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AXIOLOGICAL CONTENT
OF PHRASEOLOGICAL UNITS

The article is dedicated to the analysis of the axiological content of phraseological units expressing
the value of Happiness in the Russian and Kazakh languages. The value system is associated with pare-
mias and phraseological units, therefore, axiology is reflected in phraseology. An “axiological phraseo-
logical dyad” is distinguished when studying phraseological units within the axiological aspect, and this
includes phraseological units with the semantics interconnected with the values accepted and the same
with the semantics correlating with the anti-values accepted. Russian paremiology mostly reflects the
negative aspects of understanding the Happiness, not conditioned etymologically but traditional for the
ordinary Russian mentality, which is largely determined by extralinguistic factors and features of Russian
cultural and historical development. In common Russian consciousness, there are deeply rooted views
on Happiness as a condition (or synonym) for wealth, luck and a certain privilege, the result of labor,
personal merits of a person. At the same time, Russian common self-awareness is characterized by the
perception of Happiness as a kind of unpredictable, unreliable element that causes negative feelings.
Happiness for the Kazakh language is fate, luck and family happiness, unity and health. It is measured
with the courage, the courage of a man, his fame, the presence of cattle and its quantity. The value of
“happiness/cuactbe/bakyt” in the language has a constantly developing vector within the process of
expanding the associative perception of a person and the sphere of contextual connections and the field
of sem.

Key words: paremia, phraseology, value, axiology, evaluativeness, national culture, proverbs, say-
ings.
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(dDpaseororMamAepAiH, akCMOAOTUSIAbIK, Ma3MYHbI

Makara opbIC XoHe Kasak, TiAAepiHAeri “bakplT” KYHABIAbIFbIH OIAAIPETIH (DPA3EOAOTUSIABIK,
GIPAIKTEPAIH aKCMOAOTUSIAbIK, Ma3MyHbIH TaaAayFa apHaAafaH. KYHABIAbIK, >Kyreci napemMmusinapmeH
>koHe (Ppa3seoAOrmsaAblK, OipAIKTEPMEH GaMAQHbICTbl, COHADBIKTAH aKCMOAOTUSI (DPA3EOAOrM3MAEPAE
kepiHic Tabaabl. MpaseoAorusiAbiK, OGIPAIKTEPAI  aKCMOAOIMSIABIK, acCrekTiAe 3epAeAey Ke3iHAE
CeMaHTMKaChl KabblAAAHFaH KYHABIAbIKTAPMEH ©3apa 6arAaHbICKaH (hpa3seoAOrmsAbIK, OipAiKTEP MeH
CeMaHTMKachl KabblAAaHFaH KapCbl KYHABIABIKTAPMEH KOPPEASILMSIAbIK, (DPA3EOAOTUSIABIK, BIPAIKTEPAI
KAQMTUTbIH  «aKCMOAOTUSIABIK, (DPA3EOAOTUSAbIK  AMasa»  aXKblpaTbiAaAbl. OpbIC MAPEMMOAOTMSCHI
kebiHece bakbITTbl TYCIHYAIH >KaFbIMCbI3 aCNeKTIAEPiH KOPCETEAl, STUMOAOTMSIAbIK, TYPFbIAAH LLAPTTbI
emec, KaparaibiM OpbIC MEHTAAUTETIHE ABCTYPAI, OA KOOIHECE SKCTPAAMHIBUCTMKAABIK, (DaKTOPAAPMEH
>KOHE OPbIC MOAEHN-TAPUXU AAMYbIHbIH epeKLLIEAIKTEPIMEH aHbIKTaAaAbl. KYHAEAIKTI OpbIC caHacblHAQ
6aKbIT OaMAbIKTbIH, COTTIAIKTIH >XoHe 6eAriAi 6ip apTbIKWbIABIKTbIH WAPTbl (HEMECE CHMHOHUMI),
apaM eHOeriHiH HaTMXKecCi, keke eHOeK peTiHAeri TepeH TambIpAbl ke3kapactap 6ap. CoHbiMeH
KaTap OPbICTbIH KYHAEAIKTI caHacbl bakbITTbl XaFbIMCbI3 CE3IMAEPAI TYAbIPATbIH KYTMEreH, CeHiMci3
SAEMEHT peTiHAE KabblAAayMeH cunaTTaraAbl. Kasak, TiaiHAe bakbIT — TaFAbIP, COTTIAIK XXoHe 0THach!
6aKbITbl, BipAiK, AeHCayAblK. OA €PAiH €pPAIriMEH, aTbiIMeH GaMAaHbICBIN, MaAAbIH G0AYbl MEH CaHbIMEH
eAlleHeAl. Tiaaeri “cuactbe/6akbiT” KYHAbIAbIFbI aAAMHbIH, aCCOLMATMBTI KAaObIAAAYbl MEH KOHTEKCTIK
GaAaHbICTap asCbiHbIH, CEM OPICiHIH KeHetoi 6apbICbIHAA YHEMI AaMbIM OTbIPaAbI.

