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LINGUOCULTURALOGICAL SEMANTIC ASPECTS
OF ZOO-PHRASEOLOGICAL UNITS
IN TURKIC LANGUAGES

The paper examines the linguoculturological semantics of Turkic zoo-phraseological units. The Tur-
kic peoples’ unique national and cultural vision of the universe is reflected in fixed terms related with
the animal world. The article investigated the phraseological units which have horse lexeme in re-
lated languages. Because phraseology based on animal names in Turkic languages is a lexical unit that
has gathered such complex categories as the nation’s worldview, culture, and mindset. Although zoo-
phraseologisms are studied fully in Turkology, we believe it is vital to compare zoo-phraseological units
amongst related languages in terms of linguistic and cultural continuity. Since zoonyms (phraseological
units, proverbs, etc.), according to the linguocultural data of the Turkic languages, currently piques the
interest of scholars. In the content of the article the horses are characterized as an integral part of the Tur-
kic culture and function as its primary symbol. The purpose of the study is to examine zoo-phraseology’s
semantic structure from a linguocultural perspective. By studying and partially analyzing the zoo-phrase-
ology of related languages, the study identified and detailed the cultural aspects and areas of contact
of the Turkic worldview. The findings of the research contribute to the definition of the zoonymic code
of the representation of the Turkic world. As a result, we believe it is vital for the Turkic lexical fund to
investigate the linguocultural semantics and motivational foundation of phraseological units generated
by combining animal names.

Key words: linguoculturology, Turkology, Turkic languages, zoo-phraseology, linguoculturological
semantic units.
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Typki 300ppazeororuamaepiHiH,
AMHTBOMOAEHM CEMAHTHKAChI

Makaaa TypkKi 300(hpazeoAorm3mMaepiHiH AMHFBOMSAEHU CEMaHTMKAChIH TaAAdyFa apHaAFaH. Typki
XaAbIKTapbIHbIH AyHUE GeiHeCiH KabbIAAQYyAbIH YATTbIK-MOAEHU €PEKILEAIri dKaHyapAap AyHUECIMeH
6aAaHbICTbI TYPaKThl CO3 TipKECTEPiHEH KOpiHeAl. MakaraAa TybIC TiaAep BOMbIHILIA aT AeKCEMAChIMEH
KAAbINTacKaH (hpa3seoAOrM3mMAEp 3epTTey HbiCaHbiHa aAblHAbL. Cebebi Typki TIAAepiHAE >KaHyapAap
ataybliHa 6anAaHbICTbl (PPA3EOAOrM3MAEDP — YAT AYHUETaHbIMbl, MOAEHMWETI, MEHTAAMETI CeKiAAi
KYPAEAI KaTeropmsianapAbl O0MbiHAa XKMHAKTaraH KypAeAi GipAik. TypkiTaHyAa 300(pa3eoAormsmaep
>KaH->KaKTbl KapacTbIpbIACA AQ, TYbIC TIAAEP apacblHAQ 300(PPa3eOAOrM3MAEPAI TiA MEH MaAeHMeT
cabaKTaCTbIFbl TYPFbIChIHAH CAABICTBIPA 3ePTTEYAl MaHbI3Abl Aen ecenTeiimi3. COHAbIKTAH OYriHri KyHi
TYPKi TIAAEPIHIH TIAAIK-MBAEHM AepeKkTepi OOMbIHLLIA 300HMMAIK AEKCHKa ((ppa3eoAorm3maep, Makan-
MaTeAsep T.6.) 3epTTeylliAepAiH HasapbiH ayAapyAa. Makasa MasmyHbIHAQ >KbIAKbI TYPKi 9AEMIHIH
axkblpamac 6ip 6eAiri, TypKiAiK AyHMETaHbIMHbIH 6acTbl OEAriCi peTiHAe cunaTTaAaabl. 3epTTeyAiH
MakcaTbl — 300(hPa3eoAOrM3MAEPAIH CEMAHTUKAABIK, KYPbIABIMbIH AMHFBOMSAEHWM TYPFbIAQH TaAAQy.
3epTTey 6apbICbIHAQ TYbIC TIAAEPAETT 300(PPA3EOAOTM3MAEPAI KapacCTbIpy, illiHapa TarAay apKblAbl
TYPKi AyHMe GeHeCiHIH MOAEHM epeKLUEeAIKTepi, OpTak, TyCTapbl TaHbIAbIM, CUMaTTaAaAbl. 3epTrey
HOTMXKECIHAE KOA XKETKIi3reH Ty KbIPbIMAAP TYPKi AyHMe 6GeiHEeCiHiH 300HMMAIK KOAbIH aHblKTayFfa
biknaa eTeai. COHAbIKTaH >aHyapAap aTayblHblH TipKeCcyiMeH >kacaafaH (pPa3eoAOrM3MAEpPAiH
AMIHTBOMSAEHU CEMaHTUKAChl MEeH MOTMBALLMSIABIK, HETi3iH 3epTTey TYPKi TIAAEPiHIH AeKCHKAABIK, KOpbI
YLWiH MaHbI3Abl A€M CaHaNMbI3.

Ty#iiH ce3Aep: AMHIBOMSAEHUMETTaHY, TYPKiTaHy, TYPKi TiAAepi, 300(hpa3eoAOr13M, AMHIBOMSAEHU
ceMaHTHKa.
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AVHIBOKYAbTYPOAOTMYECKAsi CEMAHTHKA
TIOPKCKUX 300(pPa3eoAorM3moB

B cratbe MccAeAyeTCs AMHIBOKYAbTYPOAOIMYECKasi CeMaHTMKA TIOPKCKMX 300(DPa3eoAOrM3moB.
CBoeob6pa3Hoe HaLUMOHAALHO-KYAbTYPHOE BUAEHME MUPO3AAHUS Y TIOPKCKMX HAPOAOB HAXOAMUT OT-
paxkeHue B (DMKCMPOBaHHbIX TEPMUHAX, CBSI3aHHBIX C )KMBOTHbIM MUPOM. B cTaTbe nccaepoBaHbl (hpa-
3€0A0rM3Mbl C AEKCEMOI KOHb B POACTBEHHbIX S13blKax. ITO CBSI3aHO C T€M, YTO (DPA3EOAOrM3Mbl, CBSI-
3aHHble C Ha3BaHMSIMM >KMBOTHbIX B TIOPKCKMX $3blKaxX, MPEACTABASOT COBOM AEKCUUYECKoe eAMHCTBO,
06beAMHSIOLEee Takue CAOXKHbIE KaTeropum, Kak MUPOBO33PEHME, KYAbTYPA, MEHTAAUTET Haumu. XoTs
300(hpa3eoAOrn3mMbl M3yUeHbl B TIOPKOAOTMK B MOAHOM Mepe, Mbl CUMTaeM YKM3HEHHO BakKHbIM CpaB-
HeHMe 300(hPa3eoAOrM3MOB MEXKAY POACTBEHHBIMU SI3bIKaMU C TOUKM 3PEHUS SI3bIKOBOM U KYAbTYPHOM
NpeeMCTBEHHOCTU. [1OCKOABKY 300HUMBI ((DPA3€0AOTM3MbI, MOCAOBMLIBI U AP.), MO AQHHBIM AMHIBO-
KYAbTYPOAOI MU TIOPKCKMX S3bIKOB, B HACTOSILLEE BPEMSI BbI3bIBAIOT MHTEPEC YUeHbIX. [10 coaepykaHuIo
CTaTbM KOHU XapakKTepu3yroTcs Kak HEOTbeMAEMAst YaCTb TIOPKCKOM KYAbTYPbI M BbICTYMAIOT B KauecTBe
ee OCHOBHOIO CMMBOAAQ. LleAb MccAeaOBaHUS — PacCMOTPETb CEMAHTUUECKYIO CTPYKTYpY 300¢paseo-
AOTUU C AMHTBOKYAbTYPOAOIMYECKONM TOUYKM 3peHus. [TyTeM M3yueHuns 1 YacTUUHOro aHaAM3a 300(-
pa3eoAOrMu POACTBEHHbIX S3bIKOB MCCAEAOBAHME BbISIBUAO U AETAAM3UPOBAAO KYAbTYPHbIE acreKTbl U
06AACTH COMPUKOCHOBEHUS TIOPKCKOM KapTUHBI MMPA. BbIBOAbI MCCAEAOBAHUS CMIOCOBCTBYIOT OnpeAe-
AEHUIO 300HUMMYECKOrO KOAQ Perpe3eHTalmm TIOPKCKOro Murpa. B CBS3M € 3TUM Mbl cumMTaem Heo6xo-
AVIMbIM AASI TIOPKCKOTO AEKCMUYECKOro (poHAQ MCCAEAOBATb AMHIBOKYABTYPHYIO CEMAHTUKY U MOTUBa-

