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SOCIOCULTURAL FUNCTIONS
OF KAZAKH AFFINAL KINSHIP TERMS

The paper considers various aspects of kinship studies, namely, why and for what reasons the kin-
ship systems have evolved and why they were so important, new kinship theories, incest taboo, terms
of kinship, affinal kinship terms and the code of conduct to be maintained among affinal relatives. Kin-
ship in human societies have evolved as a powerful mechanism for coordination, cooperation and as a
resolution to conflict and tension connected with resource access. Incest taboo is an inalienable topic
in kinship studies, which is also a strong mechanism ensuring the reproduction of healthy offspring and
preservation of sound gene pool. Lately the changes taking place in societies gave rise to new concep-
tualization of families and kinship relations. One interesting topic, which the paper considers, is Kazakh
affinal kinship and the code of conduct of each relative. The system of Kazakh kinship terms is very rami-
fied and difficult for other peoples to understand, especially the terms of kinship by marriage. The study
of this layer of vocabulary is relevant, since kinship in the Kazakh society plays an important role, and
the traditions of behavior between relatives have not undergone significant changes.

Key words: kinship terms, code of conduct, marital relation, taboo, customs and traditions, affinal
relations.
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Ka3akTbIH, HeKe TybICTbIK, TEPMHHAEPIHIH,
OAEYMETTIK-MOAEHHMETTIK DYHKLMSIAAPDI

Makanaaa TybICTbIK, KApbIM-KATbIHACTapAbl 3€pPTTEYAEPAIH BPTYPAI acnekTiAepi TaAKblAAHaAbI,
aTan alMTKaHAQ: TYbICTbIK, XXYMEHIH AaMybIHAQ KaHAAM cebenTep OpbiH aAAbl XKOHE HEre OA aAaMAap
MeH KOFaM YLLIiH MaHbI3Abl BOAABI, TYbICTbIK, KQpPbIM-KATbIHACTAPAb! 3€PTTEYAEPIHiH XKaHa TeopusiAapbl,
MHCecT-Taby, TybICTbIK TEPMMHAEP >XOHE MIHE3-KYAbIK KOAEKCi. Tapuxm Aamybl Ke3iHAe apsamsar
KOFaMbIHAQ TYbICTbIK, KaTbIHACTap BiPAECTIKTi, bIHTbIMAKTAaCTbIKThl XK&HE PECYPCTapFa KOA >KETKi3yMeH
6GanAaHbICTbl >KaHXXaAAAP MEH LUMEAEHICTEPAI LLELYAl KaMTaMachl3 eTeTiH KyLITi MexaHu3m GOAAbI.
MHcecTKe ThifbiM CaAy — OYA A€HI cay yprakTbl eMipre akeAy, COHAQ-ak, CaAayaTTbl FeHAIK KOPAbI
caKTayAblH KyaTTbl MexaHu3Mi 60AbIN TabbiraAbl. Kasipri kesaeri koramaa 60AbIMN XaTkaH e3repicrepre
6aiiAaHbICTbl 0TOACHIAAP MEH TYbICTbIK, KAPbIM-KATbIHACTAPAbI 3ePTTEYAIH >KaHa KOHLeNUMsAapbl nanaa
60Ayaa. Ocbl MaKanasa KapacTblpblAATbIH TaFbl Ad 6ip KbI3bIKTbl TaKbIpbIn — KA3aKCTAHAbIK, TYbICTbIK,
apdrHaAAbIK, XKyHneci >keaHe iwWKi TapTin koaekci. KasakTap apacbiHAAFbl TYbICTbIK, KaTblHAcTap
JKYMeci eTe TapMakTaAFaH XeHe 6acka XaAblKTap YLIiH, acipece HeKe apKblAbl TYbICTbIK, TEPMUHAEPIH
KOHe KapbIM-KATbIHAC 3aHAbIAbIKTAPbIH LIETEA CTYAEHTTEpPiHe TYCiHy KubiH. OcbiFaH GaiAaHbICTbI
AEKCUKaHbIH, 6yA TOObIH 3epTTey e3ekTi 6OAbIN TabblAaAbl, BATKEHI Ka3ak, KOFaMbIHAQ TYbICTbIK, KapbiM-
KaTblHAaCTap A A€ MaHbI3Abl POA aTKapaAbl XXOHE TYbICTap apacblHAAFbl MIHE3-KYAbIK, ABCTYPAEpI
aNTapAbIKTai e3repictepre yllblparaH >KOK.

