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THE ROLE OF PHRASEOLOGICAL UNITS
IN CROSS-COMMUNICATIONAL RELATIONSHIPS
(BASED ON THE NOVEL “THE PATH OF ABAI” BY M. AUEZOV)

Phraseological units have great meaningful power and potential of form. In this regard, the study
of phraseological expressions as an original statement created based on ethnocultural heritage, national
code, national cognition is of great importance. And the features and methods of analyzing the problem
of translating the rich phraseological fund of the native language into another language are systematically
comprehensively considered, and its nature has not yet been disclosed. Many studies and dictionaries
concerning the translation of the Kazakh language into Russian and related Turkish languages, the ab-
sence of systematically compiled phraseological dictionaries before this period, indicates the relevance
of the research topic. Collecting, fully mastering and passing on to the next generation our vocabulary,
which has survived to this day in the memory of such a people, is one of the main tasks that has devel-
oped in any field of science today.

The article contains a well-known concept called the “Sepir-Worf hypothesis”, the definition of
which is given. There is also information about the origin of the term” intercultural communication”.
Phraseological units clearly reflect the specifics of National thinking, mentality, attitude and worldview
of representatives of the language. It is also important to translate them into another language. The article
explains the meaning of phraseological units found in M. Auezov’s epic “The Path of Abai” and consid-
ers the features of their translation into Russian, Turkish and Kyrgyz in the article with specific examples.
The translation of M. Auezov’s epic “The Path of Abai” is completedby translators A. Nikolskaya, T.
Nurtazin and L. Sobolev, A. Kim and others. The purpose of the article is determined by the relevance of
the role and importance of translation in intercultural communication. As a result, the recommendations
were given on the transmission of phraseological units of an ethnolinguistic nature.

Key words: phraseological unit, literary translation, intercultural communication.
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MDpaseorormsAbIK GipAiKTepAiH MdAEHMETapaAbIK, 6aiAaHbICTapAAFbl OPHbI
(M. Bye30BTiH, «Abai1 XKOAbI» pPOMaH-3MONesChl HeriziHAe)

DpaszeoAorM3aMAEpAIH Ma3MYHAbIK, KyaTbl, NilliHiHIH 9AeYeTTiAIr 30p. OcbiFaH 6afAaHbICTbl OAAPAbI
STHOMOAEHM aKMKAT KO3i peTiHAe TaHbIM, STHOMOAEHM MYpPa, YATTbIK, KOA, YATTbIK TaHbIM HerisiHAe
>KaCaAFaH aMLLbIKTbl TY>KbIPbIM PETIHAE (PPa3EOAOTMAbIK, TIPKECTEPAI 3EPTTEYAIH MOHI A€ 30p. AA TOA
TIAIMI3AIH 6ai pa3seoAOrMsAbIK, KOPbIH ©3re TIAre ayAapy MOCEAECIH TaAAdy ePEKLLIEAIKTEPI MEH BAiC-
TOCIAAEPI XYMEAI TYPAE XKaH->KaKTbl KQPACTbIPbIAbIM, CbIP-CUMATbl SAI TYTaC KYHiHAE TOAbIK, allbIAFaH
>KoK. Kasak, TiAiHiH OpbIC >)X8He TybICTac TYPiK TIAAEPIHE ayAapPbIAYbIHA KATbICTbl KEAEMA 3epTTeyAep
MEH CO3AIKTEPAIH a3AbIFbl, XXYMEAi TYpAe >KacaaraH (DPa3seoAOrMSAbIK CO3AIKTEPAIH OCbl Ke3eHre
AEMiH XKacaAmMaybl 3epTTey TaKblPbIObIHbIH ©3EKTIAIrH TaHbITbIM OTbIp. OCbIHAAM XaAbIKTbIH XKaAblHAA
CaKTaAbIM OYriHri KyHre >keTkeH €e3 6alAbIFbIMbI3AbI >KMHar, TOAbIK, MEHrepin, ©3iHAIK Hakbll-
609ybIMEH KeAeCi yprakka TabbIC eTy — GYriHri TaHAaFbl Kai FbIAbIM CaAaCbl GOAMACBIH KaAbINTacKaH
Herisri MiHAETTepiHiH OGipi.