LUMOHHYIO OCHOBY ('bpa3eO/\Ol'l/13MOB, o6pa3y}oumxc9| npun covyeTaHnm Ha3BaHWM >KMBOTHbIX.
KaAroueBble caoBa: AMHIBOKYAbTYPOAOI' A, TIOPKOAOIMS, TIOPKCKNE 43biKK, 3ooq3pa3e0/\orml, AVIHT -

BOKYAbTYPOAOIrnM4yeckme ceMaHTn4yeckme e AMH1Ubl.

Introduction

Cultural information in zoonyms, as a linguis-
tic feature, illustrates the way of life and manner
of life of people using this language, respectively,
cultural meanings are stored in the language com-
munity described in zoonyms. Animal names in our
language are an important tool in the construction of
national and cultural identity, as well as the picture
of the linguistic world. From this perspective, it was
discovered that the national and cultural distinctive-
ness of the perception of the image of the world, as
portrayed in the language pictures of the world of
each nation, is also represented in phraseological
units generated based on animal names. Phraseo-
logical units are thoroughly investigated in general
linguistics within the framework of the anthropo-
centric paradigm. However, accurate phrases and
zoonyms-components are not considered a specific
object of study in the Turkic languages’ phraseo-
logical lexicon. The consideration of phraseological
units as a lexical system of the structural unity of
the Kazakh and Turkish languages, in combination
with zoonyms-components, enables in understand-
ing the meaning of the zoonymic code of the Turkic
languages conception of the world.

An ancient layer of wordstock in the Turkic lan-
guage system — ability of zoonyms to support fixed
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terms, a comparative analysis of the general and par-
ticular on the motivational basis of zoo-phraseology
demonstrates the work’s significance.

The general nature of the work is determined by
the study of Turkic zoo-phraseologisms within the
framework of the anthropocentric paradigm from
the perspective of language and culture continuity,
the analysis of Turkic culture, which has deep roots
in world civilization, the system of values shared
by Turkic peoples, the Turkic worldview, and ideas
about the common Turkic being through cultural
and linguistic data.

Zoonyms are involved in the study of ethno-
graphic and historical facts, determining national
tradition and its historical development, and clari-
fying national knowledge. According to this, the
exposure of the meaning of cultural knowledge of
zoonyms in Turkic languages relates to the pres-
ent linguistics direction of linguoculturology. The
study of animal names in Turkic languages, as
well as the research of phraseological units gener-
ated with the use of zoonym components, serves as
the foundation for a cultural analysis of the Turkic
peoples’ essential values in the language. It should
be mentioned that animal names in different lan-
guages have different aspects and attributes, along-
side eliciting diverse associations. This fact states
to the uniqueness of a particular people’s figurative
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system of thinking, as well as its complicated as-
sociative-psychological process, which generates a
concept of the distinctions in the language picture of
the world of different peoples. As a result, zoonyms
are regarded on the one hand as a cultural feature; on
the other, as a linguistic element. Most important-
ly, they can be the primary focus of linguistic and
cultural research. The article compares and evalu-
ates the proper sentences used as a study object in
Turkic languages. The importance of a comparative
study of zoo-phraseology arises from the perspec-
tive of the Turkic languages’ linguistic and cultural
continuity, even though zoo-phraseology in Turkic
linguistics is comprehensively considered in scien-
tific works from the semantic-structural, ethnolin-
guistic perspectives. The purpose of this work is to
investigate the semantic-linguistic aspects of these
linguistic units as a unit representing the image of
the Turkic world from the perspective of “man-lan-
guage-culture”.

Materials and methods

The primary goal of studying Turkic zoonyms
from a linguocultural standpoint is to identify cul-
tural and linguistic features. The comparative and
introspective methods are the most used methodolo-
gies for this aim. The comparative method compares
Turkic language data and draws general and indi-
vidual conclusions; the introspective analysis, due
to the national and cultural features of one language
are determined solely by data from that language, is
also applied to the individual consideration of Tur-
kic languages.

The study’s goal is to compare the linguistic ori-
gins of animal names from different periods in Tur-
kic languages, the semantic and structural analysis
of zoonyms in individual languages, and the func-
tion of zoonyms in constructing figurative phrases.
Therefore the study of zoonyms is thought to be sig-
nificant for the development of the language’s his-
tory, as well as the formation of individual groups
and lexical models. Since zoonyms are rich in his-
torical, cultural, and anthropological information, it
is crucial to research them in linguoculturological,
linguogeographical, and sociolinguistic aspects to-
day. As a result, the study of zoonyms has become
filled with the scientific value of research effort in
this field.

Literature review

The study of zoonyms as a whole began in
the late nineteenth and early twentieth centuries.

There was a wave of interest in the study of animal
names when a list of all works on Slavic, Turkic,
and Finno-Ugric zoonyms was released. A struc-
tural study of zoonyms was studied by K.N. Bura-
khov, N.K. Dmitriyev, Z.G. Uraksin, G.A. Arkhi-
pov, V.LIvanov, V.V. Kochnev, O.M. Zharinova,
L.V.Bairova, R.Rees, E. Dickenmann, P.P. Chuch-
ka, E.S. Otin, and other scientists. The earliest
works on the study of the structural properties of
zoonyms were “The Turkic Elements of the Russian
Dictionary and the essay Bashkirs’ Dogs’ Nick-
names” by N.K.Dmitriyev. An analogue research
about zoonyms in Turkic languages are broadly
examined in such works: “Kyrgyz National Terms
of Animal Breeding” (1969) by T. Duishenaliye-
va, “Animals and Birds Names in the Bashkir and
Mongolian languages” (1975) by E.F. Ishberdin,
“Animal Lexicon of the Uzbek Language” (1975)
by T. Khodjamberdiev, “Zoonymic Terms of the
Tatar Language” by Z.R. Sadykova and particular
attention was given to “Notes on the Etymology
of Some Cattle Breeding Terms in the Karakalpak
Language” (1980) by T. Begzhanov. For instance,
the scientist Z.S. Sadykova’s monographic paper
“Zoonymic Terms of the Tatar Language” analyzes
zoonyms and beekeeper names in both synchronic
and diachronic contexts. The author of the present
research compiles a substantial amount of data from
historic Tatar monuments and dialects and contrasts
them with other Turkic languages (Sadikova, 1994).
Since the 1980s, publications in Kazakh linguistics
have been making progress in this direction. In par-
ticular, A. Zhakypova’s “Terms of Camel Breeding
in the Kazakh Language” published in 1983 is de-
voted to the lexical-semantic classification of names
linked with camel breeding in the Kazakh language,
as well as etymology and name variation. The study
also addresses the relationship of zoonyms with the
Arabic, Iranian, and Mongolian languages. In to-
tal, 800 terms and phrases relevant to camel rais-
ing were evaluated in the study (Zhakypov, 1983).
The issue of additional research into zoonymic vo-
cabulary in Kazakh linguistics has been considered
since the second half of the twentieth century, and
has been reinforced by the works of science corre-
spondents S.K. Satenova, B. Tlepin, B.S. Toktagul,
Zh.D. Baytelieva.

