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THE REFLECTION OF MYTHICAL IMAGE
IN THE SEME «DOG»

The article describes mythological concepts and images, which represent the earliest stage of hu-
man thinking, preserved in the deep layers of linguistic subconsciousness since the beginning of human
consciousness, based on cinemorphisms. Linguistic units and figurative expressions related to cinemor-
phisms are a legacy of ancient mythological worldviews. Mythology is an archaic form of perceiving
and understanding the surrounding world and represents a cognitive system of human interaction with
reality. The purpose of this article is to identify the archetypal worldview hidden in the deep layers of
language by analyzing mythological concepts related to the dog sema in taboos and euphemisms. It is
argued that mythological concepts, formed at the earliest stages of human consciousness, have been pre-
served in the linguistic system through cinemorphisms. The study employs a lexical-semantic method to
analyze the semantic structure of linguistic units and their interconnections. Additionally, a comparative-
historical method was used to examine the evolution and transformation of linguistic units. Mythologi-
cal concepts have influenced the formation of linguistic units associated with the dog sema. Figurative
expressions and linguistic constructs linked to cinemorphisms are remnants of ancient times. Taboos
and euphemisms found in various languages confirm the preservation of mythological perceptions at
the subconscious level of language. This phenomenon highlights the significant role of mythological
concepts in the evolution of human consciousness and language. Thus, mythological concepts, forming
the foundation of cinemorphisms, define the early stages of human cognitive development. Examining
the mythological structure as a unified system opens new theoretical perspectives for the comprehensive
study of mythological phenomena.
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«UT» cemacbiHAaFbl MUATIK OeiHeHiH, KepiHici

Makanaaa apamMHbIH, CaHaAbl FyMbIpbiHaH 6epi TIAAIK TyrncaHaAblK, KaTrnapAapAa CakTaAbin KeAe
XKaTKaH KMHOMOP(IM3MAEP Heri3iHAE aAamM3aT OMAQYbIHbIH aAFalLKbl CaTbICbl GOAbIM TabblAATbIH
MUTIK TyCiHiKTep MeH 6erHeAep cunatTarasbl. KuHoMopduamaepre KaTbiCTbl KAAbINTACKAH TIAAIK
GipAikTep MeH 6GerHeAi ce3aep — KeHe ASYIPAEH XeTKeH MUIOAOrMSABIK, AYHUETAHbIMHbIH KEeMICi.
Mundpororms — apaMHbIH, ©3iH KOpLUaFaH SAEMAI TaHYbIHbIH, apXamMKaAblK, (hOpMachl XXaHe AyHUeMeH
6aAaHbICbIH GEMHEAENTIH TaHbIMABIK, >KYre. MakaAaHblH MakcaTbl — «MT» CeMacbiMeH GanAaHbICTbI
Taby MeH 3BEMU3MAEPAE, ThlIbIM CO3AEPAE KEBAECETIH MUMPTIK KOHLENTIAEPAT TaAAQY apKbIAbI TiA-
AiH TepeH KabaTTapblHAQ KACbIPbIH XKaTKAH apXeTUNTIK AYHMETaHbIMAbI aHbIKTay. AAaM3aT CaHacbl-
HblH, aAFaLlKbl Ke3eHAEPIHAE KAAbINTACKaH MUMOAOIUSIAbIK, TYCIHIKTED KMHOMOPU3IMAEP HeridiHAe
TIAAIK JKYMEAE CaKTaAFaHbIH ADAEAALY. 3epTTey 6apbiCbiHAA TIAAIK BIPAIKTEPAIH CEMAHTUKAADIK, Kypbl-
AbIMbIH >K8HE OAAPAbIH 63apa 6aiAaHbICbIH TaAAQYAQ AEKCUKAAbIK-CEMAHTUKAABIK, 9AIC KOAAQHBIAADI.
CoHpan-ak, AMHIBUCTUMKAAbIK, GipAIKTEPAIH TapruxM AaMybl MeH TPaHCOPMaLMSIChbiH 3epTTeyre CaAbIC-
ThIPMaAbI-TApUXM SAIC NariAaAaHbIAAbL. MUMOAOTUSAABIK KOHLENTIAEpP «UT» CeMacbiMeH GaMAAHbICTbI
AVMHIBUCTUKAABIK, BiPAIKTEPAIH KaAbINTacyblHA biKNaA eTTi. KMHOMOpPGU3IMAEP apKbIAbl XKaAFacKaH
GerHeAl KOAAAHBICTap MeH TIAAIK BGipAIKTEp KeHe AQYIpAiH Mypachl 60AbIN Tabbiraabl. Op6ip XaAblk-
TbIH TIAIHAE KE3AECETIH TbllibIM CO3AEP MEH 3B(EMMU3IMAEP — MUMTIK TaHbIMHbIH TIAAIH TyrncaHaAbIK,
AEHremiHAe cakTaAFraHblH KepceTeai. ByA KyObIAbIC aAaM CaHAChl MEH TIAAIH 3BOAIOUMSIABIK, AAMYbIHAQ
MU OAOTMAABIK, KOHLENTIAEPAIH MaHbI3AbI POA aTKapFaHblH AaAeAAeiiai. OcblAaiila, MUEBOAOTUSIABIK,
KOHLeNTiAep KMHOMOPMUIMAEPAIH HEri3iH Kypai OTbIPbIN, aAAMHbIH, OMAQY XXYMECiHiH aAFalukbl 6ac-
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nanpakTapblH anKblHAAMABL. MUMTIK KYPbIABIMHBIH TYTaC >KYHe peTiHAe 3epTTeAyi MUOAOTUSAbIK,
KYObIABICTApAbI KELIEHAI KapacTblpyFa XKaHa TEOPUSIAbIK, MYMKIHAIKTEp allaAbl.
Ty#iH ce3aep: AMHTBUCTMKA, KMHEMOPGWM3M, CEMaHTMKA, (Dpa3eoAoris, MU OoAOTHS.
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OtpaxeHne mucuueckoro obpasa B ceme «cobaka»