Tyiin ce3saep: napemms, (paseoAorms, KYHAbIAbIK, aKCMOAOTMS, 6GaraAaybllUTbIK, YATTbIK,
MOAEHMET.
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Axiological content of phraseological units
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Kasaxckuit HaUMOHaAbHbIN NeAarornyeckuin yHusepcutet um. Abas, KasaxcraH, r. AAMathbl
*e-mail: baishukurova@mail.ru

AKcuonaornuyeckoe CoAepXKaHue d)pa3eOA0rM3MOB

CraTtbsl MOCBSILLEHA aHAAM3Y aKCMOAOTMYECKOro CoAepykaHusi (hpaseoAOrnM3mMOB, BbIpaXkaloLLmx
ueHHocTb «CyacTbe» B PYCCKOM M Ka3axCKoM si3bikax. CMcTema LieHHOCTeN CBsi3aHa C MapemusMn 1
(hppaseorornyeckrMmn eAMHULIAMM, TIOITOMY aKCMOAOTMSI HAXOAMT CBOE OTpakeHue BO (ppaseoAormu.
Mpu n3yueHnn hpaseorormyeckmx eAMHNLL B akCMOAOTMYECKOM acrekTe BbIAEASIIOT «aKCUMOAOTMUECKYIO
(ppazeorornyeckyio AMaasy», KoTopasl BKAlOYaeT B cebsl (hpa3eoAOrM3mbl, CEMaHTMKA KOTOPbIX
B3aMMOCBSI3aHa C MPUHSTbIMU LIEHHOCTSIMU, U Te (PPA3eoAOrM3Mbl, CEMAaHTMKA KOTOPbIX COOTHOCUTCS
C MPUHSATBIMU AaHTULLEHHOCTSIMU. B pycckoi napemmoAornn B GOAbLLEN Mepe OTPaXkaloTcsl HeraTMBHble
acnekTbl MoHMMaHMs CUaCTbst, STUMOAOTMUECKM HE 0BYCAOBAEHHbIE, HO TPAAMLIMOHHbIE AASI OBbIAEHHOTO
pPYCCKOrO MEHTAaAMTETa, YTO B 3HAUMTEAbBHOW Mepe OMPEeAEAsSeTCs 3IKCTPAAMHIBUCTUYECKMMU
(hakTOpamm 1 0COBEHHOCTSIMM PYCCKOTO KYAbTYPHO-MCTOPUUECKOrO pasButus. B pycckom o61MxoAHOM
CO3HAHMK yKOPeHeHbl BO33peHmns Ha CUacTbe Kak Ha YCAOBME (MAM CMHOHMM) 60raTcTBa, yAaum U HEKoW
NMPUBMAEIMPOBAHHOCTM, Pe3yAbTaT TPYAQ, AMUHbBIX 3aCAYr YyeAaoBeka. B To ke Bpemsi AAs pyccKoro
00ObIAEHHOIrO0 CaMOCO3HaHUs xapakTepHo BocnpusTre CuacTbsl KakK HeKoell HenpeACKasyemon,
HEHAAEXHOW CTVXMM, BbI3bIBAOLLEN HEraTMBHbIE YyBCTBA. AAS Ka3axCKoro sidbika Cuyactbe — cyAb6a,
BE3eHMEe U CeMelHOe CuyacTbe, eAMHCTBO, 3A0poBbe. OHO cou3mepsieTcsl XpabpocTbio, OTBarom
MY>KUMHbI, €r0 UMEHEM, HAAMYMEM M KOAMYECTBOM CKoTa. LIeHHOCTb «cuacTbe/6akbiT» B 13bike 06AaAdET
MOCTOSIHHO PAa3BMBAIOLLMMCS BEKTOPOM, B MPOLECCe PaCLUMPEHMS ACCOLIMATUBHOIO BOCMPUSTUS
yeAoBeKa 1 cpepbl KOHTEKCTYAAbHbIX CBSI3€i, MOAEM CEM.

KatoueBble cAoBa: napemusi, pa3eororis, LeHHOCTb, aKCMOAOTUS, HALLMOHAABbHAS KYAbTYpa.

Introduction

Axiology (from the Greek axia — “value” and
logos “teaching” is a philosophical teaching
about values (ideals, standards, principles, norms)
that analyze the nature, character, method and
composition of regulation of 27 life positions,
orientations, motivations human activity. This term
was first introduced in the late 19th and early 20th
centuries. He is associated with names such as R.G.
Lotze, P. Lapi, E. Hartmann.

The subject of axiology is “value”, the value
aspect of human life. Clarifying the purpose of
axiology from the standpoint of the direct role of
values in the definition of the world, two platforms
can be distinguished: 1) Protagoras platform:
subordination of values to man (“man is the measure
of all things”); 2) Plato’s platform: subordination of
a person to values (for example, “you cannot value
a person more than the truth”). The source of values
is not reason, but life and its needs.

