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THE INFLUENCE OF THE TANZIMAT AND JADIDISM
ON THE ENLIGHTENMENT OF ALASH (LITERARY ASPECT)

This article discusses the era of the awakening of the Turkic world, its enlightenment, culture, and
educational sphere. In the first half of the XIX century in the Ottoman Empire (Turkiye), which began to
fall into economic and cultural decline, there was a revolution of “Tanzimatists”. They have carried out a
“new reform” that will completely change Turkey's system of government, culture, religious trends, and
social status. The “new reform” prevailed by the nature of the enlightenment. As a result, new schools
and educational institutions were opened in Turkey, and newspapers, journals, and books by Turkish
poets and writers were published, of which the cultural and social potential of the population grew.

The “Awakening period” that began among the Turkish people significantly impacted the Crimean
and Kazan Tatars among Russian Muslims. The immediate motive was the Crimean Tatar scientist, politi-
cian, and journalist Ismail Gasprali. The name of |. Gasprali is immortalized in history by introducing the
“Jadid” method into the cult of the Turkic peoples. Revolutionaries who violated the established prin-
ciple and supported a new method of teaching focused on Western civilization were called “Jadidists”.

At the beginning of the XX century, the Jadid movement, in turn, reached the Kazakh land among
the Muslims of Russia. This “new wave”, the internal content of which is very similar to the “Jadid”
movement, was named in Kazakhstan — the “Alash” movement. The founders of the Alash movement
were Alash intellectuals led by the politician-journalist A. Bokeikhan. The Alash intellectuals has made
an outstanding contribution to the culture of the Kazakh people, educational, scientific, and political
activities, and preserving the modern Kazakh land as an independent state.

Key words: the Turkic world, the era of the Tanzimat, Tatar scientist, Jadidism, the Alash movement.
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TaH3MMaT NeH XIAMUTLLIAAIKTIH, AAaLLl aFapTYLUbIAbIFbIHA dcepi (9Ae6M acnekT)

ByA Makarapaa TYpKi 9AEMIHIH, «OSiHY A®Yipi», OHbIH aFapTYLLbIAbIK, MOAEHMET XoHe OiAiM bepy
caAachl KapacTbipbiraabl. XIX FacbipabliH, GipiHLLI XKapTbICbIHAQ SKOHOMMKAAbIK, X)XKOHE MOAEHM >KaFblHaH
KYAAbIpan 6actaraH OcmaH umnepusicbiHAA (Typkums) “TaH3uMaTLWbIAAP” KO3FaAbICbl 6acTay aaAbl. Oaap
TYPKUSHBIH YKIMETIH, MOAEHMETIH, AiHM aFbIMAAPbI MEH BAEYMETTIK >KarFAaibiH Tyberenai esrepreTi
«©KaHapy pedopmachiH» Xyprizai. «KaHapy pedopmMacbl» aFapTyLIbIAbIK, CUMNATbIHAQ 6ACbIMABIKKA Me
60AAbl. CoHbIH HaTMXeCiHAEe TypKMSAQ XKaHA MEKTENTEP MEH OKY OPbIHAAPbI ALlbIAbIM, FA3eT->KYPHAA,
TYPIiK aKbIH->Ka3YyLUbIAAPbIHbIH, KiTanTapbl 6AChIAbIM, COHbIH aPKACbIHAQ XaAbIKThbiH MOAEHU-SAEYMETTIK
SAEYETI apTThl.

Typik XaAkpbl apacbiHAa GacTaAraH «0siHYy Ke3eHi» Peceil MyCbiAMaHAapbl apacbiHaa KbipbiM >kaHe
KasaH TatapAapbiHa Aa aTapAbikTan acep eTti. OrFaH Tikeaeit cebenkep KbipbiM TaTap FaAbIMbl, casicaT-
Kep, >kypHaauct Mcmama Facrnipanbl 60AAbl. TypKi XaAbIKTapbiHbIH apaChiHA «XXK8AUA» BAICIHIH eHyiMeH
M.TacnpaAblHbIH, €CiMi TapyMxTa MBHIIAIK KaAAbl. KaAbinTackaH KarmMAaHbl 6y3bin, baTbic epkeHmeTiHe
GaFbITTaAFaH OKbITYAbIH >KaHa 8AICIH KOAAAFaH KO3FaAbICLILIAAD ©KDAMALLIAED» AEM aTaAAbI.

XX racblpablH 6acbiHAA XKOAMATIK KO3FaAbIC ©3 Ke3seriHae Pecelt MycblAMaHAapbl apacbiHAA Kasak,
KepiHe Ae XKeTTi. [WKi MasMyHbl ©K9AMA» KO3FaAbICbiHA ©Te yKcac OyA «wkaHa TOAKbIH» KasakcraHaa
«AAall» KO3FaAbICbl aTayblH aAAbl. AAALL KO3FAAbICbIHbIH, HEri3iH CaAylUbIAQp CasicaTKep->KypPHaAAUCT
O.bekerxaH 6actaraH AAall 3USAbIAGPbI GOAAbL. AAaLLl 3USIABIAAPbI KA3ak, XaAKbIHbIH MOAEHUETIHe,
AFAPTYLbIABIK, FbIAbIMM YK8HE CasiCh KbI3MeTTepiHe, Ka3ipri Ka3ak, kepiHiH ToyeACi3 MeMAEKeT peTiHAE
CaKTaAyblHa epeklue yAeC KOCTbl.

