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THE ROLE OF ZOROASTRIANISM
IN AZERBAIJANI LITERARY-ETHNOGRAPHIC TERRITORY
(Based on research by Alexander Chodzko)

The article presents the role of Zoroastrianism in the Azerbaijani literary and ethnographic area based
on the material of the research of Alexander Chodzko. One of the prophets of the Ancient World is Zoro-
aster, his personality and activity rouses much interest for science. Many Western European orientalists,
including a scholar and translator Alexander Chodzko of Polish origin, talks about various aspects of the
personality of Zoroaster, as well as literary and ethnographic facts and materials related to the Azerbaijani
region.

The first acquaintance, as well as the study of “Avesta”, is associated with the name of the ancient
philosopher Plato. Henry Lord and French travelers Jean Chardin and Gabriel Louis Simon.

The role of Zoroastrianism in the Azerbaijani literary and ethnographic area is of particular impor-
tance in the study of cardinal issues related to the holy book “Avesta”, which for many years has been
under the scrutiny of many scholars around the world.

The article presents facts and evidence not only of a descriptive nature, but also of those that may
be of interest for a comprehensive study of issues related to the Avesta. The focus of this study was on
highlighting specific issues of the holy book.

At the present stage of the development of new domestic Azerbaijani studies, much attention is paid
to the issues of Avesta’s connection with Azerbaijani history, territory, traditions, which are very impor-
tant now and are of burning interest to new generation researchers.

Facts and scientific assumptions in the context of different understanding and socio-political condi-
tions in Iran have always limited the issue of the Avesta.

Many literary scholars have made a great contribution to the specifically historical development of
the questions studied on the basis of the Avesta.

Another criterion for research directly follows from the materials of the holy book, and it is associ-
ated with Azerbaijani literary and ethnographic elements, which are analyzed in the presented work.

The article reflects the facts and conclusions obtained in the course of his scientific research, which
can be very useful for modern comparative studies.

Key words: Cultural contribution, Zoroastrian influence, Zoroaster’s own view, major universal and
personal religions, ethical content.
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O3sipb6aiiaH aaebu-3THOrpadona apeaAblHAAFbl 30POACTPU3M POAI
(ArekcaHAp Xoa3bko (Y0A3K0) 3epTTeyi 60¥bIHLLA)

Makanrapa ArekcaHAap Xoa3bko (Moa3ko) 3epTreyi HeriziHaeri maTepmaa GonbiHWwa O3ipbarikaH
9Aebu-3THOrpachms apeasbiHAAFbl 30POACTPU3M POAI KAPACTbIPLIAAAbI.

Exxeari anem nanrambapbiHbid, 6ipi 30poacTp »oHe OHbIH, eMipi MeH KbI3MeTi Kasipri yakpiTka
AENIH FbIAbIMAQ KbI3bIFYLIbIAbIK, TaHbITbIM OTbIP. KenTtereH 6artbiC eypona LbIFbICTaHYLIbIAAPbI,
COAApPAbIH, ilIIHAE FAAbIM 8pi ayAapMallbl MOASK AAEKCAHAP XOA3bKO 63 3epTTeyAepiHae 3opoactp
TYAFACbIHbIH, aCMeKTiCiH aH->KaKTbl awaabl. COHbIMEH KaTap 83ip6arkaH anmarbIMeH GalAaHbICTbI
9Ae61-3THOrpadhmsAbIK, (aKTiAepi MEH MaTeprarAApPbIH aiKbIHAAMADI.

«ABeCTaMeH» aAFalll TaHbICTbIPFaH XK8HEe 3epTTeyre >XKOA allkaH exeAri omaocod MNaaTtoH ecimimeH
6aiAaHbICTbI. AAaiAQ eyporaAbikTap 30p0acTpAbIH, «ABECTACbIH» aFbIALLbIH AiHAAPbI [eHpu Aopa nex
dpaHuy3 cagxaTwbicbl XKaH LLlapaeH meH [aGpreab Aynt CUMOHHbIH apKaCbIHAA TaHbIFaH.