Ty#in ce3aep: TybICTbIK KaTbiHAacTap TEPMUHAEPI, MIHE3-KYAbIK, KOAEKCI, Heke, Taby, 8AEeT-FypbiIr
neH ABCTYPAEp.
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CouMOKYAbTYpPHBIE (PYHKLMHU
Ka3axCKMX TEPMMHOB POACTBA 0 OGpaKy

B cratbe pPaCcCMaTpnBatOTCAa pa3AMyHble aCnekTbl POACTBa, NMPUYMHbI BO3HMKHOBEHUA CUCTEMDI
POACTBa M €ro 3Ha4deHne AA4 AIOAEN U O6LLLeCTBa, HOBble TEOpUMN POACTBA, a TaKXKe TepMUHbI
POACTBa N KOAEKC NnoBeAeHuq, KOTOprVI AONXKEH TMOAAEPXKMBATLCA KPOBHbIMM POACTBEHHMKaMMN U
POACTBEHHMKaMM No 6pa|<y. B cBoem MCTOPNYECKOM Pa3BUTHUN POACTBEHHbIE CBA3M B YEAOBEYECKOM
O6U.leCTBe ObIAM MOLWHbIM MeéXaHM3MOM O6BEAMHEHVI9I, COTPyAHMYECTBaA U pa3pelleHnd KOHCbAMKTOB
M HaNpa>KeHHOCTU, CBA3aHHbIM C AOCTYTOM K pecypcCaMm. 3anpeT Ha MHUECT 9BASEeTCI HEOTbEMAEMOM
TEMOMN UCCAEAOBAHMMN POACTBQ, KOTOprVI Tak>Xe g9BAJdeTCqa MOLWHbIM MeXaHU3MOM, O6eCFquwBaIOU.LMM
NPON3BOACTBO 3AO0POBOro NnOTOMCTBa M COXpPaHeHune 3A0pOBOro l'eHOCbOHAa. B NnoCAeAHee Bpemsa
M3MeHeEHNd, MPoncCxoAadune B O6LLI,eCTBaX, NMOPOANAN HOBYIO KOHUENTyaAn3aumnto cemen n POACTBEHHbIX
OTHOLLEHWN. ELLI,e OAHa TeéMa, KOTOopad pacCMaTpnBaeTCqa B AQHHOM CTaTbe, — 3TO CUCTeMa POACTBa Yy
Ka3axoB Mno 6pa|<y N KOAEKC NMnoBeAeHUd, Ael;ICTBy}OLLI,Ml;l BHYTPU CEMbU, N TEPMUHDI, OTPpa>kalouine a3ty
CUCTemy. Cucrtema TEPMMHOB POACTBA Y Ka3axXOB Be€CbMa Pa3BE€TBAEHHAd N CAOXKHag AAA NMOHUMaHUA
APYrmx HapoAOB, 0COOEHHO TEPMKMHbI POACTBaA NO 6pa|<y. I/I3yl4eHv1e 3TOrO NAacCTa A€KCMKKM akKTyaAbHO,
NOCKOAbKY POACTBEHHbIE OTHOLWIEHMA B Ka3aXCKOM O6LLLeCTBe UrpaloT Ba>XHYKO POAb, U TpaAULNU

NMOBEAEHUS MEXKAY POACTBEHHMKAMM He MpeTepreAr 3HauMTeAbHbIX M3MEHEHWA.
KAtoueBble cAOBa: TEPMMHBI POACTBA, KOAEKC MOBEAEHMs, Bpadtble oTHoLWeHus, Taby, obblvan 1

Tpasnunn.