Ty#in ce3aep: Typki eaemi, TaH3uMaT A8Yipi, TaTap OKbIMbICTbIChI, )XOAMAN3M, AAALL KO3FAAbICbI.
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The influence of the Tanzimat and jadidism on the enlightenment of Alash (literary aspect)
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BansHue TaH3umara M AXKaAMAM3MA Ha NPocBeleHne AAall (AMTepaTypHbIi acnekr)

B AaHHOM cTaTbe paccMaTpMBAETCS «3roxa NPoOY>KAEHUs» TIOPKCKOro MMpa, ero npocBeLeHus,
KYAbTYpPbl 1 06pasoBaTeAbHoOM cdepbl. B nepson noaosmHe XIX Beka B Ocmarckon nmnepum (Typumm),
HayaBLUeN NPUXOANTb B SKOHOMUYECKUI M KYAbTYPHBIN YNaAOK, MPOM30LLIAQ PEBOAIOLMS «TaH3UMATK-
cToB». OHM NPOBEAM «HOBYIO pehopMy», KOTOPas MOAHOCTbIO MU3MEHNUT CUCTEMY NMPABAEHUS, KYAbTYPY,
PEAMIMO3Hble TEHAEHUMU U COLIMAAbHbIN cTaTyC Typumun. «<HoBas pechopma» B3siaa BEpX Mo XapakTepy
npocselleHuns. B pesyabtate B Typumm OTKPbIBAaAMCb HOBbIE LLKOAbI M yYeBHble 3aBeAEHMs, M3AaBa-
AVCb Fa3eTbl, XYPHaAbl M KHUIMM TypeLKuX Mo3TOB U nucaTeAei, 6Aaropapst YeMy pocC KYAbTYPHbIA U
COLUMaAbHbI NOTEHLIMAA HAaCEAEHUSI.

HauaBwmmcs cpeamn TypeuKoro HapoAa «nepuoA npobyKAEeHUs» CYLLLECTBEHHO MOBAMSIA HA KPbIM-
CKMX M Ka3aHCKMX TaTap CpeAr POCCUMMCKMX MyCyAbMaH. HenocpeACTBEHHbIM MOTUMBOM CTaA KPbIMCKO-
TaTapCkuii YYEHbINA, MOAUTUK M XKYPHAAUCT Mcmana acnpuHckuin. Mms M. TacnpuHcknin yBekoBeyeHo
B MICTOPUM BBEAEHMEM METOAQ «A>KAAMA» B KYAbT TIOPKCKMX HAPOAOB. PEBOAIOLIMOHEPOB, HapyLLABLLMX
YCTAHOBAEHHbIM MPUHLMI U MOAAEPXKUBABLIMX HOBbI METOA O0YyUEHMS, OPUEHTUPOBAHHDIA Ha 3amnaA-
HYIO LIMBUAM3ALMIO, HA3bIBAAWM «AXKAAMAUCTAMM.

B Hauane XX Beka AXKAAMACKOE ABMXKEHME, B CBOKO OUYEPEAb, AOCTUIAO M Ka3axCKOM 3eMAN CPEAM
MyCyAbMaH Poccun. I1a «<HOBast BOAHa», BHyTPEHHEE COAEpyKaHWe KOTOPOM OYeHb MOX0XKe Ha ABMKe-
Hue «A>XaamA», NOAyYMAa B KasaxcTaHe Has3BaHWe — ABWXKeHMe «AAally. OCHOBOMOAOXKHMKaMU ABU-
SKEHMS «AAaLL» ObIAM AAALLICKME MHTEAAEKTYaAbI BO FTAABE C MOAMTUKOM->KYPHAAMCTOM A. BykernxaHom.
AAaLLCKas UHTEAAUTEHLIMS BHECAQ BbIAQIOLLMICS BKAQA B KYAbTYPY Ka3axCKOro HapoAa, MPOCBETUTEAb-
CKYI0, HayUHYIO M MOAMTUYECKYIO AEITEABHOCTb, COXPaHEHWE COBPEMEHHOM Ka3axCKOM 3eMAM KaK He-

3aBMCUMMOrO rOCyAQpPCTBa.

KatoueBble caroBa: TIOPKCKMIA MMP, 3noxa TaH3umaTa, TaTapCKUi yUeHblid, AXKAAMAM3M, ABUXKEHUE

«AAaLL»,

Introduction

The “Epoch of Awakening” of the Turkic world
is closely connected with the history of the Ottoman
Empire of the first half of the XIX century. The Ot-
toman Empire (Turkey), which until that time con-
sidered itself the ruler of the world, began to decline
in political, economic, and cultural aspects at the be-
ginning of the XIX century. Its main reason was that
the state concept of the Ottoman Empire was exclu-
sively religious. In other words, religion ensured the
legitimacy and stability of the political leadership.
The holders of authoritarian monarchical power, the
Turkish sultans, could not bring the empire to the
number of developed countries through Islam. They
used religion solely to retain power and rob their
people. As a result, there was a situation in Turkey
in which science, education, and industry delayed
developing, and shipping trade routes did not func-
tion, leading to the economy's collapse.

That was a challenging fall for Turkey, a power-
ful empire for three centuries. The country needed
political and cultural changes. In this regard, sen-
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timents have formed in society, which led to the
emergence of famous reformers, innovators, and
patriots who concluded that the country needed a
“New reform”.