OszipbaikaH oaAebu-3THorpadhms apeasblHAAFbl  30POACTPU3MHIH,  POAI  KacueTTi «ABecTar
KiTabbiMeH GaMAAHBICTbI ©3EKTi CypakTapAbl 3epTTeyae MaHbi3bl 30p. OA KiTan y3ak, xbiapap 60ibl
SAEM FAAbIMAAPbIHbIH aipblKLLa Ha3apblHa Ue.
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Makarapa «ABecta» KiTabbiMeH 0GalAQHbICTbI TYPAI (DaKTIAEp MEH ASAEAAEP FaHa emecC >KaH-
JKaKTbl KbI3bIFYLUBIAbIK, TYAbIPATbIH aKnapaTtTap Aa anTblAaAbl. ATaAfaH 3epTTeyAe KacMeTTi KiTanTbl
HacmxaTTay CypakTapblHa Ad KOHIA GOAIHIeH.

O3ipbai>kaHTaHyAbIH  Kasipri >kaHa Ke3eHiHAe <«ABEeCTaHblH» o3ipOaii>kaH Tapuxbl, aymarbl,
ASCTYPIMEH 6aiiAaHbICTbIPA 3ePTTEY OCKEAEH, YPMAKThiH, KbI3bIFYLIbIAbIFbIH TYABIPbIN OTbID X8HE Ae
aca MaHbI3AbI.

MpaHaafbl 9AEYMETTIK-CasiCM >KafAalAap MeH fbiAbIMM (DaKTIAep MeH OoAKamMAap «ABecTara»
KaTbICTbl MOCEAEAEPAI BPKALLAH LUEKTEN OTbIPAbI.

«ABECTa» HEri3iHAE KernTereH 3epTTeyLli-oAeOMeTTaHyLLIbIAAD TAPUXTa YAKEH YAECTEPIH KOCTbI.

Makanapa 6acka Aa wWapTTap Heri3iHAe O KyprisiareH 3eprreyaep o3ipbaiikaH oAeOu-
3THOrPAUSABIK, IAEMEHTTEPIMEH OANAAHBICTbI KOHE OAAPFA aHAAU3 XKACAAAADI.

Makanaa HeriziHeH AAekcaHAP XOA3bKO >KacaFaH 3epTTeyAepre TaAAay >kacayfa OarbiTTaAaAbl,
KA3ipri >xaHa 3epTTeyAepre ©3iHAIK YAECI TUeAi AereH Ol alTbIAAABI.

TyHiH ce3aep: MOAEHM YAEC, 30poacTpmM3m acepi, 30p0oacTpAbIH ©3iHAIK Ke3Kapachl, Herisri
BAEMAIK >XOHE XXeKe AIHAEP, 3TUKAAbIK, Ma3MYH.

AM. LWWapudosa

3anaaHo-Kacnurckui yHuBepeuteT, Asepbaiayxan, r. baky,
e-mail: leylasharifova@yahoo.com

PoAb 30poacTpu3ma B azepOaiAKaHCKOM AMTEpaTypHO-3THOrpadpMuyecKom apease
(Ha 6a3e uccaepoBaHuit ArekcaHapa Xoa3bko (H0A3k0))

B craTbe paccmartpmBaeTcs poAb 30poacTpuM3Ma B asepbaiAXKaHCKOM AMTEpPaTypHO-3THOrpa-
bryeckom apease Ha MaTepurase MCCAEAOBaHMIM AaekcaHapa X0A3bko (HY0A3KO).

OAMH M3 NpopokoB ApeBHero mmpa — 30poacTp, ero AMYHOCTb M AESITEAbHOCTb MO Ceill AeHb
BbI3bIBAOT >KI'YUYMIA MHTEPEC HayKW. MHOrMe 3anapAHOeBpomnenckme BOCTOKOBEADI, B TOM UMCAE YUeHbIi
1 NMepeBOAYMK MOAbCKOIO MPOUCXOXKAEHUS AAEKCAaHADP XOA3bKO, B CBOMX MCCAEAOBAHUSX OCBELLAAM
pa3AMYHbIE acnekTbl AMYHOCTM 30poacTpa, a TakXKe AUTepaTypHoO-3THorpadgmueckme akTbl M
MaTepuaAbl, CBSI3aHHbIe C azepbaiA>KaHCKMM PETMOHOM.