Introduction

Kinship studies have always been the topic the
interest in which has never subsided (L.H. Mor-
gan (1997), E.R. Leach (1966), B. Farber (1966),
J. Middleton (1966), Bohannan P.(1968), Hareven
T.K. (2000), Rapport N., Overing J. (2000), Stone
L. (1997) etc.). In recent years kinship studies is
undergoing a revival. Jean- Hugus Dechaux, e.g.,
qualifies kinship studies as a prestigious social sci-
ence field (Dechaux, 2008:215).

Kinship ties are an inherent and biologically de-
termined property of human nature, independently
of its geographical and national origin. There is not
a single society that does not have a relationship sys-
tem. Kinship is governed by the reproduction of life.
It is through kinship relations that human society en-
sures that human life is perpetuated and regulates the
succession of generation. From the moment of his
birth, a person is bornasa «relative» —son, daughter,
grandson, granddaughter, nephew, niece, and only
then in the course of his further life he acquires other
functions in society. Each person (EGO) is in the
center of the structure of kinship. At the top of the
EGO in the ascending line are his mother and father
and their ancestors, below in the descending line are
the children of the EGO and their descendants, as
well as brothers and sisters of the EGO.
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The importance of Kinship

Historically, for many nations, kinship has
played an important role in their lives. It was one of
the most effective mechanisms for adapting to the
environment. It was kinship that brought unity and
order into the society, ensured their harmonious co-
existence and security, and formed the basis of their
culture. Here there are interesting ideas concerning
why and for what reasons the kinship systems have
evolved and were important:

Humans depend greatly on others for access to
resources, and kinship is basic to this access.

Understanding this adaptive role of kinship in
human societies must employ an evolutionary per-
spective, that recognizes kinship behaviors and ide-
ologies as cultural responses to ecological (resource)
opportunities and constraints present in humans,
given environmental and technological conditions.

Eating together has always been an important
form of bonding among humans and exclusion from
this activity a sign of separation. We can see that
by focusing on basic principles of human behavior-
al ecology, by tracking social energy flow and ad-
dressing the effect of cultural constructions in creat-
ing kinship ecologies, we can begin to tie together
biological and cultural evolution in an integrated
way(Boyd &Richerson, 2009:364).
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Acording to Alvard kinship systems have
evolved out of necessity to solve conflicts or
tensionsthat are connected with the benefits from
resource access and control between the sexes
and generations. Kinship norms helped to reach
negotiations to peacefully solvethese issues. So
kinship systems served as solutions to conflict.
Conflict can contribute to breakdown in cooperation
but may be minimized with organizational strategies
such as kinship systems that predetermine priorities.

Cultural designation of relationships and roles
with respect to rights and obligations implies that
kinship acts as a powerful but complex mechanism
for coordination, cooperation, and conflict resolution
among humans.

Based on descent and lineage, kinship regulates
the norms of family-line relationships—and even
determines the rules who can marry and with whom,
the guidelines for interactions between the members
of the kin community and defines the proper,
acceptable relationship between father and daughter,
brother and sister, or husband (Alvard, 2003).

Since kinship is a «hybrid» institution involving
nature and cultureitalso covers social connections, it
has a wider role in society, says Puja Mondal, noting
that kinship:

— Maintains unity, harmony, and cooperation
among relationships;

— Sets guidelines for communication and
interactions among people;

— Defines the rights and obligations of the family
and marriage as well as the system of political power
in rural areas or tribal societies, including among
members who are not related by blood or marriage;

— Helps people better understand their
relationships with each other;

— Helps people better relate to each other in society.

Kinship, then, involves the social fabric that ties
families and even societies together.

The breadth of those «interlocking ties» depends
on the borders of kinship ties. If kinship involves
only blood and marriage ties, then it defines how
family relationships form and how family members
interact with one another. But if, as Schneider ar-
gued, kinship involves any number of social ties,
then kinship and its rules and norms regulates how
people from specific groups, or even entire commu-
nities, relate to each other in every aspect of their
lives (P. Mondal, 2017).