In Turkish linguistics, the study of zoonyms
directly tied to the name of Saadet Cagatay, whose
work “Tirk Halk Edebiyatnda Geyie Dair Bazi
Motifler” (Deer Motifs in Turkish Folk Literature,
1956) is valuable as one of the earliest works with
outstanding scientific content. Further, the study of
zoonyms was continued in the works of Turkish
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scientists, in particular, Filolojide insan ve hayvan
soybirligi (Human and animal genealogy in philol-
ogy, 1968) by Ahmet Caferoglu, “Insan ve Hayvan
— Insan ve Hayvanin Varlik yapisinda ortaya ¢ikan
zit fenomenler” (Man and Animal — Opposite oc-
currences that arise in the framework of Man’s and
Animal’s Being, 1979) by Takiyettin Mengusoglu,
“Tiirkiilerimizde Turnalar” (Cranes in Folk Songs,
1981) by Ekici Savash, “Folklorumuzda “Geyik”
Motifi Uzerine” (Deer Motif in Folklore, 1982) by
Mujgan Cunbur, “Asiretlerimizde At” (Horses in
Tribes,1986) by Hayri Bashbug, “Yunus’ta Hayvan
Adlan ve Fonksiyonlar1” (Names and Functions of
Dolphins, 1992) by Buran Ahmet, “Adlarimiz” (Our
Names, 1992) by Aydil Erol, “Tiirk folklorunda
kusglar” (Birds in Turkish Folklore, 1993) by L.S.
Akalin, “Tiirk Halk Inanglarinda Kurt Motifi” (Wolf
Motif in Turkish Folk Beliefs, 1993) by Gonullu Ali
Riza, “Karacaoglanda Hayvan ve Bitki Adlarmin
Fonksiyonlar1” (Functions of animal and plant
names in Karakaoghlan, 1996) by Boyraz Seref,
“Aristoteles’in zooloji eserlerinin ve Kemaliiddin
Demiri’nin Hayatii’l-Hayevan adli eserinin icerik ve
yontem agisindan karsilagtirmali olarak incelenme-
si” (Comparative analysis of the zoological works
of Aristotle andr “Khayatul-1-Khaivan” by Kemalu-
ddin Demiri in terms of content and method, 2011)
by Cakan Harun, “Tarihi Tiirk lehgelerinde hayvan
isimleri” (Animal Names in Historical Turkish Dia-
lects, 2004) and “Tiirkiye tiirkgesi agizlarinda bitki
ve hayvan isimleri” (Plant and Animal Names in
Turkish Dialects, 2012) by Kursat Efe, “Eski ve
Orta tiirk¢ce hayvan isimlerinin etimolojisi” (Ety-
mology of Old and Middle Turkic Animal Names,
2010) by Ertan Besli, “Eski Kipgak Tiirk¢esinde
hayvan adlar1 ve kavram alan1” (Animal Names and
Concept Area in Old Kipchak Turkish, 2011) by
Alagoz Ebru.

The study of zoonyms and lexeme-zoonyms
in Uzbek linguistics are found reflection in the
works of D.Kh. Bazarova “The history of the in-
vention and evolution of Uzbek zoological termi-
nology” (1978), Kh.A. Saidova «VY36ex Tummma
XalBOH HOMJIApMHUHT Iaxc TaBcu(u Basudacuma
kymanumumm» (The usage of animal names in the
Uzbek language for the purpose of personal de-
scription,1995), J. Metyakubov, “Characteristics
of human zoonyms in different system languages:
on the material of English and Uzbek languages”
(1996), B.B. Abdushukurov «XI-XIV acp Typkwuit
€3ma MaHOanap TWIMAArd 300HUMIIAP» (Zoonyms
in Turkish textual materials from the 11th to 14th
centuries, 1998), N.R. Nishonova «¥Y36ex THIMIA
“XallBOH” apXxHuceMalM JIeKcemasap MalJOHWHUHT
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MasmyHuit Taxmmany (Content study of archis-
emical lexemes in the field of “animal” in Uzbek,
2000), B. Zaripov «300HUMIIApHUHT Oa MU CaHbAT
TYpJIApHHU XOCHJI KWIMIIAArH HIITUPOKH (AJuiep
HaBownii acapmapu acocuma)» (The participation of
zoonyms in the formation of artistic forms (based on
the works of Alisher Navoi), 2002), B.M. Zhuraeva
«MakKOIHUHT €HIOM XoIHcanapra MyHocabaTu Ba
MabHOBHH Xycycustiaapu» (The link and semantic
aspects of the proverb to the connected events, 2007),
D.M. Yuldasheva «Y36ex 6Gomamap doabkiopn
THIAa 300HUMIIapy (Zoonyms in Uzbek children’s
folklore language, 2007), G.E. Hakimova «300Hum
KOMITOHEHTJIM  (ppa3ecosIOTUK  OWPIUKIAPHUHT
CTPYKTypaBUil Ba CEMaHTHK XyCYCHUATIApH (MHTIIU3
T Matepuaiuiapu acocuaa)» (The structural and
semantic properties of phraseological units with a zo-
onym component (based on English language sourc-
es), 2008), A.J. Omonturdiev «IIpodeccronan HyTK
sB(deMuKacu (J4opBamopiap HYTKH MHUCOJHIA)»
(Professional speech euphemisms (in the example of
cattlemen’s speech), 2009), Sh. Noraliyeva «Y36ek
¢dompkopuma  Oypu  0OpasWHUHT  MHUQOIOTHK
acocnapu Ba Oaguuii TankuH» (The mythological
basis and creative interpretations of the wolf mo-
tif in Uzbek folklore, 2013). These works deeply
analyze zoonyms in Turkic written sources, stages
of zoological term formation, semantic features of
zoonyms, poetic character and zoonyms describing
human behavior, semantic analysis of lexemes re-
lated to the arch-semome ‘“animal”. Moreover, is-
sues of mythological interpretation of wolf image,
the usage of animal names for human description
in Uzbek folklore, anthropocentric interpretation of
artistic texts, zoonyms in Uzbek folklore for chil-
dren, as well as structural and semantic features of
phraseological units with zoonymic components are
considered in these scientific papers.

It is also worth highlighting D.A. Tosheva’s
thesis “Linguoculturological characteristics of prov-
erbs with a zoonymic component” (2017), which
analyzes proverbs with a zoonymic component
from a linguoculturological viewpoint. We can see
from the general Turkic lexicon that the vocabulary
related with animal names is very important in the
Turkic languages. The research of Turkish scientists
stated above reveal that zoonyms are thoroughly in-
vestigated in Turkic linguistics. These publications
are highly scholarly and relevant research not only
for Turkic studies, but also for Turkology in general.