B cratbe onucbiBaloTCS MUIOAOrMYUECKME MPEACTABAEHUS U 00pa3bl, IBASIOLLMECS MEPBONA CTY-
MeHbI0 YEAOBEUECKOrO MbILLIAEHUS, KOTOPbIE COXPAHSIOTCS B FAYOMHHbBIX MAACTaxX 3bIKOBOrO MOACO-
3HaHWS C MOMEHTA OCO3HAHHOMO CYLLECTBOBaHWS YeAOBEKa, Ha OCHOBE KMHEMOP(U3MOB. S3blKOBble
€AVHULbI U 06pasHble BbipaXKeHsl, CBsI3aHHble C KUHEMOPM3MaMM, SIBASIIOTCSI HAaCAEAMEM MU OAOT M-
YeCcKOoro MMpOBO33PEHMs APEBHOCTU. MUDOAOTUS NMPEACTaBASIET COOOM apxanyeckyio hopmy no3Ha-
HWMS OKPY>KaIOLWEro M1mpa 1 CUCTEMY MUPOBOCTIPUATUS YeAoBeka. LleAb cTaTbM — BbISIBUTL apxXxeTunmye-
CKOE MUPOBO33PEHUE, CKPbITOE B FAYOMHHBIX CAOSIX $i3blKa, aHAAM3MPYS MUPOAOTMYECKME KOHLEMThI,
CBSI3aHHble C cemMon «cobaka», B TaOyMPOBAHHBIX BbIpaXKEHUAX U 3B(emmamax. AOKasbiBaeTCsl, UTo
MU OAOTMYECKME NMPEACTABAEHNS, ChOPMMPOBABLLMECS HA PaHHMX 3Tanax YeAOBEYECKOro CO3HaHUS,
COXPaHSIIOTCS B 13bIKOBOM CUCTEME Ha OCHOBE KMHEMOP(M3MOB. B nccaeA0OBaHMM MPUMEHEH AEKCUKO-
CEMAHTUYECKMI METOA AASI aHAAM3A CEMAHTUUYECKONM CTPYKTYPbl S3bIKOBbIX €AMHULL U MX B3aMMOCBSI3M.
Kpome TOro, McrnoAb3oBaH CPaBHUTEAbHO-MCTOPUUYECKMIA METOA AAS M3YUEHUS SBOAIOLMM U TpaHC-
hopMaLMn AUHFBUCTUYECKMX eAnHULL. Mudoaormyeckme KOHLENTbI OKa3aAu BAMSHME HA (DOPMUPO-
BaHME AMHIBUMCTUYECKUX EAMHML, CBS3aHHbIX C cemon «cobakar. O6pasHble BbIPa>keHUsS U S3bIKOBble
KOHCTPYKUMM, CBSI3aHHble C KMHEMOP(M3MaMM, SBASIIOTCS HaCAEAMEM APEBHOCTU. TabyupoBaHHble
CAOBa 1 3BYEMMN3MbI, BCTPEYAIOLLMECS B 93blKaX Pa3HbIX HAPOAOB, MOATBEPXKAQAIOT COXpaHeHne M1o-
AOTMYECKOTO MMPOBOCTIPUATUSI HA 6ECCO3HATEABHOM YPOBHE 93blka. ITO AOKa3blBaeT 3HAUYUTEAbHYIO
POAb MUOAOrMUYECKMX KOHLEMNTOB B 3BOAIOLMM YEAOBEYECKOrO CO3HaHMs U g3blka. Taknm obpasom,
MUOAOTMYECKME KOHLENTbI, COCTaBASIS OCHOBY KMHEMOP(M3MOB, OMPEAEASIIOT HaYaAbHble 3Tarbl pa3-
BUTUSI CUCTEMbI YEAOBEYECKOrO MbIlLAEHMS. MccaepoBaHne MUMDOAOTMUYECKMX CTPYKTYP Kak eAMHOM
CUCTEMbI OTKPbIBAET HOBble TEOpeTMUYEeCKMe BO3MOXKHOCTU AAS BCECTOPOHHErO M3yUYeHus MUOAOTU-

Yecknx )eHOMEHOB.

KAroueBble cAoBa: AMHIBUCTUKA, KVIHOMOpCbl/BM/ CeMaHTUKa, qapa3eo/\orm|/ MI/IqI)O/\OFl/ISI.

Introduction

Human civilization, his consciousness is closely
related to the animal world. In mythology, the ap-
pearance of animals as a poetic image is the proof
that there was never a sign of equality between hu-
mans and animals at the stage of primary syncretic
thinking. Because one of the closest creatures on
Earth is the animal world. The expression of animal
images depends on the cognition, lifestyle, and men-
tality of every nation.

There are a lot of scientific possibilities to re-
search the linguistic units and figurative expressions
related to the seme ‘dog’ in the Kazakh language
in different aspects. In this work the term cynomor-
phism is proposed for the first time. Cynomorphism
is used in the meaning (Greek kyon (kynos) types of
dogs (breed) and tend for them + ... morph a seg-
ment that can be separated from a direct word). in
the study the set of all units and figurative expres-
sions in the language related to the seme ‘dog’ was
considered as cynomorphism. Since the figurative
expressions as phraseme, proverb, onomatopoeia,
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epithet and terms formed on the basis of cynomor-
phisms in the Kazakh language are closely con-
nected with mythology, culture, customs, traditions,
psychology and worldview of the people. Because
the linguistic units related to human are influenced
by the features, behavior, colour, bodybuild, voice,
character etc that are peculiar to that animal. We
tried to consider this aspect in explaining the mean-
ing of the word ‘dog’.

It is known that the cultural world of people is
recognized by language. Any word in our language
has a specific meaning. When the meaning of each
word is its “soul” (Akhanov, 2003), exponding the
meaning of the units related to the seme ‘dog’ and
analyzing them deepens the scope of the study of
cynomorphisms.

