarang) tiin] /it. seven dark
nights fig. deep night).

Dawn

(1) Tan payanoazanoa/ may payanoan amgam-
Oa [tan rauandaganda/ tan rauandap atqanda] [it.
when the sun rises; when the morning rushes to start
fig. at dawn

(2) Tawy cibipreeenoe/ may cidipnecenute [tan
sibirlegende/ tay sibirlegense] /iz. when the morning
turns gray fig. before dawn

Noon

(3) Tana (manaoaii, maiidoa) man mycme [tapa
(tapaday, tayda) tal tiiste] /it. a genuine, true after-
noon fig. in daylight

(4) Llanxap myc [Salqar tiiste] /it. a big after-
noon fig. afternoon

Sunset/ Evening/ Night

(5) Kesz oavinany / xe3 oainazanoa [koz
baylanu/koz baylaganda] /it. to blindfold eyes, when
eyes are blindfolded fig. in the twilight

(6) En [ocypm, xici] aszet dacwiizanoa el
[ztirt, kisi] ayagi basilganda] /it. when people’s legs
calm down fig. in the evening

Cyclical process also refers to seasons when
autumns turn into winters and winters to springs, etc.

Spring

(7) Kep asnsvl keny [Zer ayagi kenu] lit. when
the earth widens fig. about the spring time when he
snow already melted and the earth got dry

Autumn

(8) Konuwip ky3 [qonir kiiz] /it. a brown autumn
fig. Indian summer

(9) Kapa xy3 [qara kiiz] /it. a black autumn fig.
late fall

Winter
stiyrep qis keler] /iz. winter will come pulling its
sword fig. it is spoken about winter

Another category of idioms that have a reference to
time relate to a life span which is traditionally divided
into three phases: birth, life, and death; moreover, the
latter is the mostly conceptualized notion.

Birth

(11) Jynue eciein awy [diinie esigin asu] /it. to
open the door to the world fig. to be born

Life

(12) JKanzan oynue [zalgan diinie] lit. a false
world fig. a perishable world

(13) Auowiy kyHiy amanvinoa [aydin kiinin
amaninda] /iz. when the sun and the moon are fine
fig. in peacetime

(14) Coin cazamma [sin sagatta] [lit. at testing
hour fig. at the critical moment
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Death

(15) 2Kan mancwipy [Zan tapsiru] /it. to give the
soul fig. to die

(16) Cyiiezine kvina wwizy [sliyegine qina $igu]
lit. when the henna appears on the bone fig. to die

A certain number of idioms refer to parameters
of age; three basic periods could be identified: time
when a child was born, then — got mature, and,
finally, when a person became old. It should be
noted that most of idioms relate to the elderly period
of people’s life.

Infancy

(17) Lluxi exne [Syiki 6kpe] /it. a raw lung fig.
a toddler

(18) Kuwizwin Kapuin, scac 6ana [qizil garin zas
bala] /it. a child with a red abdomen fig. a child

Youth

(19) Beri ambimmaran [beti asilmagan] /iz. his/
her face has not been opened fig. about a unmarried,
inexperienced, young person

(20) Bysanacvl xamy [buganasi qatu] lit. the
ribs get stronger at the collarbone fig. to grow, to
mature

Aging

(21) XKambacvr  oicepee  mueenwe [Zambasi
zerge tigenSe] /it. until the pelvic bone touches the
ground fig. to the death

(22) Koapi kotidwviy scacvinoaii scacwl Kary [keeri
qoydiny zasinday zasi qalu] /it. in the age of an old
sheep fig. an old man

There is a group of idioms which emphasize the
speed of action; only one idiom describes a slow
action, all other idioms refer to ‘rapidity of motion’
(Evans, 2013), its quickness and agility.

(23) Taban ayvizeinoa/ maban acmeinda [taban
auzinda/ taban astinda] /iz. under the sole fig. in a
moment; very quickly

(24) Kipnix xaxxanwa [kirpik qaqqansa] /iz. till
one blinks fig. about an instant action

(25) Ociz aay [0giz ayan] lit. an ox’ pace fig.
very slowly; at a snail’s pace

The passage of time was measured via the
duration of everyday activities, like preparation of
food or milking the mare, etc. Another measure of
time was done by the linguistic means denoting solar
cycles or anthropomorphic dimensions. Example
(28) is anthropologically motivated.