Scientists like S.K. Sansyzbayeva, R.K. Smagu-
lova, G. Sagidollaevna, S.K. Satenova, K. Kalybae-
va, E.A. Gutman, E.N. Demesheva, O. Bicher, R.
Peibonen, U. Ilyas, G.E. Khakimova have made sig-
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nificant contributions to the study of zoonyms as an
important part of the phraseological system, as well
as to the comparison of metaphorical usage in rela-
tion to animals. In recent years, significant progress
has been achieved in the study of Turkic language
phraseological units in conjunction with unrelated
languages. Despite the fact that works on the com-
parative study of related language vocabulary are
partially reflected, the problem of comparative study
of material from closely related languages in large
groups of Turkic languages was manifested in the
work of scientist K. Kalybayeva. The author inves-
tigated the comparative-historical fund of the Ka-
zakh, Karakalpak, Nogai, Tatar, Bashkir, Karachay,
Balkar, and Kumyk Turkic languages, which are
part of the Kipchak group. One chapter of this study
is devoted to zoo-phraseology in the Kipchak lan-
guages and analyzes the function of animal names
in the formation of set expressions (Kalybayeva,
2010). And one of the most important studies on
the set expressions about animal names in Turk-
ish is Levent Dogan’s “Tiirk kiiltiiriinde hayvanlar
ve hayvan Isimleri” (Animals and animal Names
in Turkish culture, L. Dogan, 2001). There is little
research in this area in Turkish linguistics because
scientists are establishing the concept of “theo-
logical picture of the world”, which is important in
modern cognitive linguistics. However, zoonyms or
zoomorphic units on Turkic languages, as well as
its complete examination and comparison from the
perspective of language and culture unity, are not
yet the subject of special research. It is evident that
the study of zoonyms is critical for the development
of the language’s history as a whole, as well as the
development of individual groups and lexical mod-
els. Many linguists’ works from many countries are
devoted to the study of animal names. Some of the
publications mentioned above are connected with
each other in terms of semantic and structural analy-
sis, etymological study, and assimilation of animal
names in various regions. All scientists working on
the theoretical side of zoonymy problems agree that
animal names are the most valuable material for the
general theory of onomastics, lexicology, as well as
the study of language communication, word forma-
tion, motivation, and understanding the nominative
specificity of a particular population and their cul-
tural and historical customs and trends.

Results and discussions
Phraseologisms play an important role in

the expression of a nation’s culture through lan-
guage. These language units act as the “ cultural

element”,or bearer of cultural information. The
world of flora and fauna, which is the basis for the
formation and existence of civilizations, has be-
come the material of the word in all sorts of val-
ues. For centuries, the animal world, in particular,
has played an essential role in people’s daily lives;
as a result, people’s grasp of animal knowledge
has generated many words and phrases in our lan-
guage. The vast majority of terms that have entered
the language can be classified as zootoponyms,
zoo-phraseologisms, zooparemia, or zooanthrop-
onyms. Academician A. Kaidar observes that when
it comes to animal husbandry phraseology, an
original technique of transferring thoughts about
the animal world to human civilization emerges.
According to the scientist, “most phraseologisms
are created by comparing the external image, be-
havior, and behavior of a well-trained pet with the
appropriate features of a person. One can find some
commonality and similarity in these associative
parallels, obtained on the one hand, on the basis
of observations of the animal world, on the other
hand, on the interaction of people in society and
their behavior in different living conditions, which
serve as a figurative framework for the formation
of phraseology and motivations for changing and
replacing their meaning” (Kaidar, 1998: 215).

Scientist B. Tleuberdiev believed that notions of
a certain animal and bird are formed in folk knowl-
edge. This national knowledge is transformed into
cultural stereotypes, and is included in the back-
ground knowledge of an ethnic group and an indi-
vidual linguistic person (Tleuberdiev, 2007: 162).
The reason for the formation of phraseology is the
zooimage, which gives rise to some concept in the
human mind. The word-descriptor is used in the for-
mation of a specific phraseologism. For example, if
the word descriptor is the domestic animal’s name,
then information about the animals’ place and im-
portance in human life, as well as its appearance,
behavior, acts, and other information is collected.
Further, a set phrase is developed in accordance
with the ethnic group’s culture. The acquired in-
formation about the animal will have metaphori-
cal significance as part of a set phrase. According
to Professor A. Dybo, “zoonyms carry key infor-
mation about cultural, psychological, social, and
mental characteristics, which describe the specific
language and its culture” (Dybo, 2009). As a result,
the ethnocultural nature of zoonyms and cognitive
content included in the scope of knowledge are kept
in the formulation of phraseology. Such ethnocul-
tural facts and conceptions are expressed in Turkic
zoo-phraseolologisms.
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One of the layers of language that reflects the
Turkic essence and cognition is phraseologisms re-
lated to domestic animals, especially horse cattle.
Because horse has a special place in the life and cul-
ture of the Turkic people. “The horse is the wing of
the Turk”, says Mahmud Kashkari, describing the
role horses have in people’s lives. If there is one day
of life, wish for a horse; if there are two days, wish
for a wife,” the Turks ask from the Tengri. The Turks
can’t imagine a happy life without a horse. There-
fore, horses were considered as a special position
in a man’s life, just as his beloved wife was. This
opinion can be expressed in the following Turkish
proverbs “At ile avrat emanet verilmez” (literally:
a horse and a woman never give into trust); and
At ile avrat insamin bahtina (literally: a horse and
a woman are man’s happiness) and Kazakh people
say “a good horse is a man’s ardor, a good woman
is a man’s candle”. In Turkic phraseology, the term
aevinkel (horse) is more frequently used as part of a
phraseology than the word am (horse). S. Toktagul,
a scholar who investigated the names of four main
domestic animals in the Kazakh language, observes
that there are many phraseologisms in our language
made up of horse names. “Stable expressions origi-
nating from the concept of horse cattle rank first in
terms of frequency of use when compared to the oth-
er four breeds. There are about two thousand stable
expressions that are the origin of the names of four
animals, including approximately thousand set ex-
pressions that are the origin of simply the name of
horses” (Toktagul, 2005: 68). As a result, we may
assert that this point of view is shared by all Turkic
languages, as phraseology relating to the word horse
is commonly used in all Turkic cultures. Here are
the following examples:

- in the Kazakh language: am caywipcoin 6epoi,
am cayvipvina mineizy (cany) (becoming a man, be-
ing an adult, matured) , amka dcenin Kyoawa (refers
to a person who is flippant and has light charac-
ter), am xebey mapmuein Kanowl (refers to a horse
that gains weight over time), am dcaHObIPIbLIZLIH
arcanmul (a fat horse), am 6atinaovl (being respect-
ed, when the horse is presented as a gift), am kaxmoi
(having a journey and getting tired), am kapa min
bonzanda (when spring comes, and the horse is full
of grass), am xypeamnau kamvicmol (frequently,
constantly providing visits),

- in the Kyrgyz language: am uabwim (far),
am apuimyy (having a long-distance journey), am
arcanvin mapmyy (being an adult, matured), am
Jocanvina kazam acyy (eating on horseback while
traveling, having snack), am ocaneinan maoyy
(easy prey, profit at someone else’s expense), am
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apuimyy , am 6opoion culovipyy (long-distance
traveling), am oicvieaumail (a very skinny horse),
amka dxceHun, maiea yak, amka munep (the phrase
“atqa miner” referred to a representative of the
Soviet administration and a man of power), am
xkapam un ooneonna (When spring comes, and the
horse is full of grass);

- in the Uzbek language: om atinanu6 xozuzunu
monap (the man finally returns to his home town),
om bocmaean epaapHu mou bocap (the son is ahead
of his father, and the pupil is ahead of his teacher),
osuxnu om xopumac (a well-fed horse will not tire
out), om KuMHUKU mMureanHuxu (the horse belongs
to the one who rides it, and the robe belongs to the
one who wears it), ot ailanib qozigini topar, ot bos-
magan erlarni toi bosar, ozigli ot horimas, ot kim-
niki minganniki);

- in the Turkish language: arkasindan atl kov-
alamak, at ¢alimdiktan sonra ahirin kapisini ka-
pamak (locking the barn door after the horse has
been stolen), at gibi (a big woman), istedigi gibi
at kosturmak (have it your way), at kosturacak ka-
dar, at izi it izine karismak (to be such a muddled
community that one can'’t differentiate the excellent
from the useless), at nali kadar, at oynatmak (1) to
demonstrate one’s horsemanship skills. 2. Compete
(with). 3. to rule, establish one’s dominance (over).
4. to carry out one’s wishes. 5. to be educated about
(a subject), ata et, ite ot vermek (to distribute work
or things without considering the needs and abilities
of individuals involved), ati alan Uskiidar’i gecti (it
is too late now), atint saglam kaziga baglamak, atla
arpayt doviistiirmek, attan inip esege binmek (to de-
scend into the world), isi ii¢ nalla bir ata kalmak, it
izi, at izine karismak.