The topicality of the profound researches aimed
at studying in detail the cynomorphisms in the lan-
guage use that display national identity, revealing
their meaning is indisputable. The necessity of con-
ductiong a comprehensive, systematic research work
of new direction to recognize the linguistic nature of
cynomorphisms in the modern Kazakh language re-
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flecting the national identity of the people is closely
connected with the new areas of modern linguistics.
In this connection, the mystery of linguistics is rec-
ognized and revealed in the result of close relation-
ship with anthropology, psychology, philosophy,
logic, mythology, ethnography, and other sciences.
It is not enough to study the nature of the national
language, which complements such concepts as na-
tional culture, identity and religion, based on the
language itself. The issue of studying a national lan-
guage preserving all the spiritual treasures, in con-
junction with the history, culture, cognition of the
people and science of spiritual values, is the basis of
the formation of ethnolinguistics, psycholinguistics,
cognitive linguistics, linguistic cultural studies, and
linguistic country studies. The close relationship be-
tween these sciences aims at determining a complex
model of the structural, functional system of the lan-
guage.

Modern linguistic studies are conducted in this
direction on the basis of anthropocentric approach
and theory of linguistic image of cognitive linguis-
tics. Studying a language in accordance with the
principle of recognizing the world through language
of the comprehension of the world through language
topical issues in linguistics.

In the monograph the reflection of cyno-
logical names in lexicographical data is defined, the
cognitive nature of cynological names is revealed,
their types are determined. The seme ‘dog’ is de-
fined in terms of mythological cognition based on
the manifestation of the first stage of thinking of
mankind. The proverbs and phraseological units re-
lated to cynomorphisms are analyzed from ethno-
psychocultural perspective and their connotational
meanings are discovered. The language units and
figurative words, derived from the seme ‘dog’ are
reviewed, and their motives are revealed.

Materials and methods

The study analyzed the etymology of linguistic
units associated with the semantics of the word dog,
their features in Turkic and other related languages,
as well as the semantic evolution and historical de-
velopment of the term dog. The article also exam-
ined the significance of linguistic units related to the
word dog in colloquial speech and literary texts.

Mythical elements in language and the mytho-
logical image of the dog were also addressed. By
exploring the connection between language and
mythology, the study revealed its manifestations in
Kazakh culture. Particular attention was given to the

symbolic meanings of the dog across various cul-
tures, comparing its semantic changes in the Kazakh
language. The role of mythology in language and
the worldview of a people was highlighted, along
with an analysis of how ethnographic, magical, and
social meanings are preserved in language.

The following methods were employed to ac-
complish these objectives: Lexical-Semantic Meth-
od: This method focused on studying the semantic
structure of linguistic units related to the word dog
and their interconnections. It facilitated the analy-
sis of the lexical meanings, semantic changes, and
contextual usage of words associated with dog.
Comparative-Historical Method: This method
aimed to investigate the relatedness, historical de-
velopment, and transformations of linguistic units
associated with the word dog. By comparing simi-
larities and differences across languages, it helped
identify their historical connections and common-
alities.

Literature review

In the process of studying the cynomorphisms
in the Kazakh language scientific conclusions were
made based on the basic theoretical concepts and
opinions of the scientists in the world linguistics,
particularly in the Kazakh linguistics: R.A.Avakova,
O. Aitbayev, A. Akhmetov, E. Zhanpeisov, K. Zhu-
banov, 1. Kenesbayev, T. Konyrov, M. Kopylenko,
A. Khaidar, Zh. Mankeyeva, A.Nurmagambetov,
A.B Salkynbai, R. Sarsenbayev, G.N.Smagulova,
E.D. Suleimenova, R. Syzdyk, N. Ualiyev and oth-
ers, as well as in foreign linguistics: V.L. Arkhangel-
sky, A.B. Babkin, V.V. Vorovyev, B.B. BopoBbes,
B.B. Bymar, W. Wundt, W. von Humboldt,
V.P. Zhukov, E. Cassirer, A.V. Kunin, L. Lévy-
Bruhl, K. Lévi-Strauss, M. Miiller, S.I. Ozhegov,
A.A. Potebnya, E. Sapir, E. Taylor, V.N. Telia,
V.Whorf J. Frazer, N.M. Shansky, C.G. Jung and
others.

In the Kazakh linguistics, cynomorphisms, the
national-cognitive nature of the cynological names,
mythical thinking system, their reflection in the lan-
guage, land lexicographic data are analyzed on the
basis of ethno-cultural data of the nation. For the
first time in the Kazakh linguistics, the linguistic
analysis of proverbs, phraseological units, compara-
tive cynomorphisms, metaphorical terms of cyno-
morphism is the novelty of the research subject.

The study of cynomorphisms that are discov-
ered in the result of close relationships of linguistics
with anthropology, psychology, philosophy, logic,
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mythology, ethnography and other fields in various
aspects is a proof of a new approach.

Hence, identification of national cultural pecu-
liarities through ethnolinguistics, linguistic cultural
studies, psycholinguistics, sociolinguistics, linguor-
egional studies, cognitive linguistics, appeared as a
result of the interaction of various areas of science
in recent years, comprehensive study in this direc-
tion in modern Kazakh linguistics are the theoretical
significance of linguistics.

The results of the research can be widely used
in lectures, courses, as well as in practical lessons
on the branches of linguistics as lexicology, semasi-
ology, phraseology, ethnolinguistics, linguocultural
studies, psycholinguistics, contrastive linguistics,
comparative linguistics in higher educational insti-
tutions.

Results and Discussion

Considering the mythological background of
word meanings in the process of studying language
in conjunction with the national-psychological cog-
nition is one of the issues in language history.

The reason must be in that various mythical
world cognition treasures are hidden at the uncon-
scious level of language, which has been developed
along with human since his conscious age. They
appear on the basis based on beliefs relevant to the
development level of people of that society, and
to some extent serve the same society. Due to its
unique function formed according to the national
identity of the mother tongue, full information about
an ethnos can only be preserved in its language
(Kaidar, 1998).

As an academician A. Kaidar states “every lan-
guage has three interconnected activities in society.
Its main function is communicative, which means
the function necessary for members of the society to
communicate and understand each other; the second
is the aesthetic function that has a particular effect
on human and brings him pleasure by with the help
of description peculiar to the literary language; the
third one is in scientific term cumulative, that is the
great property of language to accumulate the lexical
wealth of language formed and developed through-
out the centuries, to preserve it and to transfer to the
future generation as a heritage” (Kaidar, 1985).