Mustafa Rashid Pasha was a well-known poli-
tician, diplomat, and Turkish ambassador to Euro-
pean countries at the origins of the “New reforms”
in Turkey. For the first time in front of the Gulkhan
Palace in 1839, Mustafa Reshid Pasha announced
the reform on behalf of Abdul Majit Sultan, known
in history as “the first sultan who knows French,
supports Western influence, and an innovator.” The
reform assumed that “noble changes, regulation”
would occur in Turkey, namely “Tanzimat-i-Hay-
rie”. From that moment, the “new reform, reorga-
nization” stage began in Turkey. This period in the
history of Turkey was called the “Era of Tanzimat”.

In the Tanzimat era, due to the struggle be-
tween those who saw religion as the central concept
of government and those who adhered to Western
views, the monarchical empire gradually began to
acquire bourgeois features. The pro-Western idea
was reflected in the fields of education, politics,
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and culture, and in 1865 an underground organiza-
tion, “Young Ottomans,” was created in Turkey. Its
leader was the famous Turkish writer Namyk Ke-
mal. This organization, consisting of 250 people
from among the intellectuals and officials, offered
its unique view of the situation in the country.

In the era of the Tanzimat, with the ar-
rival of the “young Ottomans” on the historical
scene, a new Western European intellectuals was
formed in Turkey.

Materials and methods

In this article, we noted the changes in the social,
cultural, and educational direction of the Crimean
and Kazan Tatars, which were a continuation of
the movement in the Ottoman Empire during the
period of “Tanzimatists” in the I half of the XIX
century. We also analyzed the books of the founder
of the “Jadid” method I. Gaspyrali “Mirat-1 Jadid”,
“Salman-I Turki” and such textbooks as “Khoja-I
Subyan”, “Sarf-1 Turki”, “Jian name”, “Nasihat-I
tybbie” and noted the main features of the “Jadid”
method. In addition, we analyzed the textbooks of
the Alash intellectuals, which they wrote at the be-
ginning of the twentieth century, and also told about
their contribution to science. Until today, the works
of the intellectuals related to literature and pedagogy
have been analysed. This article reviews the text-
books of the intellectuals in the field of natural sci-
ence.

Literary review

The national movement in Turkey, which began
in the 50s and 60s of the XIX century, was more
of an education. During this period was appeared
publications such as “Terjuman-i-ahval”, “Tasfir-i
efkyar”, “Muhbir”.

Thanks to poets and writers Ibrahim Shinasi,
Namik Kemal, Zia Bey, Turkish literature has been
replenished with innovative works. The Young Ot-
tomans organization headed by Namik Kemal has
significantly contributed to developing the Turkish
language and its promotion to the rank of a literary
language. This period became the “Era of Awaken-
ing” of Turkish culture, literature, and art.

In addition, the “Era of Awakening” in Turkey
touched the countries of the near and far abroad,
bringing some changes in the culture, politics, and
education. First of all, the “Tanzimat Era” in Tur-
key has positively impacted Muslims under Russian
rule.

In the middle of the XIX century, the changes
in the Ottoman Empire were of a national and po-
litical-cultural description. The “Turkic” Muslim
countries in the colonialism of the Russian Kingdom
as a nation were on the verge of extinction. During
this period, representatives of the intellectuals from
among the Crimean and Kazan Tatars began to ana-
lyze the current situation and affairs. They laid the
foundations of the “Era of National Awakening”.
Their main goal is to preserve their nation on the
world stage, which has its language, religion, and
customs. At the origin of this movement was an edu-
cator, politician, journalist, reformer, teacher, and,
most importantly, the founder of “Jadidism” and
“pan—Turkism” - educator, Crimean Tatar Ismail
Gasprali.

The main achievement of I. Gasprali, who made
an outstanding contribution to the country's educa-
tional, cultural, and political development, was the
“Tanzimat reform” in Turkey. The scientist Alash
Dikhan Kamzabekuly writes about this: “I. Gasprali
graduated from the three-year “school of Parisian
life” and in 1874 visited Algeria, Tunisia, Egypt,
Greece and went to Istanbul. Here he stayed at the
house of his cousin Suleiman, got acquainted with
the figures who were at the center of the Turkish
Tanzimat movement, studied the search for the Ot-
toman Empire in the European direction in the field
of education and culture, learned much information
about the experience of the press. He also provided
Turkish publications with information about Rus-
sia and Europe and did translations (Kamzabekuly,
2023).” 1. Gasprali on this trip understood that the
only reason for the lag of his people is the lack of
national unity, illiteracy and lack of education of the
people.

Gasprali is convinced that the main factor in
preserving the nation as a “nation” is the language.
He says: “If national literature, national music, na-
tional traditions, national identity are written and
preserved in the Tatar language, then it is through
this language that we can develop education on a
nationalist basis (Davlet, 2015: 12).”

The name of I. Gasprali is known to all countries
of Turkic origin as the founder of a new approach
to the education system, which so-called “new
method” (usul-i-Jadid). This method's peculiarity is
teaching students to write and read more quickly.
“Jadid” is an Arabic word meaning a new “usul”
method. This method has remained in the history
of Muslim enlightenment under the name “Jadid”.
Thus, “Jadidism” is a movement aimed at educating
the Muslims of Russia, which began in the second
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half of the nineteenth century by Tatar intellectuals
in the Volga region, such as Shigabutdin Marjani
(1818-1889), Gabdulkayim Nasyri (1825-1902),
Husain Faizkhanov (1823-1866). In turn, 1. Gaspra-
li, as an educator-teacher, improved this method by
developing a method of speed reading and writing,
which significantly contributed to the spread of this
method among the Turkic people.