(26) Epmenen xapa xewxe Oetiin [ertenen qara
keske deyin] /it. from early time to late evening fig.
from morning to evening

(27) Owmip 6axku/ 6ot [Oomir baqi/ boyi] /it. during
the whole life fig. for all time; for ever and ever

(28) bacman asax [bastan ayaq] lit. from the
head to the foot fig. from the beginning to the end
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The analysis showed that concepts of time are
represented through temporally situated events,
which are culturally motivated, and also through the
parameters of age which are ethnographically stipu-
lated. Idioms refer to the most significant events in
human life related to birth, marriage, and death, e.g.,
OmMbl3 KYH OUbIH, KbIPbIK MYH (KYH) MOUbLIH Kbl
[otiz kiin oy1n, qiriq tiin (kiin) toyin qilu] /it. to feast
on the wedding for 30 days and 40 nights fig. to ar-
range the wedding.

(29) Bem awap [bet aSar] lit. a ceremony of
opening the face fig. a rite/ a ceremony of expressing
good wishes to a bride-to-be by people; the first
step

(30) Ac bepy [as beru] lit. to give food fig. to
arrange a wake on the anniversary of death

As it was mentioned above, in poetic works the
word zaman ‘time’ was found to be having anegative
connotation (Kerimbekova, 2016). In idioms zaman
has both positive and negative meaning. The
negative meaning is found in idioms where the word
refers to an indefinite period of time, which cannot
be clearly defined and accurately identified. It could
be noted that the meaning of zaman in such cases
has a generalized and abstract notion of time:

(31) Axwip 3aman [aqir zaman] [it. the end of
time fig. doomsday

(32) Kep 3aman [ker zaman] /it. gloomy time
fig. stagnant time; time characterized by stagnation,
decline, and absence of any activity

Table 1 — Categorization of concepts of time in Kazakh idioms

(33) Ky 3aman [qu zaman] /iz. dried-up time fig.
hard times

Opposing to the negative meaning, the positive
one is found in idioms where the word zaman ‘time’
refers to the period of time which is specified by
additional characteristics. It should be noted that the
given details appear to be familiar to native speakers
because they relate to everyday activities and/or
natural events:

(34) Koui ycmine 603mopeaii JcyMuipmganazan
[vsinazan] saman [qoy ustine boztorgay zumirtqalagan
[uyalagan] zaman] /it. time when a skylark lays eggs
on the sheep fig. peaceful time; prosperous life

(35) Um b6acwin ipkim meecineen 3amarn [it basin
irkit togilgen zaman] /iz. time when sour milk is
spilled on the dog’s head fig. abundance; land of
milk and honey

Table 1 shows the categories elaborated from the
idioms related to time with examples and numbers.
As it is seen from it, the biggest number of idioms
was found to be denoting cycles and parameters
of age (26 each); another group is represented by
the category of life span (23), followed by idioms
referring to passage of time (15), speed (12), and
social events (6.)

The table does not include idioms with the word
saman [zaman] ‘a period of time’ (6), idioms that
relate to deictic reference of time (2), and idioms
(2) that are given as examples of a link to space (see
below).

Concepts Number of Basic characteristic Example
idioms
Cycles 26 Idioms refer to the dawn (7), to the noon (5), to the Ana xeben [ala koben] at dawn
twilights (6), and the night (1). Ana xenenxe [ala kolenke] twilight
Idioms refer to winter (4), to spring (1) and autumn (2).
Life span 23 Majority of idioms relate to the issue of death (16), Kapacur ouy [qarasi 68u] to die
others — to life (6) and birth (1).
Parameters of 26 Idioms relate to infancy (1) and childhood (2), youth Koeen reo3 [kogen koz] young,
age (12), and to the old age (8). Three idioms denote age in  inexperienced
comparison to another one.
Cyt kemxe [siit kenze] the last child
in the family
Speed 12 11 idioms denote a fast action, one idiom relates to a O Oecenuie [ degense] very fast
slow one.
Passage of time 15 From/ since ... (2) Ana goicmaii [ala qistay] during the
From ... to ... (3) winter
During ... (5)
Till/ until ... (5)
Events 6 Idioms refer to rituals related to child’s first steps (2), IKoivin 6epy/ emxizy [jilin beru/

wedding (2) and funeral ceremonies (2).

otkizu] to arrange a wake on the
anniversary of death
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Discussion

The present research also showed that time
in Kazakh is lexically linked to space (Lakoff
& Johnson, 1980; Boroditsky, 2000; 2001), for
example, eni apa [0li ara] lit. dead distance fig. at
the end of month; asx anvic [ayak alis] /it. the length
of the foot fig. the beginning of any activity, the first
step. In the former example, the abstract domain of
time (the end of the month) and concrete domain
of space (the period when moon phase changes) are
closely connected with each other; in the latter idiom
the abstract domain of the beginning of an action
is linked to the concrete domain of the legs’ step.
Both examples also demonstrate an anthropological
background and natural character of their concrete
domains. Actually, the idioms in Kazakh that refer
to cyclical processes demonstrate the link between
time and space as well.