In relation to the horse, it can be claimed that
the Turkic people have a unique philosophy and
cultural system that is reflected in their perception,
mentality, and language. The horse was revered by
the Turkic peoples as a highly valuable and sacred
animal. As a result, set phrases linked with a horse
in Turkic languages reflect the people’s centuries-
old history, national cognition, and traditions. We
concur with experts that terms pertaining to horses
have had such a profound impact on the nation’s
language that they are also connected to our national
code. (Alymbayeva, 2020: 175). For example, the
meaning of the phrase am caywipwvina mineizy [cany]
in the Kazakh phraseological dictionary is given as:
capture and ride on a horse’s back. At the same time,
historical facts show that this set phrase developed
in connection with the people’s way of life: in an-
cient times, during baranta (cattle seizure without
authority) times, a victorious hero took a girl or a
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young woman from the same village on horseback as
a sign of his victory. Furthermore, when a lady was
divorced by a talak, she was saddled and brought
to her parents’ house on a horse’s back. This situ-
ation was considered as an example of shame for
the woman and all of her relatives. We see that this
ancient, forgotten tradition, over time, has been
preserved in a set phrase and today is interspersed
with the meaning of “stealing against one’s will”.
For example, “Kwizoin asx” oecen 6ip endi waywvin,
am cayvlpblHa CAIbln KeleeH Op Kvl3ed asK CAlblh,
COOaH CayblCKAHHbIY anacblHoail Oip 6ara myaowvl
(am caywvipvina cany — It was spent in the sense of
being captured and mounted on a horse. It is also
used in connection with the meaning “to kidnap, to
abduct”) (Kenesbaev, 2007: 76).

Any phraseology related with the term horse has
absorbed the spiritual values of previous genera-
tions. One of them is that riding a good horse was
a tremendous honor for the Turkic people, a sign of
prestige in the eyes of the country. The widespread
set phrase in Turkic languages in the form of “riding
ahorse” confirms our previous opinion. Bashkirs, for
example, used the set phrase ax amxa amianovipy
(literally: riding a white horse) to express praise. Fur-
thermore, in the Bashkir people’s cognition, when a
person made his life easier, realized his ambitions,
and reached his goal with the help of a horse, the set
expression “at moratyna etkerer” was used (Urak-
sin, 1989). The same meaning may be found in Ka-
zakh proverbs, which states owcaxcer am asxcanea
apa mypmaca oa, xcayoarn kymkapap (although a
good horse does not rescue one’s life from death, it
will save from enemy) and am mypamxa scemxizep
(Horse takes you to your goal). In Turkish, there is
a well-known set phrase: at1 eskin, kilici keskin (Her
bakimdan giiclii, diledigini yapabilir), (His horse is
strong, his sword is sharp (he is strong in every man-
ner and can do whatever he wants). For example,
“Zalimlere karst durmak mi istiyorsun? Atin egkin,
kilicin keskin olmali!”’, which means May your horse
be strong and your sword sharp. Therefore, Turkic
people believed that if your horse is fast, you may
achieve any goal, whereas falling from the horse is
associated with disgrace and the loss of position in
the society. To back up the previous statement, con-
sider another set phrase in Turkish attan inip esege
binmek (literally, getting off a horse and riding a
donkey), and also Bulundugu dereceden, mevkiden,
onemli gorevden daha asagi bir yere inmek veya
alimmak, which means demotion from a specific
rank, a career or a position. For example: “Aklini
basina toplamazsan adami iste boyle attan indirip
esege bindirirler”. (That’s how a person who can’t

get focused is taken off the horse and put on a don-
key) (TDK Atasozleri ve Deyimler Sozliigii).

Although Turkic people share a common cul-
tural history, set phrases produced with the name of
the same animal (for instance, a horse) rarely have
the same meanings; yet, there are certain phrases
whose meanings radically differ. These phraseologi-
cal units with different meanings are identified as
the distinctive characteristic of each nation, whereas
the use of identical phraseological units in a simi-
lar, unified sense can be associated with the com-
mon cultural and traditional characteristics of whole
Turkic nationalities. For example, there are Kazakh
and Kyrgyz phraseological units such as am matiis
(horse fat) or am mativin 6epoi (to give horse’s
fat), amxa minep (to get on a horse). In Kazakh,
am matiel Or am maivin Oepdi, amka Minep mean
temporarily riding someone’s horse. Capay 6aiioan
cypacaywiz am mauwin, bepmec ywin atima depep
arcox ocauvin (Sh.S.). Abaii endi (moaeyee ypvinbiy
MYJIKI dicemnezenoe) «azatiblibl emec, ypvled am
MaivlH  Oepywi, cyueywi 0au-xcyan meonetumin
boacoin,-oeiidi (M.A.) (Kenesbaev, 2007: 60). In
Kyrgyz language the phraseological unit am mativt
means aTThlH KYYyH YOAKTBUIYYy alyy, yOakThUTyy
naiigananyy (referring to the temporary usage of
horse power). [letinu owcaman ruwiuoen, Ammoin
Maiviy cypacay, «dpmen keny oen caarvimam (Os-
monkul). (If you ask an unkind person to borrow a
horse for a bit, they will respond “‘come tomorrow”).
Am maiivina Oup JHCcelIKbl cypan, OUpOOHYH MbIKIbL
amoin munun, apmman sceneum (Osmonaliev) (Am
Mmativin bepy — temporarily riding someone’s horse,
borrow a horse) (Osmonova, 2015). Therefore,
it indicates that in Kazakh and Kyrgyz languages,
the phraseological unit at maiy means temporarily
riding on someone else’s horse. Along with the set
phrase “atqa minu” which means “becoming a man,
growing up”, another phraseological unit in Kazakh
culture is “atga miner”, which signifies a represen-
tative of the authorities or an active, courageous per-
son. In addition, among the Turkic people who were
members of the Soviet government, the term “amxa
minep” referred to a representative of that govern-
ment, a man of power. Let us look up the meaning
of the word “amxa minep” in Kazakh and Kyrgyz
dictionaries:

Amxa minep. In the past, it meant smart and ac-
tive man. Op pyowiy, Kon pyovly adamoapsl vlicu
amka minepi 2ana. lwinoe scynvinol KUiMOI Oipeyi
arcox (Amxa minep was used to describe an active
and busy man in the past. People from “ru” (com-
munity), and many ‘“rus”’ (communities) include
government activists. There is no one who dresses
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poorly) (M. Auezov). Kuvizbiebr kemkeH en Oaevin,
Kucwinwvt kemken co3 bazvin, Enoiei amia mineenoep
Kynoe epmenee motimaiionr (Abai) (The current
government of the country do not keep their promise
and postpone everything till tomorrow) (Kenesbaev,
2007: 58).