Material and Methods

The method of axiology is rational
reconstruction, intensive theorization, reflection
(Ilyin V.V., 2005: 12). Axiology has the following
functions: 1) analytical (fulfillment of limiting,
boundary principles, foundations, which constitute
the condition for the possibility of all types of
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theoretical and practical experience); 2) reflective
(transformation of hidden omissions into an explicit
subject of research); 3) critical (coverage of negative
experience, discrimination of many different
mistakes, habits, ghosts, idols, stereotypes, etc.,
which fetter, dull the seeking thought and transform
them into action); 4) social (conscious unification
of people within the framework of humanitarian
communities, harmonization, balancing public
life); 5) regulatory (constitution of social forms of
interactions between people in group, “role” life,
the establishment of systems of “involvement”,
“participation”); 6) humanistic (puts a deep,
philosophical, solid definition of “what you need to
be in order to be human”).

Value is one of the main things that determines
the essence of a person, and the system of values is
considered an attribute of human consciousness and
determines its activity. The fact of thought (image,
idea) and the phenomenon of the external world
(event, object, substance, deed) can act as values
(Gibatova G.F., 2011: 127). Along with object
values, any phenomena of social consciousness that
express the interests of the subject in an ideal form
(ideals, moral standards and principles, the concept
of good and evil) can act as values. Currently, in
Russian axiology, value is the meaning of an object
for a subject. They can be positive and negative, and
in this regard, the value has a bipolar structure: each
value has its own anti-value.
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Literature review

Values form the value picture of the world,
conditioned by the peculiarities of culture. In
philosophy, values are interpreted ambiguously.
0.G. Drobnitsky, a well-known researcher of values,
explains this as follows: “Values do not come from
objects and not from the person who perceives them.
Values are cognized by a person, and not arbitrarily
ascribed to objects, but they cannot be grasped
by experience or logical reasoning. Values are
somehow related to objects, but they are not their
real properties and do not depend on whether these
objects actually exist. In this sense, they themselves
are not real, but only ideal and do not belong to
the phenomena of consciousness. This series of
mutually exclusive provisions is due to the paradox
of the very nature of the assessment” (Drobnitsky
0.G., 1967: 26). “Values do not come from objects
and not from the person who perceives them. Values
are cognized by a person, and not arbitrarily ascribed
to objects, but they cannot be grasped by experience
or logical reasoning. Values are somehow related
to objects, but they are not their real properties and
do not depend on whether these objects actually
exist. In this sense, they themselves are not real, but
only ideal and do not belong to the phenomena of
consciousness. This series of mutually exclusive
provisions is due to the paradox of the very nature
of the assessment” (Drobnitsky O.G., 1967: 26).
“Values do not come from objects and not from the
person who perceives them. Values are cognized
by a person, and not arbitrarily ascribed to objects,
but they cannot be grasped by experience or logical
reasoning. Values are somehow related to objects,
but they are not their real properties and do not
depend on whether these objects actually exist.
In this sense, they themselves are not real, but
only ideal and do not belong to the phenomena of
consciousness. This series of mutually exclusive
provisions is due to the paradox of the very nature of
the assessment” (Drobnitsky O.G., 1967: 26). In this
sense, they themselves are not real, but only ideal and
do not belong to the phenomena of consciousness.
This series of mutually exclusive provisions is due
to the paradox of the very nature of the assessment”
(Drobnitsky O.G., 1967: 26). In this sense, they
themselves are not real, but only ideal and do not
belong to the phenomena of consciousness. This
series of mutually exclusive provisions is due to
the paradox of the very nature of the assessment”
(Drobnitsky O.G., 1967: 26).

Axiology is the science of values, while
axiological linguistics studies the representation of

values through the prism of language. [.A. Sternin
defines value from a linguistic point of view. In his
opinion, “value is social, socio-psychological ideas
and views shared by the people and inherited by
each new generation” (Sternin [.A., 1996: 108). In
linguistics, the analysis of value preferences opens
up wide opportunities for the study of national
linguistic consciousness, as well as for building
a linguistic model of personality. Language as
a cultural phenomenon captures and reflects the
system of values, moods, assessments that exist at
a given moment in a given society, and values that
are valuable for a given culture. Knowledge of the
national characteristics of valuediscourseisnecessary
in intercultural communication, because it allows
you to overcome many insoluble problems of verbal
communication. The ethnolinguoculturological
aspect of the study of linguistic categories acquires
special significance and relevance, and is also one of
the most promising areas in linguistics.

The value system is associated with paremias
and phraseological units, therefore axiology is
reflected in phraseology.

Values, national and cultural traditions and
peculiarities of the perception of the world are most
succinctly, vividly and distinctively manifested in
phraseological units, therefore the phraseological
fund of the language seems to be one of the most
interesting and productive objects of research in the
axiological aspect.

It should be noted that in the phraseological fund,
which a native speaker masters from childhood,
norms of behavior in society, based on conventional
values and anti-values, are fixed.

As you know, language processes, stores and
transmits both logical, objective knowledge and
knowledge of an evaluative nature.