New Kkinship theories

Throughout history kinship research, the natural
and cultural aspects of this field have always been

in the center of scholarly interest. The changes
in society cannot but affect family and kinship
relationships, which haveled to the emergence
of new conceptualization of family and kinship.
Newinvestigations on kinship demonstrate a
departure from the traditional interpretation of
kinship relations. Not only blood and biology can
be the key components of kinship ties: the adoptive
families, quasi-consanguinal kin ties through nurture
and love can be the best proof of this idea.There also
appeared new ideas concerning family life namely
«family of choice» becauseof researchof personal
lives of gay men and lesbian women. Weston
drawing on the results of her research demonstrated
family like quality that the members of gay and
lesbian families attach to their union.

As Karsten points out, time itself has a key role in
producing new meanings for kinship.Technological
advancements in reproductive medicine — including
sperm and egg donation, surrogacy, in vitro
fertilization, cloning have ensured the revival of
interest to the new conceptualization of family and
growing complexity of family relationships.

It is logical that such developments have
influenced the nature of kinship. Here there begs
the question where does nature end and technology
start? In what way do the new technologies affect our
perception of kinship? One of the prevalent beliefs
was that kinship is given through social intervention.
Kinship ties extends far beyond the kinship groups
bonded by consanguine and affinal relationships. It
may bring together bigger communities who are tied
together in diverse aspects of their lives (Karsten,
2004:163).

Incest taboo

The study of kinship will not be completelyfull
without consideration of incest taboo and its
meaning in human culture.

Historically, in societies with a tribal structure,
the system of kinship was the only form of social
organization and performed socially significant
functions as life support, reproduction of offspring,
sociolization, etc. In such societies, relationships
between individuals are orderly and regulated. One
of strictly observed rules in the society is an incest
taboo, which has vital survival significance. In fact,
incest taboo is in the heart of kinship system.

Incest is defined as sexual relations occurring
between people so closely related that they are
forbidden by law to marry each other.Throughout
history, human societies have demonstrated an
aversion towards incest. Even those living in
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societies without explicit legal systems show a
negative reaction to the idea of incest. The disdain
for incest exists to some degree across most human
cultures, and because of this ubiquityanthropologists,
psychologists, biologists, and academic researchers
have studied it. An interesting fact is that incest
taboo is a universal phenomenon in all societies.
Most cultures have taboos, or social disapproval,
against incest, and many academics suspect that this
is biological and therefore a product of evolution. If
something was evolved, then there must have been
biological forces working towards its perpetuation.
Thus, those researching the reasons for the
universality of incest taboos have attempted to
uncover the biological reasons for this phenomenon
(Daly, Wilson, 1978).

The system itself has determined the rules
governing the relationship between sexes and marital
relations, preventing incest, which, according to
Kazakh mentality, ensured the reproduction of
healthy offspring and the preservation of a healthy
gene pool. With the Kazakh society, the incest
taboohas been very strictly followed and if such
cases occurred, the participants were severely
punished. According to a Kazakh system, incest
taboo marriage between relatives is prohibited
within seven generations.Therefore, the Kazakhs
have developed many ways of avoiding incest.
Prohibition of incest is done through different kinds
of customs, codes of conduct, behavior. The Kazakh
term for daughter-in-law, e.g., «kelyn» — literarily
means «someone who came». There were and there
still are strict expectations of the daughter-in-law’s
behavior. One such custom was the prohibition on
the wife’s using the names of her husband’s relatives.
She was expected to call them by other names that
usually are descriptive of personal appearance or
characteristics and soon popularized within the kin
group. This way she established her affectionate and
sisterly contact with her new relatives. Coming of
an outsider to the kinship group, especially, if she
had good looks, could have certain «unfavorable»
consequences (Argynbaev, 1996).This was one of
the ways of sex regulation among the kinship group
and, in general, modest behavior is considered
beneficial for a young woman.

There has always been a strict code of conduct
for females, in general, and girls, in particular, had to
follow. There are many proverbs, e.g. «A girl should
be forbidden to go to 40 houses». There was a big
responsibility on the girl, because when she married
she represented her family in her husband’s in-group
and it was desirable that she had an irreproachable
reputation so as not to disgrace her family. One of
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the examples of sex regulation rules is that all female
cousins through both father and mother are called
and any female member whom EGO calls must be
treated, in all respects, as sisters, so sex relations
with all sisters are therefore automatically tabooed.
For Kazakhs it was and is a matter of great concern
to avoid incest, to produce healthy offspring so that
to improve the quality and increase the quantity of
their population. (Muldagaliyeva, 2015).