[lepBoe 3HAKOMCTBO, a Tak>Ke UCCAeAOBaHWe «ABECTbl» CBSI3aHO C MMEHeM ApeBHero maocoda
[MAaToHa. Ho eBponeiupbl MO3HAKOMUAMCH C APEBHWM PEAMIMO3HBIM TPyAOM 30poactpa «ABeCcTOi»
6GAaroAapst aHrAMIMCKOMY nactopy leHpy AopAy v dbpaHLy3ckum nyTelecteeHHmkam Kany LLlapaeny
n labpureao Ayn CUMOHY.

PoAb 30poacTpmama B azepOainA>XKaHCKOM AMTEPATYPHO-3THOrPaMUeckoM apease MMeeT ocoboe
3HaYeHMe B UCCAEAOBAHUM KapAMHAAbHbBIX BOMPOCOB, CBY3aHHbLIX CO CBSILIEHHOM KHUIoM «ABecTa,
KOTOpas AOArMe roAbl HAXOAMAACH MOA NMPUCTAAbHBIM BHUMAHMEM MHOTIMX YYeHbIX BO BCEM MMpE.

B ctatbe npeacTaBAeHbl (DaKTbl M AOKA3aTEAbCTBA HE TOAbKO OMUCATEAbHOrO XapakTepa, HO U
Takue, KOTOpble MOTYT MPeACTaBASTb MHTEPEC AAS BCECTOPOHHEro M3yuyeHus BOMPOCOB, CBA3aHHbIX
c «ABecToi». OCHOBHOE BHMMaHME B AQHHOM MCCAEAOBAHUM YAEASIAOCb OCBELEHMIO OTAEAbHbIX
BOIMPOCOB CBSLEHHOW KHUTW.

Ha coBpemeHHOM 3Tane pasBMTMS HOBOrO OTEYECTBEHHOro asepOaiAXXaHOBEAEHUSI OGOAbLIOE
BHMMaHME YAEASIETCS BOMPOCaM CBSI3M «ABECTbl» C a3epbalAXKAHCKOM MCTOPUER, TeppuUTopuUen,
TPAAMLMIMM, KOTOPbIE CeiMYac OUYEeHb BaXKHbI M MPEACTABASIIOT BOAbLLOM MHTEPEC AAS UICCAEAOBATEAEN
HOBOIO MOKOAEHMS.

DakTbl M Hay4Hble MPEANOAOXKEHUS B YCAOBUSX PA3AMUYHOrO MOHMMAHUSI M COLMAAbHO-
NMOAMTUYECKMX YCAOBUI B MpaHe Bceraa orpaHmyunmBaAmn npobAEMaTUKy «ABECTbI».

MHorne mMccAeAOBaTEAM-AMTEPATYPOBEABI BHECAM OOAbLIOM BKAAA B KOHKPETHO MCTOPUYECKYIO
pa3paboTKy M3ydyaembix BOMPOCOB Ha 6a3e «ABECTbl».

Apyron Kputepuin UCCAEAOBaHWUI MPSMO BbITEKAET M3 MAaTEPUAAOB CBSILLLEHHOM KHWUIM, M OH CBS3aH
C asepbaiAXKAHCKMMM AUMTEPATYPHO-ITHOrPAPUUECKMMM SAEMEHTAMM, KOTOPbIE aHAAM3MPYIOTCS B
NpeACTaBAEHHOM paborTe.

B cratbe, raaBHbIM 00pPa30OM, aHAAMBMPYIOTCS (DaKTbl M BbIBOAbI, MOAyYeHHble AAEKCAaHAPOM
XOA3bKO B MPOLIECCE €r0 HayUHbIX M3bICKaHMI, KOTOPbIE MOTYT ObITb BECbMa MOAE3HbI AAS COBPEMEHHbIX
KOMMApPATUBUCTCKUX MCCAEAOBAHMIA.