Amxa minep 1. COBETTHK KypyJyIITYH
AKTHBHCTH CBISKTAHBII KOPYHI'®OHY MEHEH, WII
KY3YHJIO ara bUTaHBIK KeJIOETeH, TECKePH UILITEePAn
xKacaran KuIM. «Kowuyy» ylomy amxa Mmunep
apamsa Kyynap MeHen Kypoutyn sicamam. Anmxenu
MYPYHKY —AYelKaHbl amKd MUHED  UWbLTYYHOVH
banacel den A4ENUKANbICIHAH MYWYPYN KOUSOHOY3
(Jantoshev). (He is a person who, while appear-
ing to be a Soviet power activist, actually acts in
opposition to it. The organization “Kosshy” fights
crooks as government activists. Because he was
the son of a government activist, so we removed
the front camera from the camera) (Jantoshev).
Dnem omopnopyna canvlHean 00p CAIblK amKa
MUHEPRepOuH KOPOKMON, aK NAObIUAHBIH AMbIHAH
ony3anan 0emMumyycy, 30poyay MeHeH amxapuliyyod
(The high tax charged on country cattle is carried
out by intimidating and blackmailing horsemen in
the name of the King.) (Beishenaliev). 2. On uuunoe
outinukke apanawkanoap. bawka ypyyrapovin
amKa MuHepaepu YbleblM Canblublin, OYKApa MeHeH
aekmopdy uy apa Kaupawmvipa depuwmu. (Peo-
ple in positions of authority will continue to battle
against ordinary people, by investing money in other
ru activists)(Sh. Umutaliev). Kazanuwl 63 ypyycynan
UBIKKAH amKa MUuHep-OuiepmManoapuiibii  Oejen,
bexep azvievl. (Kazanshy provided free food to
the government activists of his “ru” (community))
(Aaly). Men smue cunepee okwion amxa mumep,
arcamoin uuep deaem? (Abdukaimov) (Would I ride
a horse (be a government activist) and drink lying
down?) (Osmonova, 2015).

Furthermore, if we reveal the meaning of the
phraseological unit at oinatu (horse play), which
is used identically in Kazakh and Turkish, then the
phrase at oinatu in Kazakh means showing arro-
gance, being dominant; also, getting on a horse, sur-
rounded, and seized. In Turkish language at oynat-
mak (word for word translation: horse play) has four
different meanings: To compete, Horseback perfor-
mance. Be dominant. Act willingly.

The examples show that the semantics of Kazakh
and Turkish phraseological units share a common
motive and connection. For two related languages,
the phrase am ounamy means showing arrogance,
being dominant. If we delvo into and reveal the
ethno-cultural code unique to the Kazakh nation,
am otinamy means riding a horse into a community
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or one’s property, and making an argument, shout-
ing and scaring. Under customary law, am otinamy
was a criminal act. After all, such an infringement
is a flagrant violation of ethical norms and riding
rules in nomadic circles. Entering the community
on a horse and having an improper disagreement
was viewed as a disturbance of the village’s tran-
quillity. When this happened, the troublemaker was
severely punished by the village elders and even by
the community. The prosecutor was sentenced to so
called punishment as am wianan (horse cloak) or 6ip
moewi3 (one nine), as well as a high fine (Encyclope-
dial,2011: 246). Thus, phraseological units provide
evident notions about historical ethnographic pro-
cesses, spiritual culture, customs, world perception,
and folk mythology. They vividly demonstrate the
tight relationship that exists between language and
ethnicity, as well as language and spiritual culture
(Baitelieva, 2007: 19). The Turkish phraseologi-
cal unit “yanlg ata oynamak” means “making the
wrong choice”, whereas the phrase “at kogturmak”
means “behave as you want and act freely”. As
previously stated, the Turkish people’s understand-
ing of horse riding meant a mistake in the choice,
whereas in the Kazakh and Kyrgyz culture, horse
riding could convey the image of a man who is very
flexible, quick-witted, and fond of horseback riding,
using such phraseological units as am xyrazvinoa
ouinay and ammuly Kyiazvimenen mey otinay (play
on horse’s ear). Furthermore, the Kazakhs had the
tradition to tie a boy’s umbilical cord to the mane of
a horse with the wish am xynazvinoa otinacein (play
on horse’s ear) at the birth of a child. When defin-
ing a person’s freedom to act at will, the Turks used
the word “at kosturmak™ (literally: running a horse).
Kazakhs employed the word wa6y (to ride), which
was related with horse movement, that is, amnen
waby, am waoby (ride a horse). Thus, the phrase am
wanmupy (riding a horse) has two connotations
in our language: 1. horse racing, baiga (horse rac-
ing); 2. sending a messenger to deliver information
(Kenesbaev, 2007: 62).

Although the phraseological units that origi-
nated from “at” (horse) allude to the word “jylqy”
(horse), they reflect a person’s state, acts, behavior,
good and bad attributes. Each nation’s cognition-
understanding has developed the evaluative con-
notation of phraseological units used for character-
izing and describing the appearance, inner reality,
and human action. When comparing the connotative
semantics of animalistic phraseological units, scien-
tist M.T. Zhubanyshkyzy observes that the use of
animal names in interchangeability and uncharac-
teristic concepts can be explained by the fact that
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the human race has been inextricably linked with
the animal world for a long time. “It is well known
that people express their understanding of various
phenomena in the world through similar images,
which are closely related to their knowledge of
their surroundings. The more aspects that indicate
the unique character of being, which is the object of
cognition in the sense of a word, predominate in the
language, the greater the possibility of depicting this
being with the help of this word” (Zhubanyshkyzy,
2005: 31). Using the name of an animal in a meta-
phorical sense, researcher O.V. Galimova makes the
following findings regarding its activity in sending
information about a person: “Zoonyms give an asso-
ciative expression in a person’s mind, characterize
his habits, character, gestures, and emotional assess-
ment of their character by naming a specific animal.
This data is examined and applied to characterize a
person” (Galimova, 2004: 20). Consequently, using
phraseological dictionaries in the language, it is pos-
sible to examine the predominance of zoo-phrase-
ologisms in the macro group “man” and make con-
clusions about the “national character” of a certain
nation. The Kazakh phraseological dictionary sum-
marizes various set phrases constructed with the use
of the at (horse) component used in characterizing
human behavior, manifestation of appearance, and
evaluation of vital activity. We made certain that
the evaluation seme of zoo-phraseologisms gath-
ered in accordance with the Kazakh language was
always positive (favorable).This demonstrates how
essential the horse is in our life. For example, the set
phrase orcoLixbl mine30i aoam (a man with a horse
character), which is exclusively available in Ka-
zakh, defines a person from the positive side, and the
meaning of this phrase is also complex. According
to Academician A. Kaidar, the explanation for the
complex meaning of such phrases is the presence
of the notion about the entire people, its worldview,
ethnolinguistic conceptions connected to the exis-
tence of life. In order to describe a man with a horse
character, it is vital to understand the positive char-
acter features inherent in horses (Kaidar, 1998: 124).
In the Kazakh language, there are many set expres-
sions like this. Therefore, the nomads placed a high
value on horse cattle and were able to thoroughly
examine all of its characteristics. Kazakhs regarded
horse features as positive and used them to depict
human personality traits. For instance, according
to the Kazakh language phraseological dictionary:
am oicakmol: a person with oval facial characteris-
tics; am arcanvin mapmuin minioi: referring to being
a man, to mature, becoming an adult; amxa minep
aodam: talking about a former, active person; aTrait

xenmi: 1. a person who works hard; 2. A speaker,
a person who talks eloquently and understands the
value of the word. In addition, depending on the fe-
male type of horse, the terms 6ue, baiiman, coiiman
are used in Turkic languages to denote a large-bod-
ied lady. These words also contain other semes such
as “volume”, “size”, and “unsightliness”. So, in Ka-
zakh, “xazax mininde 6aiiman waywvin, 6otice aimac
cotumandai”, etc. They have the same meaning in
Turkish: at gibi, atlar anasi. If we look at it from
an emotional standpoint, the seme “strong” in the
word horse is soglom otdai, which is only appears in
the Uzbek language. In the Kazakh and Uzbek lan-
guages, the word horse is distinguished chiefly by
the semes the fastest, big, and graceful. The Turkish
word horse is distinguished by the characteristics as
large and gluttony. Moreover, other phraseological
units contain in Kazakh am owcaxmot, am gynazvinoa
ouinay ; in Turkish at gibi, atin olumu arpadan, in
Uzbek otning kallasidai. In this regard, it is impor-
tant to summarize our ideas by the statement of sci-
entist A. Yildirim: “Zoocharacterists” are those who
“most vividly and unlawfully determine the national
identity of languages through a system of evaluative
images” (Yildirim, 2016: 74).