The importance of teaching and learning
kinship terms

Kazakh kinship system lies in the center of
Kazakh culture. Most Kazakh festivals, customs
and traditions are connected with family, marriage,
birthdays, childbirth, etc. So teaching kinship terms
to foreign students from different parts of the worldis
very important because in daily communication
knowingkinship terms makes communication
with local people easier. Kazakh kinship terms
are difficult to memorize and understand for
international students. Because the Kazakh kinship
terms are detailed and there are many ways of
classification. Foreigners always are confused
by the same kind of questions, for example, why
Kazakh students sometimes call a feminine teacher
by a kin term «apai» — elder sister or male teacher
«agai» — elder brother. Learning kinship terms help
understand deeper and broader the Kazakh culture,
the patterns of behavior, the rights and obligations
of a person, the system of marriage and the way in
which a person must act toward others.

Terms of kinship

Words denoting kinship, referred to as «kinship
terms» in the linguistic and anthropological
literature, are both an object and a means of
expression of a kinship system. The system of
kinship is a community of people that are related by
kinship ties.

The study of kinship systems is identified with
the study of kinship terms. Kinship terminology is a
linguistic and logical map that, by means of a certain
number of words, denotes a network of social
relationships that are formed on the basis of kinship.
The network of relationships is much broader than
the words used to designate them. Each member of
society uses this logical-linguistic map to determine
his place in relation to other members within this
structure. By the age of origin and the great stability
of the concepts denoted by them, this thematic layer
of vocabulary occupies one of the first places.
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In each culture, the terms of kinship relate
to vocabulary, which historically, genetically
and culturally is one of the most ancient. The
establishment of kinship went in parallel with
the formation and development of society. In
this regard, it is impossible not to recognize the
dependence of the structure-forming principles of
the kinship system on real social relations. Certain
social institutions find their origin in terms of
kinship, which as a result can serve as a source for
studying the social structure of society. Analysis of
the development of kinship systems, thus sheds light
on the general and particular laws of the historical
evolution of society. Based on the understanding
of the social conditioning of kinship terminology,
they can be interpreted as a phenomenon of national
culture.

Terminologically, only those relatives that are
socially significant for society are distinguished. It is
known that all, without exception, kinship systems
have special terms for the members of the nuclear
family as «the family space encompasses the atom
of kinship» (Levi-Strauss, 1969).

The word family in the Kazakh language is
«zhan-uja» which literally means «nest of souls».

(oxe — father, wewe — mother, ana — elder sister,
ciyini — younger sister (female relative), xapvinoac
— younger sister (male relative) aza — elder brother,
ini — younger brother, ep — husband,, 3aiiv16 — wife,
Kul3 — daughter, yn — son). It is the family space
relationship within the entire kinship system that has
particular significance in the life of each individual.

The relations within a family are a parent-child
(oke-mmemnie KuI3, Y1), husband-wife (er-zaib),sibling-
sibling(apa-singly-ini-aga-karyndas) relations.

Kazakh affinal kinship

Nanda and Warms defined marriage as the
most important social institution that «refers to
the customs, rules, and obligations that establish
a socially endorsed relationship between adults
and children and between the married couple’s kin
groups» (Nanda, Warms, 2006: 154).Marriage is
not only an alliance between man and woman, but
is alsoan alliance relationship between families,
communities, descent groups and religious, political
and economic groupings. Affinal kinship as well as
blood kinship for the Kazakhs was and still is the
strongest survival aspect. The codes of conduct is
strictly observed among an affinal group because
from ancient times they have evolved as a result
of the pressures of survival in the harsh conditions

of the life in the steppe. In this condition people
had to concern themselves with the laws of the
society and follow them to survive better and
increase reproductive opportunities. Every member
of kin group has a well-defined code of behavior
patterns that ensure better adaptation to the social
community and provide self-protection, mate choice,
relationship maintenance, peace and solidarity in the
society.Thus,affinal kinship is the type of kinship,
which is based on marriage — when a husband and
a wife are tied to form a nuclear family. As soon as
a marriage tie is concluded, both a husband and a
wife obtain new kin relatives — wife and husband’s
parents, siblings and many other members of their
family. Levi- Strauss pointed that a kinship system
of any society is merely resulted from a set of
marriage rules. It represents the base of all social
organizations of all societies.