When studying phraseological units in the axi-
ological aspect, there is such a concept as “axiologi-
cal phraseological dyad”, which is a unity of two
blocks. The first block includes phraseological units,
the semantics of which are interconnected with the
accepted values, and the second block covers those
phraseological units, the semantics of which corre-
lates with the accepted anti-values.

The concept of an axiological phraseological
dyad is universal: it can be filled with phraseologi-
cal units of different languages (Bagautdinova G.A.,
2006: 132). Thus, the accepted values and anti-val-
ues can be divided into the following levels: physio-
logical, material, social, spiritual, moral, emotional,
etc.

1. The physiological level of values / anti-values
can be considered within the framework of two axi-
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ological dyads: “Life — Death” and “Health — Dis-
ease”.

2. The material level can be represented by the
axiological dyad “Wealth — Poverty”.

3. Values / anti-values of the social level con-
siders the axiological dyad “Work. Work. — Recre-
ation. Idleness”.

4. The spiritual level can be represented by the
axiological dyad “Happiness —Unhappiness”.

5. The moral level of values / anti-values is rep-
resented by the axiological dyad “Truth — Lie”.

6. The intellectual level is expressed by the axi-
ological dyad “Smart. is Foolish. Stupidity”.

7. Values / anti-values of the emotional level can
be considered within the framework of the axiologi-
cal dyads “Laughter — Crying”, “Love — Hate”.

8. The mythological level of values explores the
axiological dyad “Heaven — Hell” [Bagautdinova
G.A., 2006]. Values / anti-values have the property
of ambivalence, which consists in the ambiguous at-
titude of a person to the environment, in the incon-
sistency of the value system [Petrovsky A.V., 1970:
507].

Valuation and value are not identical. Evalua-
tion is inseparable from expressiveness emotional
evaluation, and in general they relate to the stylistic
characteristics of phraseological units.

The implementation of the assessment occurs
when the object is correlated with value, reflecting
the attitude of native speakers to the object in terms
of compliance or non-compliance of its qualities
with certain value criteria. As the researchers note,
“the problem of the relationship between objective
value (the positive or negative significance of ob-
jects of the surrounding world for a person, formed
in the process of socio-historical practice) and as-
sessment (expression of a subjective attitude to val-
ue based on social stereotypes) is an initial param-
eter for constructing a linguistic picture of the world
(German Weltbild) and identifying the national and
cultural characteristics of the mentality ...” (Ber-
ezovich E.L., 2015: 102). Therefore, evaluation is
viewed as a category of culture.

The estimated value of phraseological unit (pos-
itive or negative) is determined using culturological
information related to the etymology of the phra-
seological unit. The estimated value is interpreted
as “information containing information about the
value attitude of the subject of speech ... to a certain
property of the designated, highlighted in relation to
one or another aspect of the consideration of the ob-
ject” (Birih A.K., Mokienko, V.M., Stepanova L.1.,
2005: 54). In phraseology, the assessment can be
expressed implicitly. To determine the axiological
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meaning of a phraseological unit in this case, its def-
inition and linguocultural information are required.

The axiological aspect of phraseology is actu-
alized due to the representation of general cultural
and national-cultural values. The national-cultural
value of phraseological units consists of three com-
ponents (Vereshchagin E.M., Kostomarov V.G.,
2005: 179): 1. They reflect the national culture in
a complex manner, with all their elements, ie. their
idiomatic meanings. 2. Phraseologisms reflect the
national culture dismembered, in units of its compo-
sition. Some of these words are non-equivalent. 3.
Phraseologisms reflect the national culture by their
prototypes, since genetically free phrases describe
certain customs, traditions, details of everyday life
and culture, events and much more.

The value can have both positive and negative
assessments, demonstrating the ambivalence prop-
erty. Let us illustrate this statement using the ex-
ample of Russian axiological phraseological units.
Russian axiological phraseological units with a
positive or negative assessment reveal the content
of conventional values and anti-values.

Thus, the value of “Life” is represented by phra-
seological units that have a positive assessment:
craokasn ocuszueb (sweet life); ocums npunesarouu
(live happily ever after); He *xwu3Hb, a ManuHa (living
in clover); ne orcuszus, a macienuya (live is just a
bowl of cherries). At the same a hard life is rep-
resented by phraseological units having a negative
assessment: cobauwva scusHs (rotten life), capaiinas
arcuzus (a living in a barn), xoowcoenue no mykam
(road of sorrows).