We have seen that the content of some regular
expressions composed with a horse component in
Turkish, in some cases, is supported by a negative
assessment. Turkish expressions like at gozliigii tak-
mak (literally, “wearing horse glasses™) and at kafali
(literally, “the horse is the main one”’) are good exam-
ples of this point. As for the meaning of the phrase:
At gozliigii takmak: Olaylart dar bir bakis agist ile
degerlendirmek. “At gozIliigii takmissiniz, size ne
desem faydasi yok”. At gozliigii takanlar, yasanan
olaylart anlayamaz. (literally: wearing horse glass-
es. Assessment of events from a narrow point of
view. “You wear horse glasses, and everything I tell
you is useless. “Those who wear horse glasses can-
not understand what happened”). At kafali: Aptal,
ahmak, anlayissiz, akilsiz, kit zekalr (literally: horse
head: stupid, narrow-minded, thoughtless). There
are unique opinions on the horse in Turkish com-
munities that are geographically secluded. We can
see this from the terms we just mentioned. Although
in Turkic peoples in general stupidity is frequently
conveyed through denotations of sheep, donkeys,
pigs, and chickens, in certain instances we also find
a persistent term that stupidity in Turkish through
the zoonym of a horse. The fact that an animal occu-
pies a place in peoples’ lives, has a significant per-
sonality, leaves its “footprint” on the language, and
creates an interlanguage identity despite living on
opposite sides of the world is thus explained by the
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shared historical and cultural connection. Second,
even if zoophraseologisms based on the same term
have the same figurative foundation, we do not rule
out the presence of two additional semantics, namely
the expressive and emotional characteristics of these
units in related languages. We combine this qual-
ity with a manifestation, symbolic sign, and cogni-
tion-understanding that has emerged in the national
consciousness. Every other idea that people have is
related to variety and the unique natural characteris-
tics of each type of living thing. Through linguistic
evidence, it is made clear that the great majority of
phraseological units that the Kazakh and Turkish
languages developed on the basis of zoonymic units
did so on a national basis.

Conclusion

When we investigate the underlying structures of
the information content, we find parallels, common-
alities, and characteristics in zoo-phraseologisms in
Turkic languages. A common worldview is exhibit-
ed here on the basis of the creation of linguistic units,
and the variation in pictures is due to the fact that
the picture from each nation’s everyday existence is
different. This expertise of animal husbandry (horse
culture) obtained by the Turkic peoples is equally
expended among the Turkic peoples. As a result of
the research, we can observe in concrete terms how
the Turkic peoples established their unique attitude
and worldview on horse cattle. We identified stable
phrases with the ‘horse’ component as a linguistic
indication that currently transmits vital information
about the Turkic peoples’ way of life, culture, and

life, among other things. Because we believe that
zoo-phraseologisms in Turkic languages are directly
or indirectly tied to the nation’s spiritual and ma-
terial culture, in which cultural knowledge is pre-
served. We were convinced that, in addition to the
similarity inherent in Turkic languages, there are a
number of variances by evaluating the aspects of the
motivational foundation of zoo-phraseologisms, in
which elements of our shared Turkic identity and
culture have been preserved. The content and com-
mon metaphorical background of idioms connected
to the name in Turkic languages were examined for
similarities and differences.

In conclusion, zoo-phraseologisms are one of
the indications of the national and cultural distinc-
tiveness of each people’s vision of the universe
as reflected in the manifestations of the language
world. As a result, zoo-phraseologisms on Turkic
languages should be investigated as defining cultur-
al characteristics, cultural marks, and linguocultural
units in the picture of the Turkic globe. The unique
features of the Turkic peoples in the image of the
world, as well as the values of the shared Turkic
culture, are expressed in zoo-phraseologisms, dem-
onstrating the deep roots of the Turkic peoples’ his-
torical link. The linguocultural semantics of Turkic
zoo-phraseologisms illustrates the link between lan-
guage and culture, as well as linguocultural infor-
mation about the Turkic peoples’ way of life, cus-
toms, and beliefs. Nomadic animal husbandry and
sedentary styles of culture influenced the meaning
of animal names among Turkic peoples. As a result,
zoo-phraseologisms on Turkic languages must be
regarded as a coded cultural text.

References

CagpikoBa 3.P. 300HUMHIYECKast JIEKCHKA TaTapCKOTO s3bIka. — Kazanb, 1994. — 235 c.
XKaxumos A. TepMUHBI BepOIIOJOBOICTBA Ka3aXCKOTO SA3bIKA: aBTOped. IHC. ... I-pa. Giioi. HayK. — AnmaTsl, 1983. — 35 c.
Kamsi6aesa K.C. CanpicTipMansl TYpKi (pa3eosorHschl (KBIMIIAK TOOBIHAAFE TUIIEPAiH MaTepHaibl OOMBIHINA): (DHIION.FBLIL.

... JOKT. nucc. — Anmartser, 2010. — 314 0.

Levent D. Tiirk kiiltiiriinde hayvanlar ve hayvan Isimleri // Tiirk Diinyasi1 Dil ve Edebiyat Dergisi. —2011.— Vol.12. [DnekTpoHst
pecype]. — URL: https://dergipark.org.tr/tr/pub/tdded/issue/12710/154689 (Kullanim tarihi: 22.08.2023)

Kaiinap ©. Kazak TiniHiH e3ekTi Mocenenepi. — Anmarter: Ana Timi, 1998. — 304 6.

Tiney6oepaneB b.M. Kazak OHOMacCTHKACBIHBIH JIMHIBOKOHILIEITOJNOTHSJIBIK Heri3aepi. — Anmmatsl, Apbeic Oacmacer, 2007. —

280 6.

Jp160 A.B., Huxynenko E.B. 3ooMopdnas metadopa «MeaBeap» B pyCCKOM, aHTIHICKOM U si3bikax HOxuoi Cubupu // S13p1k

u KyabpTypa. — 2019. -Ne45. — C. 78-95

Toxraryn b.C. OTHOMHHTBHCTHYECKHIT XapaKTep BO3PACTHBIX HOMUHAIIWH KUBOTHBIX B TIOPKCKHUX A3BIKAX: AUCC. KaH/.(QUION.

Hayk. — Typkecran, 2005. — 125 c.

AnpimbaeBa 3.A., Pamazano T.b., CaratOex E.H. XKpuikp! KOHIENTICIHIH MOAEHU ceMaHTHKAIBIK cunathl // KasYVY Xabap-

mbIckl. @unonorus cepusicel. — 2020. — Nel(177) — b. 175-180.

Kenec6aes 1. Kazak timiniH ¢pazeonorusuisik co3airi. — Anmater, Apsic 2007. — 800 6.
VYpakcun 3.I'. Pycca-6amkoprea ¢paseonorust hy3nere / Pyccko-6amkupckuii Gppaseonorndeckuii ciosapsb. — Mocksa: Pyec.

s13., 1989. — 404 c.

100



A. Rayeva, S. Eker

Atasozleri ve Deyimler Sozliigii // Tirk Dil Kurumu Sozliikleri. [Dnexrponast pecypc]. — URL: https://sozluk.gov.tr (ITaiina-
naHbUTFaH KyHi: 22.08.2023)

OcmonoBa XK., Konko6aes K., XKamapos I11. KeIpre3 THIHHIH (pa3eonornsuisik co3ayry. — bumkex, 2015. [DnexTpoH/s! pe-
cypc]. — URL: https://el-sozduk.kg/frazeologizm (ITaiinanansurran kyHi: 10.09.2023)

KazakTelH 3THOTpaQHsIIbIK KaTeropysuiap, YFRIMIAp MEH aTayJIapbIHbIH JOCTYp Kyieci: Dunukioneaus. — Anmarsl, JAI1C,
2011. 1-tom A-J1. — 736 0.