Another of the main reasons why the name I.
Gasprali, who stood at the origins of “Jadidism”,
became widely known among the population, was
that he regularly published his articles on the devel-
opment of the education system in such newspapers
as “Tarjiman” and “Bahrul —Akbar”, “Zhuldyz”,
“Day star”, “Gunesh”, “Hakikat”, “Moon”. Thus,
defining the newspaper's place in the development
of education and science, Ismail Bey Gasprali wrote
about the importance of reforms in Russian-Mus-
lim schools: “According to data collected in 1881
from Russian Turks, 214 out of more than fifteen
thousand regional schools were Arab madrasahs.
In these 16 thousand schools, half a million Turkic
children studied for five years, and during this time,
even a 5-line verse could not be written and read in
the Turkic language. They are limited only to read-
ing the Koran and prayer. Therefore, with this faith
in any edition of Tarjiman, I have made efforts to
make the welfare of such schools an urgent issue of
society” (Davlet, 2015: 17)

Deeply realizing this topical problem, the Ta-
tar scientist I. Gasprali managed to restore the lan-
guage, religion, culture of the Turkic people, which
contributed to political unity. Subsequently, at the
end of the XIX and the beginning of the XX century,
the movement “Jadidism” arose among the Muslims
of Russia on the ideas of scientists.

“Usul-i Jadid” has become a new method of
education for Russian Muslims. A struggle began
between the Kadym and the Jadid reading meth-
ods since, until that time, the prior knowledge was
memorizing the words of the Koran. The new “jadid
method”, which contributed to the rapid learning of
reading and writing, was significant for developing
education. More and more different schools that
taught this method began to open in the country.

Results and Discussion

I. Gasprali, during his visit to Istanbul, focused
on the fact that the education system should be based
on the ideas of the European education system,
which is as developed as that of the Tanzimats. At
the same time, [. Gasprali, who accepted the ideas
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of the education system from Europe, considered it
essential that education should occur in the national
language based on the traditions and customs of the
people. He also concluded that another feature of the
education system is that for the Crimean and Kazan
Tatars, who are becoming a bilingual nation under
the influence of Russia, religion, and science should
be taught together with other school disciplines.
According to the scientist and his associates, raising
a generation with one language, one custom, and one
spirit through religion was essential. That is why the
Crimean Tatars, led by 1. Gasprali, did not “tear oft”
religion from the teachings, culture, and ethics of
everyday human communication. That was the most
optimal position for the Crimean and Kazan Tatars
in the conditions of that time.

At the end of the XIX century, Tatar national
schools faced a shortage of textbooks. Even though
initially many books and textbooks were published
in Kazan, educational literature became inaccessible
to the people, and the Tatar intellectuals was forced
to turn to Turkic books. Deeply aware of this situa-
tion, I. Gasprali wrote and published textbooks for
new methodological schools in Crimea. In 1881-
1882, 1. Gasprali wrote the books “Mirat-i Jadid”
(“The Updated Mirror”) and “Salman-i Turk” (“The
Turkic Chronicle”) in Turkish and “Russian Islam”
in the third Russian language. Islam is a book dedi-
cated to Russians serving the government” (Davlet,
2015: 13).

The first two works are characteristic of the style
of Ismail Bey in the form of informing Muslim stu-
dents about simple things, and “Russian Islamism”
is a book dedicated to Russians serving the govern-
ment” (Davlet, 2015: 13).

Another famous textbook, “Khoja-i Subyan”
(“Teacher of children”), published in 1884, became
the first secular textbook for the Crimean Tatar
school. The words are printed on the textbook's cov-
er: “Their parents are responsible for the ignorance
of children” (Gafarov, 2001: 56).

“Khoja-i Subyan” is a classic textbook for
younger schoolchildren. According to this textbook,
Crimean Tatar children studied the alphabet by the
sound method for 30 years. “Khoja-i Subyan” was
a teaching aid in elementary and religious schools.

I. Gasprali, who took the educational books of
the writer and teacher K. D. Ushinsky as a model,
included folklore works of classical literature, his
literary miniatures, and fairy tales in the publishing
house. The textbook, although close to Russian text-
books, was compiled taking into account national
characteristics. The content of the textbook consist-
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ed of religious stories, fragments of the biography
of the prophets, and examples from the surahs of the
Koran. (Abibullaeva, 2003: 62).

In addition, the textbooks of the Tatar educa-
tor 1. Gasprali were published under the title “Sarf-i
Turks” (“Turkic Grammar™) (1897) with informa-
tion on phonetics, graphics, and grammar of the
Turkic languages; “Djian name” (“Country Stud-
ies”) (1889), which offered a general idea of geog-
raphy, geographical map, countries of the world,
traditions and customs; “Nasihat-i tybbie” (“Medi-
cal manual”) (1901).