Time in Kazakh idioms is presented as a deictic
reference from the Moving Time perspective (Clark,
1973), when time is moving forward towards Ego,
for example, monaiiv xeny [tolayi kelu] /it. to come
full fig. time came, it is time for doing something;
kyn myy [kiin tuu] /it. the sun/ the day is born fig.
time/ a day when an opportunity to act freely, live,
etc. has emerged. Though the latter example implies
more a creative action rather than a motion; I found
it possible to unite them into one category due to
the fact that both of them refer to the ego’s location.
Moving Time metaphors could be explained by
the general perception of time by Turks; time for
them is fluid and endless, and it is dynamic in nature
(Ayupov, 2012). Then, time moves, arrives, and
creates while an individual just lives and fulfills his/
her everyday activities, i.e., keeps his/ her traditional
way of living.

The present study confirmed the provision about
the cyclical nature of time made by scholars who
studied Turkic languages. According to L’vova et al.
(1989), the cyclical feature of temporal reference can
be explained by the belief of ancient Turks that there
are no irreversible and finalized events; they are, in
fact, repetitive, and nothing new happens in the world.
This periodicity helps people to escape a feeling of
hopelessness, and endues them with a sense of eternity
and optimism. There is no explicit opposition of life
to death; life is perceived as a state of being which is a
continuation of non-being, after life a human returns
to his initial state — to non-being; thus, life and death
turn out to be just two manifestations of life — evident
and non-evident ones.

The analysis of idioms also showed that Ka-
zakhs distinguished certain periods in their life due
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to their importance — infancy, youth, and old age —
this could be also justified by the cyclical character
of world perception. As L’vova et al. state, «the non-
dual character of worldview stipulated a perception
of all significant processes as cyclical» (1989: 51).
As Table 1 shows, the biggest prominence is given
to the period of youth (12 idioms); moreover, young
people were classified to those who became mature
(6 idioms) and those who did not (6 idioms), for ex-
ample, moatieci ayzvinan [ay3vi-MypHbIHAH] WbIRbIN
otir tur] /it. the abomasum is out of one’s mouth/
mouth and nose fig. a very young and inexperienced
person; am oicanvin mapmoin miny [at zalin tartip
minu] /it. to get onto a horse by seizing the mane fig.
to mature. Thus, such distinction between inexpe-
rienced and experienced young people shows how
important it was for Kazakhs to get mature, to sup-
port their families, and to become full members of
their communities.

The analysis of idioms showed a reference of
time to certain events in the life of Kazakhs, which
take place in definite periods; prominent events are
inextricably linked to seven days, forty days, and
one year. When a child is born, a special holiday is
arranged on the seventh day to celebrate the event of
placing the child into the cradle — 6ecux moii [besik
toy] fig. a cradle holiday. On the 40™ day another
ritual takes place — KpIpKbIHAH MIBIFapy [qirqinan
Sigaru] fig. to take out of 40 days — bathing the baby
in the water where 40 drops of water from a silver ta-
blespoon are added, and the first cut of hair and nails
is performed. When the child starts walking (and it
usually happens when he reaches one year), the cer-
emony of mycayvin kecy [tusauin kesu] /it. to cut
fetters on the legs fig. a tradition to cut the fetters on
a toddler’s legs takes place — when his legs are tied
with a thin lace, which is then cut by an honorable
person. A certain sequence of events (on the seventh
day, on the 40" day, and one year) is arranged when
a person dies. Such perception of the world counts
for existence of certain rituals in the life of Kazakhs
and their commitment to observe them throughout
the ages. Time exists as a kind of quality attributed
to a subject whose life being is limited and predeter-
mined by the Tengri; this awareness puts an order
into the Turks’ life and sets stability and calmness,
traditionalism and repetitiveness.

As the analysis of idioms showed, the passage
of time is stipulated by certain natural processes and
everyday activities, for example, wai xaiinamoim
yaguim iwinoe/ apacwvinda [Say Kkaynatim uaqit
iSinde/ arasinda] /it. time until tea begins to boil fig.
a short period of time. Also, in Kazakh there are
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idioms related to horse breeding — 6ue caywvimoaii
yaxwvim/ mezem [biye sauim uaqit/ mezet] time be-
tween regular milking of a mare (appr. 30-40 min-
utes) fig. soon). The horse played a big role in the life
of Kazakhs as a means of transportation and a source
of food, and the activities related to horse breeding
found their reflection in time denominations.