The study of the mythical content of linguistic
data preserved in the history of language develop-
ment through the use of cumulative function in con-
text of consciousness and language offers possibility
to discover new changes in the field of ethnoculture
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and to identify national cognitive bases. Because
each nation contributes to the development of its
own language, and it also merges into that language.
The national cognition formed in the result of this
is associated with the ethnic, civilian history of the
people who speak and own the language. Accord-
ing to the words of W. von Humboldt “Language
is a spitritual power that is constantly recurring to
express ideas through words”. It means that each
nation is surrounded by its own language circle”
(Humboldt, 1985).

In recent studies in the new direction, based on
the above-mentioned principles of language, a spe-
cial emphasis has been placed on the importance of
issues as looking deep into the history of old words
preserved in the hearts and on the minds of people,
studying their nature, identifying the linguistic
means of forming and preserving them, displaying
the regularities of semantic development and defin-
ing the reasons of being outdated in revealing the
sources of national cognition (Mankeeva, 1997).
The research of the history of word usage is con-
ducted in connection with the control of the history
of those words.

This is clearly seen from the change of their
meaning regarding the history of simple words us-
age. The evolution of the word meaning does not
include just development or improvement, but also
diminishment or total disappearance, change, exten-
sion, narrowing and other phenomena indicate the
word nature process (Syzdykova, 1994).

But word is not a direct expression of things and
phenomena, but only its image in consciousness.
Since the connection of individual words with hu-
man and thing, its surrounding world, word meaning
can’t be compared with the simplest notions about
things and phenomena apart from their countless
properties. Language reflects the inner world of a
people, yet it fails to provide a full representation
of human subjectivity. Language cannot be thinking
itself, but language always seeks to draw closer to
that goal.

Language as one of the eternal values lives be-
tween space and time. It needs to review language
in progress and to have a closer look at its relation
with the history of thinking, its cognitive basis,
content-form changes. That’s why the connection
between language and thinking is a step-by-step
connection that is realized through concepts. There-
fore, M. Muller’s statement “myth is the result of
infantile disease of language” is noteworthy. In his
viewpoint, the primitive man depicted the main fea-
tures of things and phenomena around through met-
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aphors, epithets, and in due course time, the initial
meaning is forgotten, and in the result of semantic
changes myth appears.

The valuable opinions that display the interrela-
tion of language and myth are given in the principles
of the scientist that were severely criticized by his
contemporaries at his time, but in our viewpoint,
that have not still been fully evaluated: “Mythology
is only a phase, which is inevitable in the develop-
ment of language, if one takes language not for a
purely external symbol, but for an only possible em-
bodiment of thoughts” (Muller, 1929).

While studying such conclusions if we consider
that one of the most difficult issues in linguistics is
the relation of myth and word, word and meaning
that haven’t been found its solution with language
and thought, you can realize that the viewpoint ex-
pressed in this field even though it is one-sided is
valuable.

The consideration of the mythological origin
of word meanings requires the definition of basic
principles: a) to rely on philosophical, psychologi-
cal and linguistic theories in the research history of
mythology; b) to review the relations as language
and thinking, development, change of word mean-
ings etc.; b) to reveal the symbolic nature of word
and myth and its image in the language through lin-
guistic facts, etc.

Professor K. Zhubanov, who left valuable data
on the relation of language development with time
and space in his scientific heritage, pays great atten-
tion to the study of various causes of development,
extension, change (linguistic and extralinguistic) of
word meanings. When linguistic elements are used
by all people, they may gradually change their origi-
nal language version, lose and even erase it.

Word is not just a combination of sounds, but
a marker of a certain meaning, and meaning is not
fixed, it also changes and develops in space and time.
This suggests that information about all human ac-
tions, including thinking, knowledge, and culture, is
reflected in the language. This shows that integra-
tive sciences such as ethnolinguistics, anthropolin-
guistics, and cognitive linguistics have developed in
the close relationship between “Language and man”,
“Language and ethnos”, “Language and culture”,
Language and knowledge (cognition). The current
study is created out of this belief only and aimed to
examine these theoretical underpinnings (Taussoga-
rova, Tuzelbayeva, Bektemirova, 2024).

Consequently, the development of word and its
meaning directly depends on the world outlook ap-
proaches at each stage of social development. “Be-

cause language is like a storehouse of human histo-
ry. Each stage of language like the layers of the earth
that show the stages of geological development of
the earth, that leave the trace by the layers arranged
on each other in a certain order for those who want
to learn the history of the earth, is built, formed and
saved in the language according to the development
order (Zhubanov, 1999). It is especially important to
consider the constant impact of the mythical arche-
types, which are preserved at the special stages of
human consciousness, on the process of cognition.
That is why philosophers, linguists, ethnographers,
psychologists have been returning to this issue every
time.

The human consciousness starts from the at-
tempts made to transfer the vital activities, which
constitute an essential layer of the cultural heritage
formed during the long evolution of human origin
and that raises and strengthens every new generation
of people, into word form.

The whole history of the primitive communal
system represents that human thinking has emerged
and developed in an inevitable unity with sensual
and material function. “The life experience of the
people of that era was compressed in the form of
socio-psychological pattern symbols ynri-ran6a and
inherited from generation to generation. Three main
elements can be highlighted in the inner structure of
these pattern symbols. They are: intellectual (cogni-
tive, rational — reflection in the viewpoints of a man
on the lifestyle of the surrounding world); imagina-
tive (occurrence in the images common for people
formed in human consciousness on different aspects
of life); emotional (existence in emotions and feel-
ings related to different surrounding scenes). These
commonly used pattern symbols have an impor-
tant to human life function. These pattern symbols,
which have accumulated a vast experience of people
gained from the life, systematize the personal ex-
perience of an individual and offer possibilities to
recognize the lifestyle” (Tursynov, 1976).

In mythology the first form of thinking — think-
ing system is presented in the form of etiquette,
tradition, lifestyle perceived by an individual as an
absolute pattern. In philosophy, in course of time
individual’s real thinking and own critical point of
view on reality are formed (Kasymzhanov, Kelbu-
ganov, 1986).

The source of life values is associated with the
laws of development and birth of human heritage as
the spiritual world of any nation. That is why com-
mon typological similarities are characteristic of any
nation’s spiritual development stages. One of them
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is a mythology, a voluminous phenomenon, which
is a very special layer of human consciousness.