The national activity of 1. Gasprali, at the be-
ginning of the twentieth century, contributed to the
fact that the Tatar people began to be considered
the most educated among the Muslims of Russia.
In addition, they were among the first to switch to
the “usul-i-Jadid” method of education, founded
by I. Gasprali — this system of education of I.
Gasprali brought a new impulse, a new movement
called the “new method”, to the sphere of educa-
tion of many representatives of the Muslim people.
I. Gasprali's “Movements and breakthroughs™ on
preserving the language, religion, culture, customs,
and traditions in other Muslim countries under
Russian subordination, which he began to teach ac-
cording to the educational system, began to mani-
fest themselves from all corners of Central Asia.
This movement reached the territory of modern
Kazakhstan through Semey, Akmola, Oral, Trans-
caspian, Syrdarya, Zhetisu, Ferghana, Samarkand
regions, and Astrakhan province.

The scholar Alash D. Kamzabekuly writes
about this “Renaissance” of Muslims in Russia:
“Jadidism” is a synthesis of tradition and inno-
vation common to Muslim regions of the Rus-
sian Empire. Translating the method's name into
a simple language could be defined as “Updating”
or “Keeping a new direction to save the country”.
In the history of the Muslim peoples of the Russian
Empire, the development of the main movement
of “Jadidism” is quite heterogeneous. In the 10th
years of the twentieth century, it developed into
such forms as: in Kazakhstan — Alash, Azerbai-
jan — “musavat”, Crimea — “milli-firk”, Tatarstan
— “ittifaq al-Muslimin”, in Uzbekistan (Bukhara,
Khiva), although it continued to develop under the
name “Jadidism”, but with a change in content in
contrast from the original” (Kamzabekuly, 2008:
54). It is obvious that at the beginning of the twen-
tieth century, the updated system of teaching I.
Gasprali “Jadidism” developed into various educa-
tional movements among Muslim peoples.

The historical and social changes that came from
the Ottoman Turks and brought changes to the public
education system of Muslims in Russia through the
“Jadid” training of Crimean Tatars also influenced
Kazakh spirituality and politics. First, various par-
ties, schools, ideological trends, and currents were
organized, and the network of democratic processes
was expanded. Independence, land, the country's
equality, and education have become topical topics
in the press. During this period, the democratic na-
tional interests of Alash figures came to the fore in
Kazakhstan, which created the National Democratic
Party “Alash”. In turn, the Alash party has become
a trendy party that has significantly influenced the
Kazakh nation. During this period, the Alash intel-
lectuals, as the founder of the Alash party, selflessly
served the Kazakh nation and aimed to mass educa-
tion its people, urging them to acquire knowledge.
The activity of the Kazakh intelligentsia, which cre-
ated the Alash order party, aimed at educating its
people, was popularly called the “Alash movement”.

Thus, a new movement begins on the Kazakh
land, which initiates fundamental historical changes.

The founders of the “Jadid” movement led by
Ismail Gasprali in the Kazakh land were the Alash
intellectuals, such as A. Bokeikhan, A. Baitursynu-
ly, J. Aimautuly, M. Dulatuly, J. Akbayuly, K. Ke-
mengeruly, S. Kozhenuly. The main goal of . Gas-
prali and the Alash intellectuals is the formation of
a literate and educated generation through the com-
prehension of the culture of civilized countries, but
with the preservation of the “national identity” of
the nation. The intellectuals of Alash followed I.
Gaspirali, who was their follower, with the idea of
mass enlightenment of the people and awakening of
the nation. A.Bokeikhan in an article published in
1914 in the newspaper “Kazakh”, dedicated to the
death of the Tatar scientist I. Gasprali, wrote: “In the
1870s when the Greeks on the island of Crete in the
hands of Turkey were waging war against the Turk-
ish government, Mr. Ismail joined the Turkish army
and dropped out of high school to confront the en-
emy. Then he was 19 years old” (Bokeikhan, VIII,
2016: 368). In this act of Ismail Gasprali, friendly
intentions toward the Ottoman Turks can be traced.

At the beginning of the twentieth century, the
Alash intellectuals stood at the origins of the “awak-
ening era” of the Kazakh people and the develop-
ment of education and art of the nation. The Alash
intellectuals considered Alikhan Bokeikhan, a mul-
tifaceted scientist, politician, journalist, and envoy
who created the Alash party, the initiator of the pub-
lication of the “Kazakh” newspaper, to be its leader.
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The struggle of Alikhan Bokeikhan for the indepen-
dence of the Kazakh people, education, and the Ka-
zakh land is truly multifaceted.

On the eve of the First Russian Revolution of
1905-1907, the national liberation movement in the
Kazakh steppe had two directions:

The national-religious movement led by pan-
Turkists and supporters of pan-Islamism (T. Rysku-
lov, M. Shokai);

The movement of the Western national intelli-
gentsia (A. Bokeikhan, A. Baitursynuly, J. Aimauy-
tuly, M. Dulatuly, etc.). On this occasion, the Alash
scholar D. Kamzabekuly writes: “In terms of influ-
ence on the Turkic enlightenment, the religious fac-
tor was not inferior to the cultural factor. We can
say that they have replenished each other again; re-
ligion has become the leading force, and culture is
the improving force. Nevertheless, this trait does not
manifest itself in all Turkic peoples.