KAloueBble CAOBa: KyABTYPHbIN BKAQA, BAMSIHME 30pOacTpU3mMa, CBOMCTBEHHbIN B3rAsA 30p0oacTpa,
OCHOBHble BCEMUPHbIE U NMEPCOHAAbHbIE PEAUTUM, STUUYECKOE COAEPIKAHME.
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Introduction

In the annotation titled “Zoroastrianism” in the
“Dictionary of Religious Terms”, we read: “Zoro-
astrians are also called mazdeists, because they call
the god they worship Ahura-Mazda (Ormuzd-God
of Light). In later times, they were also known as
the Magus. The god Ahura-Mazda is the creator of
the heavens, earth, material and spiritual things. The
opposite of Ahura-Mazda is Angra-Mainyu (Ahri-
man), the god of evil. The world is driven by the
struggle between these two opposing forces. The
Zoroastrian holy book is Zand Avesta. Avesta in
Pahlavi language consists of three parts.

Even today Zoroastrianism is removed from the
history scene, but traces of it can be found in vari-
ous religions and cultures.” (Dini terminlor ligati,
2010: 395).

At the beginning of the annotation, while talk-
ing about the identity of the Prophet Zoroaster (551-
479), the founder of the Zoroastrian faith, religious,
it was stated that he was Iranian. However, it would
be more accurate to present him as Iranian Azerbai-
jani.

Experiment

Avestan scientist, prof. Baloghlan Shafizadeh
presented the following judgment in the concept
of'ideas of Zoroaster and Avesta, or of mythology
about the system of images and plot line in the
creativity of the great Azerbaijani poet Nizami
Ganjavi: “As for the birth effect, we see Nizami
being a Turkic son benefited honesty of his own
predecessor. And for the tendency effect is that
of Nizami’s propaganda and praise of Zoroastrian
ideas... But there is a precautionary and consistent
stubbornness to it all. Precautionary forces him
(Nizami Ganjavi) to account for the demands of
the leading religion of his time (Islam) and not to
exaggerate Zoroastrian ideas. And his stubborn-
ness is that he is unable to withstand the valu-
able accomplishments of this belief and sect”
(Sofizado, 1996 : 80).

The cities and villages of the modern Republic
of Iran, especially those where the majority of Azer-
baijanis settled, have kept their names safe called by
fire worshippers or Zoroastrians from time to time.
From this point of view, comments and explana-
tions by Alexander Hodzko on the names of certain
toponyms are of particular interest. The translator
— author seems convincing to say relating to the
change of the word “Mazandaran” to “Mazdaran”,
in particular, that the word “maz” in Sanskrit means
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“great”, and the word “daran” is a plural form of
“dar” (“tree”).

Thus, the meaning of Mazandaran’s being “the
place of great trees” notes argues its being one of
the oldest places of Zoroastrianism. Alexander
Chodzko says, “... this place, covered with endless
forest, surrounded by wilderness, deserts and barren
hills, had been called “a country of great trees” ever
since” (Chodzko, 1842 : 460).

The name of Qazvin, one of the ancient settle-
ments of the Azerbaijani Turks, was derived from
the name of Aswini of the Brahman nymph (a god-
dess representing one of the various forces of nature)
presented by the research scientist and translator can
be considered one of the correct versions.

The Savalan Mountain, which gives a magnifi-
cent view to Ardabil, is reminded to call after the
name of the giant “Savel” in the tenth part of the
Avesta — in the tenth fargard of the Vendidad. Thus,
the word “ard” in the first syllable of the city of Ar-
dabil, in Sanskrit, means “to kill, to destroy, to up-
root” (Sefizada, 1996 : 460).

Alexander Chodzko, noting the widespread of
the Zand language in Shirvan, Gilan and Azerbai-
jan, and wholly in Persia in the work mentioned
above, said that the Zand or Sanskrit language had
a strong influence on the languages and cultures of
the peoples living in these areas and gave a mutual
comparison of words and phrases in everyday life as
a number of Western scholars, including Von Ham-
mer, Rask, Erskine.