Mythology (from the Greek Mythos —legend and
logos — teaching) — the representation of truth in the
consciousness in the form of imagination peculiar
to creativity of ancient times. From the philosophi-
cal point of view, it is characterized as a distinctive
form of worldview of an ancient society.

Accordingly, pure mythology is an abstraction
in some degree. Therefore, it can’t be precisely
defined because human culture coincides with the
ancient synchronic period of history, even the de-
velopment of consciousness (Meletinsky, 1976). At
this stage the sense of any thing is equated with its
origin: the objective world is not separated from the
subjective one, the inner form the outer one; man
and nature, heaven and earth, animate abd inanimate
aren’t parted from each other. According to mytho-
logical cognition, the world, objects and phenomena
in the world constitute a single whole that is closely
interconnected.

The scientists also point out that myth is not just
an archaic, relic phenomenon, preserved only in the
form of pure idea or pure story but its characteris-
tics passed on from one generation to the next and
changed in various forms of world recognition.

Myth is the basic phenomenon of human cul-
ture, a very early reflection of understanding, back-
ground of world cognition of humanity in ancient
time. That is why it is common to all forms of social
consciousness and is related to everything. Mythol-
ogy is one of the complex bases of both human and
nature science. This can explain the interconnection
of the science about myth with many sciences like
philosophy, psychology, linguistics, literary studies,
archeology, anthropology, art criticism, logic, cul-
turology, etc.

Thinking peculiar to primitive man and the cul-
ture of primitive society that began to be studied in
the late 19th and beginning of the 20th century as
well as the discoveries in ethnology and ethnogra-
phy expanded the study area of mythology. In the
fundamental works of the great scientists who dealt
with these issues like E. Cassirer, L. Levy-Bruhl, C.
Levi-Strauss, M. Mueller, E. Taylor, J. Frazer and
others mythology is considered in logical, linguistic,
philosophical aspects.

The prominent Russian scientistd who was in-
terested in consideration of language and mythology
in interrelation and left his mark is A.A. Potebnya.
He was of an opinion that in the historical bases of
linguistic phenomena there are mythical concepts
and image transformation, that is, mythical seman-
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tics is the inner form of words. According to the sci-
entist, in mythical cognition the image and meaning
of words are still unseparated qualities of an object,
only when it is separated mythical image becomes
linguistic metaphor.

The theory of symbolism of A.A. Potebnya cov-
ering language and thought, word and myth, is of
special value. The basis of his mythical theory is in
the principle of considering the semantic range of
a word in the unique and large context of language
and thinking. He presented an excellent example of
the symbolism theory of myth study in his work “On
some symbols in Slavic folk poetry”. According to
his viewpoint, symbols of mythical basis appear in
the result of close relationship between language
and thinking. As the development of this relation-
ship progresses, word begins to gradually lose its in-
ner form, the closest etymological meaning. Those
meanings that has become vague in the language
through symbols are reflected in poetry. That is,
meaning lives in certain mythical characters, sym-
bols (Potebnya, 1989).

Consequently, according to A.A. Potebnya’s
opinion, myth is the starting point, source of lan-
guage, whole spiritual evolution: myth — poetry —
prose (Potebnya, 1989).

Another scientist who reavealed the symbolic
nature of myth, conducted a comprehensive analysis
connecting myth directly with language is the Rus-
sian scientist A.F. Losev. He says, “Myth contains
a model of an infinite number of enterprises. This
means that every myth is in our sense a word, a sym-
bol. It is a model of infinite generations, which are
substantially identical with the model itself” (Losev,
1976). In his scientific works, he analyzes word and
myth in a broad context and states that fully reveal-
ing the essence of word equating word with magic
CO3/Il MarmsUIBIK Jopexere neiin kerepim is the
same as achieving literary content (Losev, 1990).

One of the scientists, who closely connect myths
history with the historical development of language
is A.N. Afanasyev. He states: “The rich and we can
say, the only source of various mythical represen-
tations is living human word, with its metaphorical
and consonant expressions. To show how neces-
sarily and naturally myths, fables are created one
needs to turn to the history of the language ... The
main source for explaining mythical representations
is language” (Afanasyev, 1988). This is compliant
with the following opinion of an academician A.
Kaidar: “Language data are full of history. That is
why we should first look for the history and ethno-
graphic wealth of the ethnos in it”.
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Collecting mythological knowledge and in-
terpretation from the linguistic point of view is of
paramount importance at the present stage. Because
from a historical and social point of view, lan-
guage is the only source of mythological outlook.
The main achievement of the authors in this regard,
considering myth and language problem related to
the origin of language, is the realization of that de-
scriptive method lies at the root of language, word
as a component of it. So, mythology is an attitude
of a man to the surrounding environment, the whole
world and an archaic form of its recognition. In the
above-mentioned works, definition of myth’s struc-
ture, review of its as a whole functional components
have led to new theoretical possibilities for a com-
prehensive study of the mythic phenomenon (Ak-
berdieva, 2000).

The traces of data of the issue of myth in the
history of Kazakh culture as an integral part of so-
cial consciousness, the lifestyle of ethnic culture, the
worldview basis of archaic consciousness find their
continuation in the scientific works of the scientists
like S. Akatayev, K. Akyshev, M. Auezov, A. Bait-
ursynov, I. Ergaliyev, B. Yessekeyev, G. Yessimov,
E. Zhanpeisov, E. Zhubanov, K. Zhubanov, S. Kask-
abasov, A. Margulan, A. Nauryzbayev, K. Nurlano-
va, A. Nysanbayev, A. Khaidar, M. Orynbekov, A.
Seydimbekov, R. Syzdyk, E. Tursynov, K. Shulem-
bayev, N. Ualiyev, Sh. Valikhanov and others.

While mythology in Kazakh linguistics is con-
sidered as an individual issue, there are almost no
researches on word meaning conducted without ad-
dresing it. Also, in the explanatory, etymological,
phraseological dictionaries of the Kazakh language,
the mythological elements are shown while defin-
ing, interpreting the meanings of individual words,
in ethnolinguistic researches.

The extensive ethnographic vocabulary, which
exists in the language of any people, is taboo words
and euphemisms. Therefore, taboo words and eu-
phemisms the roots of which are based on folk belief
and understanding are referred to the object of eth-
nolinguistic science derived from the combination
of ethnography and linguistics.