Take, for example, the Kazakh and Tatar nation.
In the Kazakh enlightenment, religion was respect-
ed, but the supreme power was not received. The
Russian influence on the initial enlightenment of
Alash was strong, and the foremost enlightenment
followed the path of culture (secularism). Howev-
er, among the prominent educational figures, there
were high directors of the role of religion (Shakarim,
Gumar, etc.). As for the Tatar nationality (Kazan,
Crimea), this Millat paid particular attention to re-
ligion. The leaders of this nation (I. Gasprali), who
started Jadidism, developed the concept of “Rus-
sian Islam”. The teachings of Al-Marjani, religious,
supplemented the idea of the leader of the Kazan
intellectuals (Kamzabekuly, 2011: 128)”.

The Alash intellectuals, following the political
views of the Tatar scientist I. Gasprali, supported his
new initiatives for the development of education and
science and dreamed of the development and pros-
perity of the Kazakh people as an independent state
with a national language, religion, and traditions.
That, of course, was the similarity of the positions
and political views of the intelligent representatives
of the two countries. However, this does not mean
that the Kazakh intellectuals has ultimately adopted
all the positions of Crimean and Kazan Tatar sci-
entists in the political and educational direction.
Firstly, as already mentioned, the Tatar people con-
sidered religion the leading force in enlightenment,
and the Alash scientist, on the contrary, considered
secular, free scientific enlightenment the main force.
Kazakh scientists believed that freedom was needed
in science, and when religion and science coexist,
Kazakh science cannot grow and flourish; that is,
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science must exist outside religion. Secondly, the
Alash intellectuals was suspicious of 1. Gasprali's
concept of “unity in language”, that is, all Turkic
peoples should speak the same language, the Tatar
language.” Therefore A. Bukeikhan said in his ar-
ticle under the pseudonym Galikhan: “All Turkic
peoples do not have such a fundamental people that
could be compared with our Kazakh. How can our
Muslim brothers, who have not visited the Kazakh
land, know our language?... It is obvious that the
basis of the Turkish language is our Kazakh lan-
guage... How will the rich Kazakh language disap-
pear with such poets as Abai, Shakarim, Mirzhakyp,
and Magzhan? It will be a big mistake if we abandon
this vibrant Kazakh language and support speech in
the Tatar language. We, Kazakhs do not know the
Tatar language well. Moreover, the Tatar language
is not yet one (Bokeikhan, 2010: 380).”

Gasprali conceived that the states of Turkic ori-
gin, united, would have such a vast force to resist the
Russian Empire. Moreover, the leader of Alash, A.
Bokeikhan, supported the idea of uniting the “Tur-
kic people” of 1. Gasprali, brought to the fore the
invaluable knowledge left over from the ancestors,
that is, the language, religion, oral literature, tradi-
tions, and customs of the Kazakh people.” There is
no need to blame either 1. Gasprali or A. Bokeikhan
for this. They, at one time, sought to find the correct
direction necessary for their nation.

Another thing to consider is that the Alash in-
tellectuals paid special attention to the language
and graphic problem. Within the framework of this
issue, there were disputes between scientists. Ara-
bists and Latinists, headed by N. Torekulov, Chair-
man of the Board of the Central Publishing House
of the Peoples of the East, appeared as part of the
Ethnoburocacy. Arabists held leading positions in
the People's Commissariat of Education headed by
Baitursynov, in publishing houses and the press. An
outstanding Kazakh writer, one of the leaders of the
Alash movement, A.Baitursynov, created and im-
proved the Arabic graphics and spelling of the Ka-
zakh language back in 1912. As a result of studying
and selecting the sounds of the Kazakh language and
Arabic graphics, the original “Baitursynov orthog-
raphy” was created in 1924. He was supported by
H. Dosmukhamedov, M.Dulatov and others. Sup-
porters of the Latin alphabet often advocated a soft
transition to a new writing system, suggested using
Baitursynov's ideas in spelling and objected to the
total unification of the alphabet (Togzhanov, 1934:
70). On June 12-17, 1924, a congress of Kazakh ed-
ucators was held in Orenburg. The report on spelling
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was made by Eldes Omarov, the co-rapporteur was
Mukhtar Murzin. 9 supported Nazir Torekulov's op-
tion, 8 (Mukanova, 2014) supported Akhmet Bait-
ursynov's position.

Torekulov defended the Latin alphabet in this
way: “We do not take out the issue without care-
ful study, we are not going to forcibly introduce the
Latin alphabet, we are not fond of fashion. ...Cul-
tural progress cannot be delayed on the grounds
that people are not used to it. The people also once
resisted the appearance of a steam locomotive and
a steamship, but now no one moves between Tash-
kent and Orenburg on a camel. We need to switch to
the Latin font. It is more convenient and cheaper for
us, from the point of view of the printing business”.
Dulatov stressed that with Romanization, instead of
eliminating illiteracy, “we will get even more illit-
erate people”, besides, there are not enough funds.
He proposed to preserve and improve the Turkic
writing. Baitursynov persistently defended his posi-
tion: “The whole leitmotif of Nazir is only the typo-
graphic advantages of the Latin font. We are only
interested in the visible side. People are receptive
and imitative; it is much more difficult for them to
invent their own, new things than to adopt ready-
made ones from others. ... Kazakh youth should
show resourcefulness in creative search, ingenuity
of mind. Then you can create many variants from
the Turkic script. ... The Latin font is not easy. ... do
not get carried away with the Latin alphabet: Latin
is old, dead, it is a delusion to revive it”. At the First
All-Union Turkological Congress in Baku in 1926,
Baitursynov again defended his position (Ozganbaj,
2003: 146-154).