Appearance of a new family means creation
of social relationships between the two big
communities, which consist of two nuclear families
and all their relatives.

Research of affinal kinship represented by the
affinal kinship terms is very important since they
show the structure of this part of kinsip domain of
Kazakh culture and help people and scholars of
other cultural backgrounds understand the specific
features of Kazakh affinal kinship system. The
importance of such analysis also lies in the fact
that people have an opportunity to compare and
better understand their own affinal kinship system.
Such analysis provide information on the affinal
relations, which in Kazakh culture are considered
very important and thus terminologically
distinguished.

Kinship terminology is undoubtedly an excellent
material for cultural linguistic studies, since the
results of these studies make it possible to determine
the individuality of a particular peoples’ thinking
about this aspect of their vital activity that may
present interest to many other nations.

Affinal kinship is the type of kinship, which is
based on marriage — when a husband and a wife are
tied to form a nuclear family. As soon as a marriage
tie is concluded, both a husband and a wife obtain
new kin relatives — wife and husband’s parents,
siblings and many other members of their family.
Levi- Strauss pointed that a kinship system of any
society is merely resulted from a set of marriage
rules. It represents the base of all social organizations
of all societies.

Appearance of a new family means creation
of social relationships between the two big
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communities, which consist of two nuclear families
and all their relatives.

The act of marriage in the Kazakh language is
denoted by different terms and expressions. For
ex.: «turmyska shygu» (marry, literally means
to start life): This term is used in relation to a
female:

«kueuge shygu» (marry, literally to obtain a
husband, to join a man, to become a wife of a man):
this term also refers to a female.

«uilenuy (marry, lit. «to create a family heathy):
the term is used in relation to a male.

«kelynshek aluy (marry, lit. «to obtain a wifey):
the term refers to a male.

«nekekiu» (official act of marriage ceremony):
the term refers to both male and female who after
this ceremony acquire the status of a wife and hus-
band.

Kazakh affinal terms are numerous. For compar-
ison in the English system of kinship, there is an in-
law component, which in combination with the ba-
sic terms of kinship denotes a relative by marriage.
In Kazakh kinship there are many special terms for
designation of wife’s and husband’s parents, elder
and younger brother’s and sister’s husbands and
wives, special terms for wives of brothers in rela-
tion to each other and sister’s husbands in relation to
each other, parents of a husband and wife in relation
to each other.

Kuyeu — husband. Besides this term in the Ka-
zakh language, there are other words as «er — man»
«bai» — lit.: «rich» which also denotes «husband».

Zaib,ayel — wife. «Ayel» means «womany.
There is a word «Khatyn» also denoting «wifey,
which according Kazakh mentality sounds rude.

Kelynshek — wife (younger age)

Kuda — fathers of husband and wife in relation to
each other. It is a classificatory term, so any male of
an elder age of wife’” and husband’s kin community
is «kuday to each other.

Kudagai — mothers of husband and wife in rela-
tion to each other.It is also a classificatory term, so
any female of an elder age of wife’ and husband’s
kin community is «kudagai» to each other.This term
has a gender marker —«gai».

Kain ata — father-in-law. This term denotes
«grandfather» — father and mother’s father.

Ene — mother-in-law. Husband and wife’s
mother.

Kain aga — husband’s and wife’s mother. Kain
is a term denoting in-law relatives.

Kain-bike — sister-in-law, husband and wife’s
elder sister.
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Kain- singli — sister-in-law, husband’s younger
sister from the perspective of a wife.

Zhezde — brother-in-law, elder sister’s husband
from the perspective of wife’s younger sister.

Abysyn — sister-in-law, brothers’ wives in rela-
tion to each other.