There is no language that ignores and forbids a
word itself. All words are the same for a language,
and there is no word that is strange or alien in the
language. The origins of taboo words lie not within
the language itself but in society and its various so-
cial contexts, stemming from the people who use
the language as a communication tool. From this
perspective, taboo words and euphemisms represent
not only ethno-linguistic phenomena but also socio-

linguistic ones, highlighting the interplay between
language and society.Because taboo words and eu-
phemisms are the reflections of the people’s beliefs,
principles and norms of customs and traditions that
are based on the social, cultural and ecological envi-
ronment in the society.

We refer taboo words and euphemisms to eth-
nographic vocabulary. This is because there are
ethnographic concepts, traditional beliefs, myths,
customs, traditions, ethnical norms associated with
language culture in the society in their roots. Dream-
ing in the worldview of any people plays a certain
role. For example, the interpreters of dream of the
Kazakh people say that if a dog has bitten or is chas-
ing in the dream, it is a sign of danger. Russian in-
terpreters often use the dog as a symbol, suggesting
that if a dog waits for you to drop something or ig-
nores you, it signifies an advantage gained over an
opponent. Similarly, if you dream of a small puppy
barking at you, it foretells a temporary conflict or
confrontation. This imagery is straightforward, with
a clear inner form, aligning with real-life observa-
tions and experiences.

Understanding the image of a dog within the
empirical awareness of animals requires a broader
perspective from a mythological standpoint. Mythi-
cal and archetypal thinking is essential to expand
the semantic potential of the key term, enhance its
cultural connotations, and uncover the deeper se-
mantic significance of each word. We fully espouse
the opinion of S. Freud of that “human culture was
constructed with the brick of the world’s percep-
tion that had been forgotten” (Freud, 1992). From a
mythological point of view, dog is a chronic animal.
It is often, in the procedures relating to land and fu-
nerals and in the myths a guide to the afterlife for
the deceased people of the lower world as well as a
guardian of the hell.

The source of the life values is associated with
the laws of birth and development of human heri-
tage as the spiritual world of any nation. The ambiv-
alent image of dog is explained by various facts in
the culture of every nation. In ancient times, the dog
was among the earliest domesticated animals, living
alongside humans, consuming waste, and gradually
forming a closer relationship with people as a scav-
enger.

This is how the relationship between the first
humans and dogs began. However, the religious
roles of dogs were preserved as an animal in In-
dian writings (Trubachev, 1960). “Dog is a symbol
of death”, as well as the chtonian God of the Moon
and represents the triad of the “Earth-Water-Moon”
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(Makovsky, 1996). That is why the world image re-
lated to dog is reflected in every nation. In the global
worldview of the people, their legends dog is used in
the opposite relation.

The Turkic and Slavic peoples have regarded
dogs in various ways. For the Aztecs, the dog was
considered sacred, believed to grant immortality to
the soul, making it essential for a dying person to
have a dog present before them.

Iranans have another attitude to dog in com-
parison with the Turkic and Slavic peoples. They
consider dogs as clean animals. In the Zoroastrian
ritual, being close to a dog is compared with cleans-
ing, i.e. ablutions (Doroshenko, 1982).

The legends of Yakut, Tuvan, Zven, Chukchi,
Nivkh people depict that dog came from the heaven
(Kopylenko, 199).

African tribes speaking Berber viewed dogs as
unclean, and killing a dog was regarded as a grave
sin. That is why there are typical typological simi-
larities characteristic of any nation’s spiritual devel-
opment stages. For example, the meanings of phra-
seological units related to the seme “dog” are similar
in the Kazakh and Russian languages: umusinenin
Kemmi — ycman Kax cobax (tired as a dog), ummiy
(xanwvikmoly) 6anarapvl — cykumnvl demu (who-
rechildren); xyipvievin Oyieayoamy — GulIAmMb
xeocmom; (wag the tail); aw ummeti Oypanker —
cobauuti 20100 (be hungry as a dog); um oazen sicep
Hemece um apxacwl Kusu — 20e cobaxa sapoim (there
where a odg is buried); um cusaxmol — kax cobaxa
(like a dog) and others have a negative assessment.
That is why a spectacular phenomenon, which is a
very special layer of consciousness is mythology.

In the opinion of F.F. Ilibetov, dog has played a
key role in the magic traditions of the Bashkir, Turk-
men, Chuvash, Kazan Tatarian and Yakut peoples.
According to the hypothesis of S.P. Tolstov the
emergence of dog is related to the emergence of
wolf. V.V. Radlov has said that if the first child died
very soon after his birth, he was called um xeden
“the dog’s rear”. The meaning of “dog names” (in a
figurative sense when one dislikes) is related to the
role of dog as a guardian of a newborn child, and in
the tradition of the ancient Turkic people a newborn
child was clothed in um xoiirex “dog dress” after
forty days, that is a month to protect him from evil
(devils). In the Middle Uygurans, yt saman “dog
bedding” was associated with the ancient tradition
of “making a child lie on the dog’s place”. They be-
lieved that if the dog didn’t not touch the child and
the devils would not touch him too. Yakut people
had a custom to name a newborn child in the fami-
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lies where the children had died »m oyomo “puppy”
or dog’s nickname. Also, the dogs were also given
the child’s name (Kormushin, 1997).

The mythological basis of the koylek (dog shirt)
is as follows: it was believed that a baby was not
fully born until it turned forty days old, as it was
considered to still be residing in the afterlife. When
the baby turns forty days old, it is considered that
he is truly born. The involvement of the “dog” in
this ritual is significant because: a) the dog is the
personification of the unborn human soul; b) the dog
is a worldly guardian; c) the dog is the protector of
the world. The fact that the shirt a baby wears from
birth is called it koylek (dog’s shirt) and that the
shirt is tied around the dog’s neck is an ethnograph-
ic expression of three interconnected concepts. This
shared tradition is preserved among the Kyrgyz, Uz-
bek, and Tatar peoples. When the baby reaches forty
days, sweets are placed in this shirt, and it is tied
around the dog’s neck before being sent away. This
ritual is called “dog chasing”. It seems that there is a
saying, ‘A dog is a child’s soul’. This ritual symbol-
ized the child’s symbolic rebirth. In this context, the
dog serves as the initiator. This is a clear indication
that in ancient myths, the role of the dog as the trans-
mitter of the human soul is preserved in Kazakh tra-
dition (Onalbayeva, Avakova, Kudyarova, 2005).