Results and discussion

The value of “Wealth” is represented by phra-
seological units that have:

a) a positive assessment: OeHeNCHbIL MEUOK
(money bag); kax cuip 6 macne xkamamscsa (lives in
the lap of luxury); epecmu oenveu nonamoti (makes
money hand over fist); y 6oeamoeo denez kypwi He
xaorom (to roll in money); denveu Kk deHveam abHym
(rich man gets richer); denveu cuem nr06am (money
likes (loves) to be counted); boeamomy éce nveommo
(everything is preferential for the rich);

b) negative assessment: Oewernsie denveu (ton of
money); siceHumbcsi Ha Oenveax (marry a fortune);
denveu kax 6oda (money is like water); 6oecamcmeo
pooumerneti — nopua demsm (children growing up
in rich families are often spoiled); 6oeamsbie mooice
naayym (the rich are not always happy); copums
Oenveamu (throws (his) money around); ne 6 dero-
eax cuacmve (money isn’t everything); Ooeamuviii
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beonomy e 6pam (the rich are not a brother to the
poor); dyuty 6 ao — 6yoeub boeam (soul to hell —you
will be rich); etc.

The value of “Truth” is demonstrated by phra-
seological units that have a positive assessment:
npasda ceoe éozvbmem (the truth will take its toll);
npaeowl ve cnpayews (truth will break out (will come
to light, will out); 3epro ucmumnsi (a kernel of truth);
08yx npaso ne ovieaem ( there are no two truths);
000poe 0eno — npasdy cosopumsv cmeno (speak the
truth bravely, cost as it may); npagdy kpacumo ne
nyoicno (truth needs no colo(u)rs); uecmnuvie enaza 6
ook ne ensosm (honest eyes do not look sideways);
npasda — ceéem pazyma (truth is the light of reason);
mup npasoou depoicumces (the world holds true);
uwu npagovl 8 opyeux, koau 6 mebe ee nem ( look
for the truth in others, if you don’t have it in you);
Ha npaedy cros Hemnoeo (there are few words for
the truth); npasoa ecezo dopooce ( the truth is most
expensive);

Analyzing the phraseological fund of different
languages, one can see both how the similarity of
views on spiritual and moral values, on the cultural
component of the world influence the outlook of
their representatives and differences. For example,
the value of “Happiness” in Russian and Kazakh
phraseology largely coincides in the compared phra-
seological structures of the language and represents
“a good part and share” (M. Fasmer):

Thus, Russian axiological phraseological units
with a positive or negative assessment reveal the
content of conventional values and anti-values.

The value of “Happiness” in the Russian and
Kazakh languages.

What is happiness? Judging by the data of the
etymological dictionary of N.M. Shansky, the word
“happiness” is of common Slavic origin. “Formed
with the prefix ¢b (meaning “good”...) and cy. -uj-
ot 4 ct1b. Literally “good part, share”. M. Fasmer
supplements these data of his etymological research,
quoting Bernecker — «cuacThe — TepBOHAYAIHHO
«monsi, copMecTHoe ydactue» (happiness is origi-
nally a share, joint participation).

Analysis of the Russian phraseological language
showed that “Happiness” in Russian and Kazakh
phraseology and paremia is understood as follows.

1. In everyday consciousness, the views on
Happiness as a condition (or synonym) of wealth
are rooted: cuacmaugomy u npomesic narvyes (8 3y-
bax) easnem (happy and between the fingers (in the
teeth) gets stuck); komy cuacmoe cuyscum, mom nu
0 uem He myxcum (to whom happiness serves, he
not grieve about anything) ; kmo 3anacius, mom u
cuacmaus (Who is hoarding, he is happy); ToT cuact-

JIMB, Y KOTO €CTh Xjieba ¢ Iylry, miaThe ¢ TYIILY, Je-
HET ¢ Hy Ky U niox (he is happy who has bread with
a soul, a dress with a carcass, money with a need
and under) .

At the same time, the point of view is fixed, ac-
cording to which money is not necessary attribute
of Happiness: ne 6 denveax cuacmoe (happiness is
not in money), cuacmoe He 8 kowenvke (happiness is
not in your wallet), cuacmoe 6 pyxax (happiness is in
your hands); cuacmve 3a denveu ne Kynuwun (money
cannot buy happiness); cuacmoe ayuwe (dopooice)
boeamcmea (happiness is better (more expensive)
than wealth) and so on.

BaxpITChI3 KYH 1€ oTep,

MOoJIIBUIBIK Ta XKeTep.

bap GailiIbIKThI XKHHAYFa THIPBICKAH a/1aM OaKbITChI3.

(The unfortunate day will also pass,

There is enough abundance.

A person who tries to accumulate all his wealth is unhappy)

2. Happiness is often identified luck and a cer-
tain privilege: co cuacmvem Ha xknad Habpedeuiv
(with happiness you will come across a treasure),
0e3 cuacmous u epuba He Hatidewv (without happi-
ness and you will not find a mushroom); ¢ cxsamxe
— cuacmve geauxoe deno (in a fight — happiness is
a great thing); cuacmausewiii na xone, beccuacmmubiii
new (happy on horseback, unhappy pesh); cua-
cmbe Ha KoHe, beccuacmbe nod kouwem (happiness
on horseback, unhappiness on horseback); une po-
OuUcb Kpacusblil, a pooucs cuacmaugwiii (not be born
beautiful, but be born happy); ne poouce nu ymen, nu
Kpacus, a pooucs cuacmaus (be born neither clever
nor handsome, but be born happy); mom cuacmaug
niaym, 20e coiugem kpusoti cyo (he is a happy rogue,
where he finds a crooked court) .