The organizer of the Alash movement A.
Bokeikhan and the Alash itellectuals, understood
that the main reason the Kazakh people became sub-
ordinate to the Russian Empire and disappeared as
a nation was the mass illiteracy of the people. Thus,
they began to teach the Kazakh people en masse by
the method of “Jadid”, invented by 1. Gasprali. For
the people who used to understand that only reciting
the surahs of the Quran by heart is knowledge, it
was a great coup.

After Lenin's decree (decree) of 1918, “On the
elimination of illiteracy”, the People's Commissariat
of Education under the leadership of A. Baitursynov
ordered Kazakh scientists of the Alash intellectu-
als to write textbooks from various fields of science
and translate scientific literature from Russian into
Kazakh. That was an excellent opportunity for the
Alash intellectuals, which had long suffered from a
lack of textbooks.

Previously, Akhmet Baitursynuly’s textbooks
“Textbook” (1912), “Language Manual” (1914-
1916), “Alphabet” (1912) were written, which were
massively used in schools at that time. In addition,
20-year-old Kanysh Satpayev a math teacher at a
rural school, began writing a textbook, “Algebra”,
during practice in 1919. This book was supplement-
ed and corrected in 1924. The Scientific and Literary
Council of the People's Commissariat of Education
approved the manuscript as a textbook on math-
ematics and recommended it for publication.

Following the decree of the chairman of the
“Council of People's Commissars” V.I. Lenin, on
April 4, 1918, “On pardoning the current members
of the national bourgeois Party”, members of the
Alash party were pardoned. The few literate, edu-
cated people in the country were all called up for
public service in Russia. All members of the Alash
party, except for the chairman of the Alash Party,
A. Bokeikhan, worked in various spheres of Soviet
power, such as industry, railway construction, sci-
ence education, publishing, public education.

Most of the science textbooks were translated
into Kazakh from textbooks written in Russian.
However, this does not mean they translated from
Russian without any changes. These textbooks have
been translated according to Kazakh understanding,
psychology, and cognition. However, translating a
textbook also requires a lot of work and knowledge.
The Russian language was the norm for Kazakh
society at the beginning of the twentieth century,
in which there was no scientific and technical
education literature, taking into account the fact that
the teacher Ibiray Altynsarin translated textbooks of
such Russian scientists as N.I. [lminsky into his lan-
guage, and the Tatar scientist I. Gasprali translated
K. D. Ushinsky into Kazakh, and translating text-
books from Russian into Kazakh was the norm for
Kazakh society at the beginning of the XX century,
in which there was no literature in the field of scien-
tific and technical education. In connection with the
circumstances, A. Bokeikhan translated into Kazakh
the “Alphabet of Astronomy” by the French scien-
tist K. Flammarion (1924), “The Structure of the
World” by D. M. Grabe (1926), “A Brief History of
the Earth” by T. Tutkovsky (1926), and K. Satpayev
translated into Kazakh the textbook of the Russian
mathematician A. P. Kiselyov “Algebra”.

Alash scientists paid particular attention to three
problems when compiling translation textbooks. 1.
The textbook should be translated into Kazakh un-
der Kazakh concepts and designations of subjects
that Kazakhs use in everyday life. 2. Terms and con-
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cepts must be translated and interpreted in Kazakh.
3. The focus should be on the main content of text-
books while preserving their scientific basis. An ex-
ample of such a translated textbook that met all the
requirements is A. Bokeikhan's textbook “Building
the World” (“Dunienin qurylysy”), translated by D.
M. Grabe. This textbook A. Bokeikhan became one
of the first textbooks of the natural science direction
written for Kazakh schoolchildren.

The first feature of the textbook is that it cor-
responds to Kazakh concepts and definitions and is
easily interpreted by schoolchildren, as it includes
well-known examples.

“On a clear night without clouds, when we go
outside, we see many bright stars, like a hole in
a dilapidated yurt” (“Bult joq ashyq tinde jazyq
dalaga shygyp aspandy qarastyrsaq, tozgan qarasha
uidin jyrtygyndai kop jaryq juldyzdardy koremiz’)
(Bokeikhan, XII, 2016: 220), — the author-translator
begins in the textbook section “Planets”. “Like a
hole in a dilapidated yurt” (“Tozgan qarasha widin
jyrtygyndar”). Before the eyes of a student reading
this textbook, countless stars appear visible through
the dilapidated paneling of a dilapidated house. A
creatively astute Kazakh child will easily under-
stand and quickly master this section.

“Surveyors measure the land. The Earth is a
ball; the Earth is a camel's spool (washed). Let us
move the spool from the chiym (tall, tough grass)
directly from the center and back. Let us assume
that the length along the pellets is the thickness of
the pellets, the horizontal (diameter). Such a hori-
zontal of the Earth is 12 thousand 700 kilometers
(14 kilometers = 15 kilometers. k. B), “(“Jershiler
jerdi olsheidi. Jer dop, Jer ttuenin qumalagyndar.
Qumalaqty shimen tap ortasynan tairep ar jagyna
otkizip alatyq. Shidin qumalaqqa boilagany —
qumalaqtyn jyandygy, koldeneni delik. Jerdin
osyndai koldeneni — 12 myn 700 kilometr” ( 14
shaqyrym = 15 kilometr. Q.B ) (Bokeikhan, XII,
2016: 222) — wrote “Kyr Balasy” A. Bokeikhan.
For a Kazakh schoolchild whose life is closely
connected with cattle, the expression “round cam-
el's spool” is unambiguous.