Let’s look through some of those examples.
For example, the word “hadha” in Zand or Sanskrit
which means “here” remained as “hata” in the Gi-
laki dialect. Again, the word “azem” in the Zand
language which means “I”, personal pronoun, is still
used in the Talysh language as “azem”. Or “maog-
ho” in the Zand language which means “moon” is
used as “maunghe” in the Gilaki dialect. It is also
interesting that the Gilaki people say this word only
in spite of the word “moon” in the sky.

However, as for the months of the year, they
adopted the word “mahyo” in the Zand language
shortly as “mah”. Alexander Chodzko, noting that
even in the early nineteenth century, the Zand lan-
guage was spoken in Iran, especially in a number
of provinces and cities: “The destructive influence
of Islam has not yet fulfilled its business. We were
told that the Zand language is spoken in Garadagh,
on the bank of the river Araz and in all its villages.
Astarabad goudars (the author notes that the people
of goudars approximately consists of three-four
thousand families, and they mainly settled in the
area between Ashraf and Astarabad), adhere to their
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religion (Zoroastrianism) and they speak with their
Muslim compatriots in a language (the Zand lan-
guage), which has nothing in common with them”
(Chodzko, 1842 : 465-466).

The thoughts, facts, and judgments that the
author-writer has written on behalf of the people
closely related in a number of provinces, cities, and
villages of Iran are of particular interest to the mod-
ern reader. Although he didn’t have a vocabulary in
his hand, he took also care of certain references to
the works of Western scholars and writers he is fa-
miliar with, as well as his ideas and judgments being
honest and convincing upon the events and conver-
sations he had seen and heard. His becoming a col-
lector of oral folk literature and songs in this region
was undoubtedly caused by the desire of his being
more closely acquainted with the ancient history,
languages, and most importantly, the culture of the
people living in Iran.

A short dictionary of Arabic and Persian ori-
gin words used in Azerbaijani literary language
shows that the word “chashm” is of Persian ori-
gin (Azorbaycan odobi dilindo islonon orab vo
fars sozlorinin qisa liigati, 1960 : 203). Alexander
Chodzko notes that this word (“chashm’) was first
used in the Zand language as “teshsh” and then
transmitted into many languages of the neighboring
peoples (Chodzko, 1842 : 458).

In the philological study of the translator-author,
the use of the word “des” used in the Zand as “dest”
in the content vocabulary of the Persian language,
without doubt, is regarded as an effect of the first
(the Zand language) over the second (the Persian
language). The word “des” used in the Talysh lan-
guage preserves the meaning of “death”. In our
opinion, although it is a hypothesis that the word
“death” in the English vocabulary forms similarity,
but its being transmitted or borrowed from the Zand
language attracts attention.

Alexander Chodzko noticing that the first variant
of the word “markha” in the Zand language is also
used in the meaning of “death”, emphasized the use
of that word in the Persian language as “merg” and
as “merghe” in the Gilaki dialect (Chodzko, 1842
: 458). But it must also be added that it is not dif-
ficult to see that the English word “morgue” [mo: g]
and the word “mopr” in Russian are borrowed from
the Zand language. That word in the mentioned lan-
guage means “morgue” rather than “dead”.

Alexander Chodzko pointing out that the Zand
language influences the language of Talysh more
than the nations inhabiting the southern coast of the
Caspian Sea also used original texts (in the Zand
language) based on his collected songs. Thus, the

translator-author determined that 14 diphthongs and
3 triphthongs were derived from the Zand to the
Talysh language. On the basis of philological analy-
sis, he defines that the letter “L” is contrary to the
nature of the Zand language, and the words with the
letter “L” are mostly derived from Turkish or Per-
sian (Chodzko, 1842 : 457).

Result and discussions

All the aforementioned dictate that each of the
peoples on the southern coast of the Caspian Sea
has its own place and language. However, it makes
possible to say that peoples speaking in Turkic,
Persian, and especially the Zand language lived in
close proximity to one another, borrowed words
from each other, influenced each other, and derived
benefit from each other. However, basing on the dis-
courses of Alexander Chodzko, such a hypothesis
can be presented that the similarity of the Zand lan-
guage with the Turkish language gives the opportu-
nity to say that the two peoples have close relation-
ships with each other.