ACKaH CyJTyJIBIKTaH

A3 raHa GaKpIT apThIK.

BakeIT Kaiima 0oJica, TBIHBIIITHIK COHJIA.
(From the beauty of excess

A little more than happiness.

Where happiness is, there is peace).

3. A group of paremias was identified, which
reflected the point of view that Happiness is the re-
sult of labor, personal merits of a person: cuacmve
Y Kasicoo2o nod mozonsimu aedxcum (everyone has
happiness under the corns); mam cuacmoe ne ouso,
20e mpyosmces nenenuso (there is no wonder where
happiness is, where work is not lazy); nawu nerenu-
60 — npoocugeusv cuacmiauso (work not lazily you
will live happily); xkaorcowiii uenosex kysmney ceoeco
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cuacmosi (each person is a blacksmith of his own
happiness); cuacmoe He 6 Kowenvke, cuacmove 6 py-
xax (happiness is not in your wallet, happiness is in
your hands); nHogozo cuacmuvsa uwu, a cmapoeo He
mepsii (look for new happiness, but do not lose the
old one).

BakpIT kinTi — eHOeKTE. OHEepIi KO — OaKbITKA XKOJI.
EnOex neH 0akbIT — €ri3.

Kaiipartel epre man typap,

Omnepui epre 6ax Typap.

(The key to happiness lies in work.

A skilled hand is the way to happiness.

Work and happiness are twins).

4. At the same time, Russian everyday self-
awareness is characterized by the perception of Hap-
piness as a kind of unpredictable element, and, as a
consequence, an unreliable element, as evidenced
by the following paremiological units: cuacmoe ne
a0wmaos: He eezem no npsamotl doposcke (happiness
is not a horse: no luck along a straight path); cua-
cmbe, umo mpsche: Ha K020 3axouent, Ha Mmoo U Ha-
naodem (happiness that shaking: whoever he wants,
he will attack); cuacmve necko na nomumne ne 6visa-
em (happiness does not happen easily at a glance);
cuacmve BOMbHASL NMAWKA: 20e 3aX0mend, mam u
cena u noo ( is a free bird: wherever she wanted, she
sat down there); cuacmoe, umo sonx: oomanem, oa
6 qec yuodem (happiness that the wolf: deceives, but
goes into the forest); cuacmove — sewnee eeopo (hap-
piness is a spring bucket); cuacmoe ¢ Hecuacmvem
06op 060 0sop xcusym (happiness with misfortune
living yard and yard); cuacmve 6e3 yma — ovipseas
cyma (happiness without mind — full of holes); -
JICUK Ha cuacmve cesn Xneb, a ypoouiacw nebeda
(the man sowed bread for good luck, but quinoa was
born); ecue cuacmove Hatimu, wem yoepoicams (it is
casier to find happiness than to keep it); nepsoe cua-
cmoe He mensitom Ha nocieonee (the first happiness
is not exchanged for the last) and so on.

Batikacan, 6axpIT Oip skepye TypManbL.

BakpIT KOKTEeMTI1 OYIT CHUSAKTHL,

On KepreH TYCTei, YIIIKaH KYCTal oTe IIbIFa/Ibl
BaxpITThIH Ja Gackl aifHanap ke3 Kenep,

MiHe3i aitHbII, KYJIKBI COHZIA ©3repep.

(You will notice that happiness does not live in one place.
Happiness is like a Spring Cloud,

He is very much like a flying bird, as he sees it

And happiness will spin one day and then it will change).

5. Against the background of such ideas about
Happiness, it seems quite natural that the Russian
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people have developed and is reflected in the “phra-
seological language” a certain “distrust” of Happi-
ness, a cautious attitude to his searches, a kind of
“warning” from him: cuacmuio ne 6osce 6epv, na
cuacmoe ne naoetics (do not believe in happiness at
all, do not hope for happiness) ; cuacmoio ne epv, a
beovl He nyeatics (do not believe in happiness, and
do not be afraid of trouble); cuacmve notmams —
OeHbeu mepsams, He 0MEeobleall Cuacmysl, He Kynu
xons xpoma (happiness torture — to lose money; do
not taste happiness, do not buy a horse of chrome);
cuacmove uckams — om Heeo bescamsn (to seek hap-
piness — to run from it) and etc.

By 6akpiTKa ceHobe,

Kenep, kerep nemze

BaKpIT MIBIOBIH CHAKTHI —

bipzae ryire KoHca,

bipsie koHre KOHa/bI.

Anam 0aKThIH KOHFaHBIH O1IMEH I, YITKAHBIH Oinesi.

(Don’t believe this happiness,

Come on, Keter is breathing

Happiness is like a fly —

Once planted in a flower,

One day it will settle on manure.

A person does not know that the garden has landed, he
knows that he has flown).