A scientist T. Zhanuzakov states: “The Kazakh
boundless steppes are the basis of culture and lan-
guage unity, customs, tradition integrity. The thou-
sands of names were given associated with tradi-
tions, morals, beliefs and traditions. For example,
the tradition of putting um xetirex on a child after
the birth of a child, when he is forty days is traced in
many Turkic nations, a common ritual. In connec-
tion with this ritual the names as Mmobaii, Umobac,
Kywix, bapax were given. And the Kazakh concept
of umoicanowr adam “a strong, disease-proof man”
must be associated with the time-honored ritual of
giving a dog’s name. The key to this was that dog
was respected as a totem” (Zhanuzakov, 1971).

The words of prohibition are found in the lan-
guage of every nation: um acnanea xapan yavica,
0ip kamep oap (there is a danger if a dog howls at
the sky); um gymuvipca sicaman 601a0vl (it means
something bad when a dog goes mad);, ummiy
Kytipvievin mapmna (don’t drag a dog’s tail); um
banacwvin yide ycmama (don’t keep a dog’s pup at
home); umke oxcaymen ac xyima (don’t feed a dog
from your ladle); ummi menne (dpn’t kick a dog),
umasxmel menne (don’t kick the dog’s dish). For
example, um acnanza gapan yrvica — they cursed
the dog thinking that it meant the death of the
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owner of that house. They kill it running after and
catching it, and dig it into the earth. Seven people
lay the stones on it and leave it having spat on it.
This meant that they wanted to keep away from the
evil of the dog.

Moreover, when a livestock was slaughtered,
the dogs weren’t allowed to eat its meat as they
thought they would become rabid. The superstition
Ut xyThipca xaman O6osaapl, which meant ‘if a dog
becomes rabit it may lead to something bad’ came
from this. Because, if we take into consideration that
artistic cognition, the elements of figurative think-
ing contribute to the formation of any concept, the
role of the cognitive structures that are based on the
formation of words in our language will grow. It
is especially important to consider the continuous
impact of the mythical archetypes, which are pre-
served at the special stages of human consciousness,
in the process of cognition. Consequently, myth is
the starting point for language, the whole spiritual
evolution.

A scientist A. Akhmetov states: the taboo words
in the Turkic langugaes like xackwvip, 66pi (wolf)
and the words and word combinations that are used
as a substitute for them in Kazakh: um-xyc (dog-bird
‘invaders’), in Uzbek: umxyw (dog-bird), in Tuvin-
ian vim (dog), ¢ ’er y’’dy (dog of land), in Turkmen
mecoan um (steppe dog) are vocabulary that have
ethnographic value. For example, taboo words re-
lated to wolf is strongly preserved in the Kazakh
language. “Kazakh children have been convinced
that they can not utter the name of wolves, wolves
may attack the cattle”. Since in its depth there are
ethnographic concepts formed from the traditional
superstitious beliefs about that um-xyc attack the
livestock or do harm to people if one utters their
name. All indirect names, such as kapa xyaax (black
ear), ywima (howler), cepex kynax (sharp-eared),
mepic e3y (wrong mouth) along with um-xyc are eu-
phemisms occurred as a result of the belief in word
magic”.

According to the data of the scientist Sh.Ch.
Sat, there are a lot of taboo words and euphemisms
formed in the language of one of the Turkic-speak-
ing peoples the Tuvinians. So, after having greeted
the guests without uttering the above mentioned
taboo words and replacing them with euphemisms
they used to ask: Mar-macanvinap vim, xywman
con-0yp 6e? / Man stcanoapvinvlz um-gycmau aman
oa? (Are the livestock and people safe from dog-
birds ‘invaders’?). In the Tuvinian language, there
are also other euphhemic names of 6epi (wolf) that
became a taboo word, such as uep wivovr (dog of

land), armaiineiy vivowr (dog of Altai), apart from
vim (dog) (Akhmetov, 1995).

When the euphemist analogues in the Kazakh
and Tuvinian languages are comparaed, the so-
called etymology of the word um-gyc in the Ka-
zakh language is defined. Even if today the word
i’t-qus has become a correlative word and has the
meaning of wolf in the Kazakh language, we can
be convinced that um-xyc consists of two individual
euphemisms that earlier substituted the taboo words
oopi (wolf) and oypxim (eagle).

The data about taboo formed in relation to pro-
hibition and totemic beliefs peculiar to the Turkic
Peoples are given in the valuable work written in
the Persian language titled JKamueam mayapux/
Koiinamanap orcunaevt (A conpendium of Chron-
icles) of a worldwide known, prominent scientist
Rashid-al-Din who lived between 1247 and 1318
and was the first man who had illustrated the his-
tory of Turkic peoples before Genghis Khan. Also
they may be found in the works of the researchers
like N.A. Alexeyev, G.P. Potanin, L. Rassoni, S.P.
Tolstov, D.E. Khaitun, A. Zolotarev and others. Ac-
cording to scientific data, we can notice the types of
totemism and prohibitions related to it are common
to Turkic peoples.

According to the scientist Rashid-ad-Din,
each group of twenty-four Oghuz tribes had their
totems. One of them was called a saker falcon to-
tem. Hunting for it was strictly prohibited. Eth-
nographic materials also contain data indicating
that the Kazakhs and Karakalpaks had common
beliefs (Rashid-ad-Din, 1952). It is possible to
give a viewpoint that the names of the Karakalpak
tribes as xywix (pup), umenei (saker falcon) or the
Kazakhs’ belief not to hurt owl and swan can be
considered as a ban formed on the basis of that
totemic beliefs.

There are names that have been forbidden to
be used directly but had indirect name. The hunters
did not even name a dog that they hunted with. For
example, instead of calling dog y¢, the Yakut hunt-
ers used the words cwuic “unable to take” or yueoc
“puppy”’. The Shors also used to use the indirect eu-
phemisms like y apwix ky3pyx “a dirty tail” to call a
dog left at home when they went hunting.