Alexander Chodzko, speaking of the principle
of “the similarity of language and the people”, is
convincing to say that the southern coast of the Cas-
pian Sea has a special role to justify the isolation of
the people lived there from the influence of more the
Persian as well as the Arab invasion. The translator-
author wrote: “The inhabitants of the forests of the
southern tip of the Caspian Sea are protected by the
stormy sea (Caspian Sea) on the one hand and the
Elbrus Mountains on the other. From this point of
view, difficult access to these areas, swamps and
extremely dangerous climate have freed it from ex-
ternal interference and influence for centuries. They
embraced Islam at a very late date than it had estab-
lished in other Persian provinces” (Chodzko, 1842 :
458). One of the highlights of Alexander Chodzko’s
research is his hypothesis about the Zand language
and its dialects. However, the translator-author con-
fesses that he is incapable to express his scientific
ideas and thoughts about it, as he has never learned
this language (the Zand language), even known the
grammar or vocabulary of this language (Chodzko,
1842 : 466). He emphasized that he tried to sum-
marize his views on Zand and Avesta with essays
and interpretations from Orientalist Burnouf’s book
“Commentary on the Yasna”, as well as some frag-
ments from other works and facts and commentaries
from dissertations

The translator-author felt obliged to express his
gratitude to Mr. Norris, Assistant Secretary of the
Royal Society of Great Britain and Ireland, for as-
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sisting him in answering his questions about these
issues.

Conclusion

It is a historical fact that the Zoroastrian sect was
one of the three major religions of the ancient world
before Islam and Christianity. Western scholars,
noting that this religion had a certain influence on
the Jewish religion called Judaism, and on the Hel-
lenistic (Greek) world, and especially the influence
of West Asia on the Greek invaders, inspired these
nations to think more seriously on Zoroastrianism
which differs with its power in universal and per-
sonal relationships (Lerner, 1988 : 149).

It is also worth to noting that it is written in
many historical sources that Zoroastrianism also
has a definite effect on the formation of the Jewish
sect system or belief during the reign of Cyrus and
Darius over Asian world, Persian kings accepting
the Zoroastrian doctrine and feeling confidence in
it. It has been said that the Day of Judgment, later
embedded in Jewish beliefs with the influence of
Zoroastrianism was also transformed or influenced
on Christian doctrine (Lerner, 1988 : 149).

One of the highlights of Western scholars’ book
titled “Western Civilizations” is that the ruling power
of Persia (Iran) in the period of Zoroastrianism was
“a tolerant world” policy.

If in Mesopotamia the idea of the “True King”
(The famous and wise warrior, who united the

Akkadian and Sumerians under one rule, was called
the Sargon the Great, in fact this title and the word
Sargon means “True King”) was considered the
leading and authoritative title in the management
of the country, in the Persian Empire, the title of
“King of the Kings” regulated the preservation of
the rights and sovereignty of various peoples in
different satraps under their control. The deceased
literary scholar, prof. Azada Rustamova’s book
“Ways of Development of Azerbaijani Epic Poetry.
XII-XVII Centuries” is of great scientific interest
from this point of view that Zoroastrianism is
linked to Azerbaijan, especially the traditions of
the Azerbaijani epic poem Avesta. He wrote in
reference to the scientific works of Russian scholars
A.O.Mackovelski and I.S. Braginski: “The first
traces of the Middle East, as well as the epic poem
of Azerbaijan, are found in Avesta, a sacred book of
ancient medieval men, founded in the ninth century
BC. Avesta, in turn, did not come into existence at
once, and is based on the primitive tribal religions,
beliefs, primitive myths and mythical images
existing before Zoroastrianism” (Azado, 1975 : 16).

In addition to all of the above mentioned, based
on Alexander Chodzko’s research, we can conclude
that the sacred book “Avesta”, one of the ancient
monuments of Azerbaijani culture (and literature), is
based on the ancient history, customs and traditions
of the peoples of the East, Iran, and especially the
Turks of Azerbaijan. It is a monument of rich art that
needs to be thoroughly explored.
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