6. As a result, in the people around them, the
happiness of another person can cause negative
feelings: cuacmausvim 6vims, 6cem docadums (to
be happy, to annoy everyone); ede cuacmve, mam
u 3aeucmsb (Where there is happiness, there is envy)
and so on.

BakbITTBIH K631 COKBIP: HE Ta3Fa, HE aKbUIbI a3Fa
KOHA/IBI.

(The source of happiness is blind: it either lands
on the bald, or on the paid little).

7. It should also be noted that Happiness in Rus-
sian self-awareness and phraseological picture of
the world is very often opposed to the mind of its
OWNET: 2IYyHoMYy cuacmove, a yMHoMy 6oe daem (to
stupid happiness, but God gives to the clever); cua-
cmobe gezem 0ypaxy, a ymHomy 6oz oan (happiness
is lucky for the fool, but God gave the clever one);
cuacmoe 6e3 yma — ovipasas cyma (happiness with-
out mind — full of holes); cuacmve co cuacmvem
coudemcest, u mo 6e3 yma ne pasmunemcsi (happiness
will converge with happiness, and then it will not
warm up without mind); enynomy cuacmoe, a ymuo-
my nHanacmo (a stupid happiness, but a clever one to
attack); (o, cuacmve yma npubasisem, necuacmoe
ROCNeOHUl ombiMaenm, MYyOpPeHOMY U CUACmbe K
quyy) (but, the happiness of the mind adds, the latter
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takes away the misfortune; tricky and happiness to
the face) and so on.

BakpIT Oenrici — FEUIBIM MEH aKbLI.

Bapmakraii 6akpIT Kapa cyabl Tepic aliHaIAbIPFaH aKblUIIaH
apTHIK.

Bince 6inmim, KyHIe 6aKpIT Kicire,

YJIKeH aTak cogaH Keyep Kiire.

AKBUI KOHOAFaH XKIriTke,

BakpITTa KOHOANIBI.

Binim — GaxTbIH KiOEpMEUTIH Ka3bIFbL,

BiniMci3 6aK — oiaeKiMHIH a3bIFbI

(The sign of happiness is science and reason.

Happiness with a finger is more than a mind that turns
black water into negativity.

Knowledge, happiness every day for a person,

A big name for the younger one.

To the crazy guy,

Happiness does not land.

Education is the key to success,

Uneducated media-someone’s food).

8. A characteristic feature of Russian everyday
consciousness is the opposition of Happiness and
Unhappiness in many cases as dream and reality,
past and present:

Cuacmaug 6vlean, oa beccuacmve 8 pyKu noti-
man (I used to be happy, but I caught unhappiness
in my hands); 6o cune cuacmve, naasy Henacmoe (in
a dream, happiness, in reality bad weather); 6o crnax
cuacmwe, a 6 OvL1b Hanacmoe (in dreams, happiness,
but in reality, misfortune) and etc.

Tary yiiiH OaKbITHI TackIp,

Apa3 yiiain sipsicsl Hammap. (there is a lot of hap-
piness in a friendly house, a hostile house is poor).

For Russian language:

1. Quite typical in the language of proverbs
and of the Russian people can be considered the
comparison of Happiness and Unhappiness as an
inseparable whole: cuacmve ¢ necuacmwem 06op
000 060p Jcusym (8 oonux cawnsix ezosm) (happi-
ness and misfortune live yard by yard (they ride in
the same sleigh)); cuacmove ¢ necuacmvem cmewa-
Jocb — Huuezo ne ocmanocsy (happiness mixed with
unhappiness — there is nothing left); cuacmoe yma
npubasnsem, Hecuacmove nocieonull omoimaem (the
happiness of the mind adds, the latter takes away the
misfortune); xmo 6 cope pyxu onycxaem, mom cua-
cmovs Hukoeda He y3uaem (who his hands in grief,
he will never know happiness even) etc.

2. An interesting fact is that in Russian proverbs
and sayings, Happiness is often defined through
negative rather than comparative constructions with
the conjunction “how”: cuacmve ne 6ampax: 3a éu-

xop ne npumsaneuts (happiness is not a farm laborer:
you cannot pull it for a whim); cuacmee ne xkan:
6 pyxu ne sozvmewn (happiness is not a gag: you
can’t take it in your hands); 6 cuacmve — ne 6 6adxu:
CBUHYAMKOLL KOHY He blbbeuss (in happiness — not
in the money: you can’t out the game with a lead);
cuacmoe He Koposa: He evidoums, (happiness is not
a cow: do not milk; cuacmee He Kous.: xomyma He
HaoeHewtv happiness is not a horse: you can’t put on
a collar) etc.