At the same time, in Kazakh time is not ex-
actly defined; consequently, it has an approximated
value. As it was noted by Kulmanov, Abduova and
Ashenova ,«Kazakhs had no concept of «pure time»
beyond the sensual value of time and beyond the
natural and social process» (2016: 2267). The be-
ginning or the end of any action has an indefinite
status which obeys certain rituals of everyday ac-
tivities: orcoraxsl ocycap xez [Zilki zusar kez] time
for feeding horses in the morning; 6utie 6aiinap ke
[biye baylar kez] fig. time to tie up the mare — time
for giving special food and care to mares to receive
more horse milk in spring, usually in May (two lat-
ter examples are taken from Sarbassova, 2015). The
Kazakhs themselves do not perceive time measure-
ment as an indefinite one; because of cyclicality,
repetitiveness, and traditionalism of their activities,
they intuitively set up the time for performing them.
For them time has a stable and calm pace, and its
certain periods are inextricably connected to their
activities. A reference to an indefinite period of time
bore a comic character, for example, the following
expression was used as a joke — ewriniy Kyipbiev
KOKKe olcemkende, mMyleniy Kyupviavl odicepee
arcemrenoe [eskininy quyrigi kokke zetkende tiiyenin
quyrigi zerge zetkende] /it. when the goat’s tail
reaches the sky, when the camel’s tail reaches the
earth fig. about an indefinite period of time which
will never come.

As the analysis also showed, there is a posi-
tive connotation of the fast speed of an action; in
its indirect estimation the approving assessment is
revealed in some idioms, which can be explained
by the fact that Kazakhs appreciated agility — the
skill and ability to execute actions fast, e.g., k0301
awvin acymearnwa [kozdi asip jumgansa] /it. till one
opens and closes eyes fig. in an instant, instantly.
In the same way, Kazakhs appraised the quick reac-
tion and wit demonstrated by performers (akins) in
a contest of improvising performers (aitys) singing
under the accompaniment of a national musical in-
strument (dombira).

The application of the word 3aman [zaman] ‘pe-
riod of time, epoch’ bears both positive and nega-
tive meaning; the word denotes a prolonged period
of time with certain connotational characteristics.
Again, as the previous examples show, the outstand-

ingness of the event in relation to everyday life ac-
tivities — here, the unusualness of a certain period of
time, even epoch — found its reflection in the marked
representation by lexical means. As it was men-
tioned above, in idioms with a negative connotation
saman [zaman] has an abstract, generalized notion
of time period, and, vice versa, it has more concret-
ized version in idioms with a positive meaning.

Conclusion

In the present research idioms, which have
reference to time, were analyzed. A linguistic
analysis of Kazakh idioms showed that time is
conceptualized as a cyclical process where days turn
into nights, and autumns turn into winters, etc. Also,
a life span is traditionally divided into three phases:
birth, life, and death; moreover, the latter is the
mostly conceptualized notion. A perception of life as
a cyclical process brought to the notion that events
are predetermined, and the breaks in the chain of
events were specifically paid attention to as salient
ones. The analysis showed that concepts of time
are represented through temporally situated events,
which are culturally motivated, and also through
the parameters of age which are ethnographically
stipulated. Kazakhs marked certain moments that
outstood from the routine of their life.

The analysis showed that there is a linguistic link
between time and space, and that such metaphors
originate from anthropological and natural
background. The belief in Tengri (the God/ the
Heavens) and worship of nature at Turks determine
their way of perception of the surrounding world
and the way their perception found its reflection in
their languages. The given examples also indicate
the presence of a deictic reference (Clark, 1973) in
Kazakh idioms, when Time moves towards Ego,
and not vice versa.

On the whole, it could be stated that Time in
Kazakh idioms is conceptualized as a geophysical,
organic, social, and, somatic phenomenon:

1. The abstract domain of time in Kazakh is
linked to the concrete domain of space.

2. There is a specific attention to certain periods
of time (e.g. maturity and death, dawn and twilights).

3. Time in Kazakh idioms is conceptualized
as CYCLICAL PROCESS, LIFE SPAN,
PARAMETERS OF AGE, SPEED INDICATION,
PASSAGE OF TIME, and SOCIAL EVENTS.

The present research is an initial attempt to study
the issue of time conceptualization in the Kazakh
language, and further research is needed to get its
deeper understanding.
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