Baiitenmera XK. /1. Kazak TimiHaeri )KbUIKBI MaJIbIHA KATBICTBI (DPA3eOIOTHSITBIK, TIPKECTEP/IiH 3THOMBICHHU YOKIeMeci: (GrIIolL.
FBUL KaHJI. ... qucc. aBroped. — Anmartsr, 2007. — 24 6.

JKy6Ganbimkeiel M. T Ka3zak joHe aFbUIIIBIH TULAEPIHICTI aHUMAIUCTIK (pa3eooru3MIep/iiH KOHHOTATHBTIK CEMAaHTHUKACHI:
(bwton. FBUL KaHJ. ... quce. aBToped. — Anmarer, 2005. — 31 6.

Tanumona O.B. DTHOKYIbTYpHAs crieridrKka 300HUMHYECKO JISKCHKH, XapaKTepHy3yIOIIeH YeioBeka (Ha MaTepuae pyccKo-
TO ¥ HEMEIIKOTO S3bIKOB): aBTOped. Tuce. ... Kaui. ¢punoi. Hayk. — ¥Yda, 2004. — 22 c.

Yildirim A. Anlambilim bakimindan rusc¢a zoonimler. Doktora tezi. — Kayseri, 2016. — 220 s.

References

Alymbaeva, Z.A., Ramazanov, T.B., Sagatbek, S.N. (2020). Zhylky konceptisinin madeni semantikalyk sipaty [Cultural and
semantic nature of the concept “horse”]. KazUU Habarshysy. Filologia seriasy. [Bulletin of KazNU. The series is philological]. Iss.1
(177), P. 175-180. (in Kazakh)

Baitelieva, Zh. (2007). Qazaq tilindegi zhylqy malyna qatysty frazeologijalyq tirkesterdifi jetnomadeni uazhdemesi [Ethno cul-
tural motivation of phraseological combinations, connected with a horse in the Kazakh language]. Filol. gyl. kand. ... diss. avtoref.
[Abstr. Diss. ... Candid.Philol. Scien.]. Almaty. (in Kazakh)

Galimova, O.V. (2004). Jetnokul’turnaja specifika zoonimicheskoj leksiki, harakteriuzujushhej cheloveka (na materiale russk-
ogo 1 nemeckogo yazykov) [Ethnocultural specificity of zoonymic vocabulary characterizing a person (based on the material of the
Russian and German languages)]. Avtoref. kand. ... filol. nauk. [Abstr. Diss. ... Candid.Philol. Scien.]. Ufa. (in Russian)

Dybo, A.V., Nikulenko, E.V. (2019). Zoomorfnaja metafora «medved’» v russkom, anglijskom i jazykah Juzhnoj Sibiri [The
zoomorphic metaphor “bear” in russian, english and the languages of Southern Siberia]. Yazik i kul’tura [Language and culture].
Iss. 45. P. 78-95. (in Russian)

Kaidar, A. (1998). Qazaq tilinifi 6zekti maseleleri [Actual problems of the Kazakh language]. Almaty. Ana tili. (in Kazakh)

Kalybaeva, Q.S. (2010). Salystyrmaly tyrki frazeologijasy (qypshaq tobyndagy tilderdifi materialy bojynsha) [Comparative
Turkic phraseology (By the material of languages of the Kipchak group)]. Filol. gyl. doc. ... diss. [Diss. ... Doct. Philol. Scien.].
Almaty. (in Kazakh)

Kazaqtyifi jetnografijalyq kategorijalar, ugymdar men ataularynyii dastyrli zhyjesi: Ensiklopedia [Traditional system of ethno-
graphic categories, concepts and names of Kazakhs: ¥Yncyclopedia]. (2011). Almatyro DPS. Vol.1. A-D. (in Kazakh)

Kenesbaev, 1. (2007). Kazak tilinin frazeologijalyq sozdigi [Phraseological dictionary of kazakh language]. Almaty. Arys. (in
Kazakh)

Jubanyshqyzy, M.T. (2005). Qazaq zhane agylshyn tilderindegi animalistik frazeologizmderdifi konnotativtik semantikasy
[Connotative semantics of animalistic phraseology in Kazakh and English languages.]. Filol. gyl. kand. ... diss. avtoref. [Abstr.
Diss. ... Candid.Philol. Scien.]. Almaty. (in Kazakh)

Levent, D. (2001). Ttirk kiiltiiriinde hayvanlar ve hayvan isimleri [Animals and animal names in Turkish culture]. Tiirk Diinyas1
Dil ve Edebiyat Dergisi [Journal of Language and Literature of the Turkic World]. Vol. 12. [Electronic resource]. URL: https://
dergipark.org.tr/tr/pub/tdded/issue/12710/154689 (Date of use: 22.08.2023) (in Turkish)

Osmonova, ZH., Konkobaev, K., ZHaparov, SH. (2015). Kyrgyz tilinin frazeologiyalyk sozdygy [Phraseological dictionary of
the Kyrgyz language]. Bishkek. [Electronic resource]. URL: https://el-sozduk kg/frazeologizm (Date of use: 10.09.2023)

Uraksin, Z.G. (1989). Russko-bashkirskij frazeologicheskij slovar’ [ Russian-Bashkir phraseological dictionary]. Moscow.
Russian Language. (in Russian)

Sadykova, Z.R. (1994). Zoonimicheskaya leksika tatarskogo yazyka [Zoonymic vocabulary of the Tatar language]. Kazan. (in
Russian)

Toktagul, B.S. (2005). Jetnolingvisticheskij harakter vozrastnyh nominacij zhivotnyh v tjurkskih yazykah [The ethnolinguistic
nature of the age categories of animals in the Turkic languages]. Diss. ... kand. filol. nauk. [Diss. ... Candid.Philol. Scien.]. Turke-
stan. (in Russian)

Tileuberdiev, B.M. (2007). Qazaq onomastikasynfi lingvokonceptologijalyq negizderi [ Linguoconceptological bases of Kazakh
onomastics.] Almaty. Arys baspasy (in Kazakh)

Atasozleri ve Deyimler SozIigii [Dictionary of Proverbs and Idioms]. Tiirk Dil Kurumu Sozliikleri [Dictionaries of the Turkish
Language Association]. [Electronic resource]. URL: https://sozluk.gov.tr (Date of use:22.08.2023) (in Turkish)

Yildirim, A. (2016). Anlambilim bakimindan rus¢a zoonimler [Russian zoonyms in terms of semantics]. Doktora tezi [ Doctoral
thesis]. Kayseri. (in Turkish)

Zhakipov, A. (1983). Terminy verbljudovodstva kazahskogo yazika [Camel breeding terms of the Kazakh language]. Avtoref.
Diss. ... doct. filol. nauk. [Abstr. Diss. ... Doct. Philol. Scien.]. Almaty (in Russian)

101



Linguoculturalogical Semantic Aspects of Zoo-phraseological units in Turkic Languages

Information about authors:

Assemgul Rayeva (corresponding author) — PhD student, L.N. Gumilyov Eurasian National University (Kazakhstan, Astana,
e-mail: asemgul.raeva@gmail.com);

Eker Suer — Professor, Doctor. Bashkent University (Ankara, Turkey, e-mail: suereker@yahoo.com).

Aemopnap mypanvl manimem:

Paesa Acemeynv (koppecnonoenm asmop) — PhD doxmopanm, JI.H. ['ymunee amvinoazvr Eypasus ynmmulx ynugepcumemi
(Anmamul ., Kazaxcman, e-mail: asemgul.raeva@gmail.com);

Exep Cyiiep — npogheccop, ookmop, bawikenm ynusepcumemi (Auxapa k., Typxus, e-mail: suereker@yahoo.com,).

Date of receipt of the article: December 3, 2023.
Accepted: September 11, 2024.

102