3. Also in the ordinary consciousness a num-
ber of conditions have become entrenched, without
which Happiness is impossible, the most widespread
of them are such as friendship, communication,
however: cuacmaug mom, y k020 cogecms CHOKOUNHA
(happy is the one whose conscience is calm); neso-
a5 cuacmos He daem (captivity does not give happi-
ness); ceouna nanaia, ciacmoe nponaio (gray hair
fell, happiness was gone); x 1100am Oaudice, cua-
cmoe kpenue (closer to people, happiness is stron-
ger); kmo opyacoy eooum, cuacmove Haxooum (wWho
leads friendship, finds happiness); cocmw Ha nopoe —
cuacmoe 6 dom (a guest on the threshold — happiness
to the house); momy 6ydem écezoa cuacmauso, kmo
nuwem Heavcmugo (he will always be happy who
writes dishonestly); ede npasoda, mam u cuacmoe
(where there is truth, there is happiness) and so on.

4. A small group of proverbs was identified in
which Happiness was associated with positive emo-
tions: ede cuacmve, mam u padocmv (where there
is happiness, there is joy); nem cuacmos, ne cou u
paoocmu (there is no happiness, do not wait for joy)
and so on.

This, in our opinion, may indicate that in the ev-
eryday consciousness of the Russian people a com-
plete understanding of Happiness as the fullness and
joy of being has not taken shape, which found its
expression in the “phraseological language”. Most
likely, this is due to the difficult living conditions
of the serf peasantry and the religious beliefs of the
Russian people as a whole.

For Kazakh language:

Happiness is fate, luck and family happiness:

0aKpITBl ammpLTy; OakpIThiMa Kapaih JKaxcel
kyOait — xapbiM OakbIT (happiness is discovery; a
good spouse is happiness.)

A3art el CyWreH Y1 — 0aKBITTHI,

JKaHa >KypThIH CYHT'€H KbI3 — OaKbITTHI.

BakpIT Gananer yiire yiiip,

baacei3 yitne 6akpIT TYpManabI

JKaxcrul ofien — Kiritke 0iTkeH 0axk,

JKaxcwl sxep, KaiIbl KOHBIC — aIThIH TaK

(A son who loves the country is happy, a girl
who loves a new family is happy.
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Happiness at home with children, Happiness
does not live in a house without , a good woman is a
garden for a guy, a good place, a cozy settlement —
the golden throne).

Happiness — Unity:

Tary yiinig OakpITHl Tacklp, ¥phIc-Kepic YHIiH
bIpbICHI Kamap happiness (lives in a friendly house,
but poverty lives in a non-friendly house).

¥poic Oap kepie bipbic TypMaiinsl (Where there
is a quarrel there is no happiness).

TaTynpIk — TabbuIMac 0akhIT (Unity is more ex-
pensive than gold).

blateimak Oap sxepue 6axpIT 6ap (where there is
unity there is happiness).

Happiness is often measured by the courage,
courage of a man, by his name:

bak xemminen tacma, Xay kenni gem cacna ,

Ep 0akpITTBIH KOHFaHBIH OiMeii, ¥ IIKaHbIH
oineni,

barp! Taifran O6aTBIPIBIH €Ti XKapa, Oaifbl eIreH
KaTbIHHBIH O€Ti jxapa

Ep oxiriTTiH aThl kakchl Ooica — Oip OakhIT,
ATFaH apsl KaKChl 00J1ca — MBIH OaKbIT

(A man does not know that happiness has land-
ed, he knows that it has flown,

If a man has a good name — one happiness, if he
has a good wife — a thousand happiness)

Happiness is measured by the presence and
number of livestock:

Manasl Kakchl OaKKaHbIH — ©3iHe aObIpoii
TamKaHbIH. Masibl kaMaH OaKKaHbIH — KEJTeH
0aKThl KaKKaHbBIH

Erininai en canbicap, KblpMaHBIHIBI €1 Calibl-
cap, MaunbiHzab! en Oarap,

bak xetkenae 6aceiHHaH, JKoKTaH 0ose »KaObl-
cap,

bazap Oap ma, manein cart, bazap Ginmec Oak
oiep.

Conclusion

According to the results of the analysis of the
“phraseological language” of the concept “Happi-
ness”, it can be concluded that the mirror of Rus-
sian paremiology reflects to a greater extent the
negative aspects of understanding Happiness, et-
ymologically not conditioned, but traditional for
the ordinary Russian mentality, which is largely
determined by extralinguistic factors and pecu-
liarities of the Russian cultural and historical de-
velopment.

The value of “cuactbe/bakyt/happiness” in the
language has a constantly developing vector, in the
process of expanding the associative perception of a
person and the sphere of contextual connections, the
field of sems.

Conclusion: the value of “happiness” has a con-
stantly evolving vector, in the process of expanding
the associative perception of a person and the sphere
of contextual connections, the field of this.

Prospects: In the modern world, there is an ex-
traordinary interest in the problems of the nation-
al mentality and the cultural identity of society,
which are manifested in values — multidimensional
mental formations that reflect the cultural and his-
torical experience of the people and the peculiari-
ties of their perception of the world, and have a
verbal expression. Most of the information about
the world comes to a person through the linguistic
channel, value studies of phraseological units and
proverbs, sayings — this is one of the priority areas
of linguistics.
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