Phrasal expressions are commonly divided into
two groups, i.e. idioms and phrases. Both of these
are fixed expressions. However, idioms and phrases
are distinguished by their own distinctive features.
For example, the words that are included in idioms
lose their true meaning and get a different mean-
ing linking up with each other. On the contrary, the
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meaning of phrase is derived from the exact mean-
ing of the words that make up that phrase.

There are some phrases in the euphemistic sense
among such phrases. For example, suppose someone
used abusive language to another one. Of course,
it’s well known that swearing does not consist of
good words. If we want to talk about this situation to
someone else, we don’t repeat those abusive words.
In this case, phrases with euphemistic meaning
come to the rescue. For example, the phrasal expres-
sions um mepicin 6acvina kanmay (to put a dog’s
skin on a head ‘offend’); ay3vinan ax um xipin xapa/
KOK um wwlkmol (a white dog goes into his mouth
but a black dog goes out ‘swear like a trooper’); um
Ummi scymcatiovl, um Kyupwlavii Jcymcaiiost (a dog
charges a dog, the dog charges its tail);, aw ummiy
apmuln cyK um sxcanauovl (a greedy dog tries to get
something from a hungry dog);, um nen mvicolkmaii
(like a dog and a cat);, umminy eminen dcek kepy (to
hate more than the dog’s meat ‘detest with every
fiber of one’s being’), etc can be called phrasal ex-
pressions. Because these phrases are used to express
in a more polite and mannerly way the rude concepts
or the concepts that can’t be put on paper without
naming them directly.

Proverbs and sayings can also generate euphe-
mistic meaning like phrasal groups. This is espe-
cially true of proverbs with elaborate, figurative
meaning. Proverbs and sayings are divided into two
groups depending on their usage and meanings:
a) proverbs and sayings used literally, b) proverbs
and sayings that convey the basic idea figuratively.
Here, the second group of proverbs can generate
euphemistic meaning. For example, xamein xon
oonca, wemiwmi um scanauowl (if there are a lot
of women, a dog can lick the ladle); ummi xywizcim
oecey, ay3viHObl dcanaiiovl (when you call a dog
puppy it licks your mouth), scaman ummiy amoln
boepibacap xos0vl (a bad dog is called a wolf-dog);
um 0ip cypince, Kvipoik cypinedi (if a dog stubles
once, it will stumble forty times), ummi kywizinoe
ytipem (train a dog when it is a puppy) and so on.

The study of the various prohibitions, taboo and
euphemisms rooted from the culture, beliefs, myth-
ological outlook, traditions and customs of the Tur-
kic peoples have been the subject of the scientists’
attention. Initially, these peoples shared the same
roots, language, and religion, but over time, their
descendants drifted from their ancestral homeland
and established new settlements across a vast geo-
graphical expanse.

In the centuries, Turkic nations have grown
apart from each other, and their lifestyle, culture,
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language have been developing individually. There-
fore, it should not be forgotten that, along with the
common similarity in their languages, traditions, be-
liefs, and general culture, as they say op endiy 3anws
op backa, ummepi Kapa Kacxa (every country has its
customs) there are also differences and peculiarities.

Conclusion

The spirit of language is preserved in people’s
minds, worldview, behavior, social life, nature.
Therefore, the view of cynomorphisms in the lan-
guage was defined on the basis of typological analy-
sis of the relationship between language and culture,
the ethno-cultural nature of cynological names, lin-
guistic view of cynomorphisms in lexicology and
onomosiology, cynological names to show cogni-
tive data of cynomorphisms in linguistics. The his-
torical background of the seme ‘dog’ as one of the
essential, widely used, meaningful and broadly used
names among various names in the language is a
very important phenomenon in scientific-practical
term with a very interesting ethnolinguistic nature,
that conveys different “cultural codes” directly con-
nected with the human existence, that preserves the
national consciousness. The national cognition of
the people, their worldview, culture and traditions
are reflected in the linguistic units and figurative
words related to cynomorphism. It was considered
comparatively on the basis of language materials
belonging to the Turkic, Slavic, Germanic groups.

Having sorted the collected materials, we hold
to the viewpoint of an outstanding scientist, founder
of ethnolinguistics A. Kaidar: The research object
of ethnolinguistics is the “language world” that fully
interprets the ethnos. This “language world” can not
determine the whole picture of the language. In this
regard the various viewpoints about ethnolinguistics
such as “emerged in the result of the interaction of
ethnolinguistics and sociology” (B. Whorf), “the
relection of tradition is found in the people’s lan-
guage” (F.de Saussure), “connection of the percep-
tion of the world of ethnos through language with its
traditions, ethnography, mythology, etc as well as
its symbols.” (E. Sapir), “the use of anthropology as
a nature of ethnolinguistics” (American scientists),
“ethnolinguistics as a science about ancient world
or antiquity” (E. Zhanpeyisov), “ethnolinguistics is
an interdisciplinary science” (M. Kopylenko), etc
determine, unite, bind, focus on one direction the
different aspects formed from the complex charac-
teristics (Mankeeva, 1997). The need to conduct a
comprehensive, systematic research work of new di-
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rection with the purpose of recognizing the linguis-
tic nature of cynomorphisms representing the na-
tional world of any nation in the language is closely
linked to the new trends of modern linguistics. Since
it is not enough to study the nature of the national
language, which complements such concepts as na-
tional culture, reality, religion, based on the internal
regularities of the language.

The issue of studying a national language pre-
serving all the spiritual treasures, along with the
history, culture, cognition of the people and science
of spiritual values, is the basis of the formation of
ethnolinguistics, psycholinguistics, cognitive lin-

guistics, linguistic cultural studies, and linguistic
country studies. The close relationship between
these sciences aims at determining a complex model
of the structural, functional system of the language.

The article was published within the framework
of the scientific project No. AR19675130 “Lexico-
graphic system of phraseological units common to
Turkish languages”, funded by the Ministry of Sci-
ence and Higher Education of the Republic of Ka-
zakhstan in the direction of “Fundamental research
in the field of social, humanities and arts for 2023-
2025”7
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