Baldyz — sister-in-law, wife’s younger sister.

Bazha — brother-in-law, sisters’ husbands in re-
lation to each other.

Kudasha — feminine relative-in-law, wife and
husband’s sisters, girl cousins,other female relatives
from the perspective of the relatives-in-law from
both sides.

Kuda-bala — male relative-in-law, wife and hus-
band’s brothers, cousins from the perspective of the
relatives of both sides.

Zhesde — elder sister’s or any female elder rela-
tive’s husband.

Results and discussion

It should be remembered that the whole group of
relatives by marriage is called «kaindar»(in-laws).
This is one of the three groups of relatives that any
Kazakh man/womanhas, the first group being one’s
own relatives, second- mother’s relatives and his/
her wife’s, husband’s relatives.

The selection of a special term for many rela-
tives in a marriage both from the side of the wife
and from the side of the husband is due to another
peculiarity of the terms of the relationship; they in-
dicate the place of the individual in the structure of
kinship, its status, defined as the social position held
by the individual in a particular situation.

The status, denoted by the term kinship, person-
ifies certain qualities, properties, rules of conduct,
rights and obligations, duties in relation to another
individual.

Each relative-in-law has his status among rel-
atives-in-law and it is expected that he/she should
follow the behavior pattern associated with his sta-
tus and, consequently, enjoy theattitude towards
him corresponding to his position on the part of oth-
ers. As a rule, there are two dominating codes of
conduct,which are predominantly maintained within
a kinship community: respect relationship and jok-
ing relationship.

In his article «The joking relationship and kin-
ship: charting a theoretical dependency» (Robert
Parkin, 1993: 251) very scrupulously describes the
nature of a joking relationship, which has a social
nature since joking occurs between two persons.
Although the Kazakh society, at present, is not a
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kinship, based one, kinship relations still play a sig-
nificant role in people’s lives and the patterns of be-
havior are widely observed. The joking relationship
is allowed between certain relatives in the space
of affinity relations. According to Radcliff-Brown
(1940: 195) the «system of attitudes» functioning
among kinship community as a whole is designated
«to ensure group cohesion and equilibriumy, main-
tenance of good, peaceful relations. It is commonly
known, that one does not joke with freedom with
any person, we do this only when we are in equiva-
lent status — colleagues, friends, peers, so on. It is
quite different in the kinship relations. With elder
relatives, the joking relationship is considered un-
ethical and impolite, although it is permitted and
possible to joke if it is not a crude and rough joke,
which may hurt the dignity and ruin the reputation
of an elder relative.

Within the Kazakh kinship community, there
are definite joking partners of opposite sex who
may be potential partners in marriage. For example,
man may joke with his sister-in-law (wife’s younger
sister) or a woman with her husband’s younger
brother. Husbands of sisters can also be joking
partners. Of course, in real life these relatives
may maintain diverse relationships but culturally
joking relationship among them is not prohibited
or blamed. The abundance of affinal terms in the
Kazakh system indicates that kinship bonds are still
important for the Kazakh society.

Conclusion

Kinship ties are an inherent and biologically
determined  property of human  nature,
independently of its geographical and national
origin. Historically kinship emerged as solution
to conflict and tensions regarding benefits from
resource access.The changes in society cannot but
affect family and kinship relationships, which have
led to the emergence of new conceptualization of
family and kinship. New investigations on kinship
demonstrate a departure from the traditional
interpretation of kinship relations. Not only blood
and biology can be the key components of kinship
ties: the adoptive families, quasi-consanguinal kin
ties through nurture and love can be the best proof of
this idea. It is also connected with the technological
advancements taking place in the modern society.
The conceptualization of family relationships and
kinship ties are being reconsidered, especially, in
the western world.

In the Kazakh society, kinship still plays a
significant role in people’s lives and the patterns
of behavior are widely observed. Affinal kinship
terminology is undoubtedly an excellent material
for cultural linguistic studies, since the results
of these studies make it possible to determine the
individuality of a particular peoples’ thinking about
this aspect of their vital activity that may present
interest to many other nations.
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