The second feature of the textbook is the maxi-
mum translation of terms and concepts into Kazakh,
for example, Telescope — qyragy tutik, Cassiopeia
— waly juldyz, Big Dipper — jetiqaragshy, Venus —
Sholpan, Cancer — shayan, Virgo — qyz, Scorpio —ja-
raqurt, etc. So A.Bokeikhan translated many words
into the Kazakh language competently and quickly.

The third feature of the textbook is the internal
content. The translator's most significant merit is to
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convey the content, the essence of the textbook in
such a way that it corresponds to the student's con-
cepts. Each topic described discoveries related to
the cosmic sphere, the history of a particular discov-
ery, and illustrations were given. For the student to
understand the scientific idea, the textbook's author
turns to myths-legends. For example: “The second
planet from the Sun, orbiting the Sun outside Mer-
cury, bore the name of the god of beauty — “Venus”.
This is our “Sholpan”; the planet outside the Earth
is “Mars”. Mars is the name of the god of war of
the country of Rome”, (“Kunnen sanaganda ekinshi,
Merkyrudin syrtynda Kundi ainalgan planet — Rom
eli sulylyq qudartynyn atyn qoigan — “Venera”. Bul
bizdin “Sholpan”; “Jerdin syrtynda planet — Mars.
Mars — Rom elinin sogys qudaiynyn aty”) etc.
(Bokeikhan, XII, 2016: 224)

The Alash intellectuals received in the educa-
tional system of I. Gasprali is not only a model of
writing books but also the distribution and famil-
iarization of these textbooks among the popula-
tion through the media. That is evidenced by the
obituary “Ismail bek Gasprali” article, written
by A. Bokeikhan in 1914 in the newspaper “Ka-
zakh”, dedicated to the day of 1. Gasprali's death.
“.For three years, Mr. Ismail managed Tarji-
man. He also taught Muslims to read and write.
He opened a school. He published articles, opened
various Jamiat khayrie, and created literature.
Raised the spirit of the Muslims of Russia as a na-
tion ...” (Bokeikhan, VIII, 2016: 375), — notes A.
Bokeikhan merits of the newspaper “Tarjiman”,
the editor of which was 1. Gasprali himself. A.
Bokeikhan himself, as well as the Tatar scientist
I. Gasprali, through newspapers and journals, ex-
plained the importance of reading in the country,
promoting new school textbooks.

So, the nation's leader of the Alash intellectu-
als, A. Bokeikhan, took I. Gasprali, as an idol for
himself, solved the problems of writing textbooks
at various levels with great success, raising na-
tional consciousness, forming popular enlighten-
ment, the education system, literary language and
literary criticism, translation, and scientific style of
written language. In addition, various publications
were created through the Alash movement, such as
“Kazakh”, “Ak Zhol”, “Zhana mektep”, “Saryarka”.
Special attention of the Alash intellectuals was paid
to improving the literacy of the population through
newspapers and journals. So, the Alash movement
at the beginning of the XX century is the “Golden
Era” of the formation of the system of public educa-
tion and education in Kazakh society.
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Conclusion

The movement started by the Tanzimats in the
XIX century with the idea of “revival” in the second
half of the XIX century developed into the “Jadid”
movement through the Crimean Tatars among the
Muslims of Russia. The period of the awakening
of the Turkic people in the Russian Empire, which
unfolded under the name “Jadid” in the early XX
century, was developed into the Alash movement in
the Kazakh land.

The Kazakh national movement “Alash” among
the Muslims of Russia from December 5 to Decem-
ber 10, 1917, through the All-Kazakh Constituent
Assembly, created the national-territorial Demo-
cratic Republic “Alash” and formed the government
of Alash.

In a word, the “Era of Awakening” of the Tur-
kic world, which marked the beginning of the era of
the “Tanzimat” of Ottoman Turkey in the first half
of the XIX century, ended with the creation of the
Democratic Republic of Alash on the territory of
Kazakhstan.

In the Kazakh land, the Alash intellectuals,
the founder of the Alash Democratic Republic, to-
gether with the political views of the Tatar scientist

Jadidiyat I. Gasprinsky supported initiatives for the
development of education and science and served
to ensure that the Kazakh country became a sepa-
rate independent state with a national language,
religion, and traditions. The intellectuals of Alash
considered, firstly, secular, free scientific educa-
tion to be the main force. Kazakh scientists ad-
hered to the idea that freedom is needed in science,
and kept religion away from science. Secondly,
it cannot be said that the Alash intellectuals fully
supported all the initiatives of I. Gasprinsky. For
example, Alash scientists, not agreeing with the
concept of “unity in language”, that is, all Turkic
peoples should speak the same language - the Tatar
language, but on the contrary, honored the memory
of their ancestors as much as possible, revered the
Kazakh language, religion, oral literature, customs
and traditions, made every effort to make Kazakh
an independent language. Thirdly, they advocat-
ed the position that education and science should
serve as a model of science and advanced achieve-
ments of developed Europe and develop education
and science. So, from these positions, we see that
the Alash intellectuals, which created the Demo-
cratic Republic of Alash, pays special attention to
science and education.
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