Makanapa «Cenup-Bopd  60oAXKamAapbl»  TY>KbIPbIMAAMACbl  XKOHE  «MOAEHMETAPaAbIK,
KOMMYHMKaLUMs» TEPMMHIHIH LWbIFYy Teri KapacTbipblAaabl. (Dpa3seoAormsAblK, BGIPAIKTED YATTbIK,
OMAQYAbIH, MEHTAAUTETTIH, AYHUETaHbIMHbIH epeKLIEeAIKTEPIH >X8He OCbl TiA OKIAAEPiHiH dAeM
6enHeciH HakTbl kepceTeai. OaapAbl 6acka TiAre ayAapy Aa MaHbI3Abl. MakaAaaa ayAapma npoLeciHAe
TIAAI, MOAEHMETTI >KOHE TapuXTbl XXETKIAIKTI BGIAMEreHAIKTEH ayAapmaliblAapAbIH  KeMILLIAIKTepi
cunatTaaraH. Makanapa M.Oye3o0BTiH «Abait >KOAbl» POMaHblHAA KE3AECETIH (PPa3seoAOrMSsAbIK,
GIPAIKTEPAIH MaFblHACbl TYCIHAIPIAGAI >KOHE OAAp HaKTbl MbICAAAAPMEH OPbIC, TYPIK XXOHE KbIPFbI3
TIAAEPIHAETT ayAapMaAapbl KapacTbipbiAaabl. M.Oye30BTiH «AGai >KOAbl» POMaHbIHbIH, ayAapPMachiH A.
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>xaHe A. Coboaes, A. Knm >xaHe T.6. ayAapmallibiAap >kacaFaH. MakaAaHblH MaKcaTbl MOAEHMETAPAAbIK,
KOMMYHMKaLMSAQFbl @y AQPMaHbIH POAI MEH MaHbI3AbIAbIFbIHbIH, ©3eKTIAIMNH aHbIKTakAbl. HaTuxkeciHAe
3THOAMHIBMCTUKAABIK, CMMATTafbl (DPa3eoAOrUSIAbIK, BiPAIKTEPAI ayAapy XKOAAAPbIHA KATbICTbI YCbIHbIC-
Tap 6epirai.

Ty¥iin ce3aep: (hpaseorormam, KOPKEM ayAapMa, MOAEHMETAPaAbIK, OaiAaHbIC.
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PoAb (hpa3eorormamoB B MEXKYAbTYPHbIX CBS3SX
(Ha maTepuane pomaHa-anoneu M. Aya3zoBa «[1ytb AbGas»)

®pazeorornambl 06AaAAIOT GOABLLION COAEPIKATEABHOM CUAOI M MOTEHLUMAAOM POpMbl. B cBsi3n
C 3TUM BOAbLLOE 3HAYeHUe MMeeT u3yueHre (PPA3EOAOrMUECKMX BbIPaXKeHWI, Kak CaMOBbITHOMO Bbi-
CKa3blBaHM4, CO3AQHHOIO Ha OCHOBE 3THOKYAbTYPHOIO HaCAEAMS, HALMOHAABHOIO KOAQ, HaLMOHAAb-
HOro Mo3HaHusl. A 0COBEHHOCTU M METOAbI aHaAM3a MpPobAeMbl nepeBoaa 6oratoro gpaseorormnye-
CKOro (poHAQ POAHOrO $i3blka Ha APYroi 93blk CUCTEMATMUECKM BCECTOPOHHE pacCMaTpMBaloTCH, a
€ro xapaktep AO CMX MOP He PacKpbIT B LEAOM. BOAblLIOe KOAMYECTBO MCCAEAOBAHWI U CAOBapeW,
KacCaloLLMXCS NnepeBoAa Ka3axCKOro 43blka Ha PYCCKMIA M POACTBEHHDBIA TYpPeLKUIA S3bIKK1, OTCYTCTBUE
CUCTEMATMYECKM COCTABAEHHbIX (hPa3eOAOrMYEeCcKMX CAOBapeit A0 3TOr0 MepruoAd, CBUAETEAbCTBYET
00 aKTyaAbHOCTU TeMbl MCCAEAOBaHUS. HakonMTb, B MOAHOI Mepe OBAAAETb U NepeAaTb CBOMM KOAO-
PUTOM CAEAYIOLLIEE MOKOAEHWE, KOTOPOE COXPAHMAOCH B MaMAaTW TaKkOro HApOAQ, — OAHA M3 OCHOBHbIX
3aAQ4, CAOXKMBLUMXCS CErOAHSI, Kakom Obl HW GblAa OTPACAb HAyKM.

B cTaTbe aAaeTcs onpeaseAeHre O MPOUCXOXKAEHUM TEPMMHA «MEXKYAbTYPHasi KOMMYHMKaLMS».
({DpaszeoAornsmMbl YeTKO OTPaXKAOT CreUMgUKy HALMOHAABHOIO MbILLIAEHUS, MEHTAaAUTETa, MUPOOLLLY-
LLeHUS W KapTWMHbl MMpa NMPEACTaBUTEAEN AQHHOrO $i3blka. Takyke BaKHO MepeBecTU MX Ha APYrom
g3blk. B cTaTbe pasbsgcHgeTcs 3HauyeHne (Ppa3eoAorM3mMoB, BCTPeYalowmMxcs B poMaHe M. Aya3zoBa
«[1yTb Abasi», U MPUBOASTCS OCOOEHHOCTH UX NMEPEBOAA HA PYCCKMIA, TYPELKMIA U KbIPTbI3CKMIA S3bIKU C
KOHKPETHbIMU nprmepamu. dnonest M. Ayasosa «[1yTb Abasi» Gbira nepeBeAeHa TakKnMMK NepeBoAYMKa-
mu Kak A. Hukoabckoi, T. Hyptasunon n A.Co6oaeBbiM, A. Kumom 1 aAp. Lieab ctaTbn 06ycAaBAMBaeT-
CSl aKTYaAbHOCTbIO POAM M 3HAYUEHMS MEPEBOAA B MEXKKYAbTYPHOM KOMMYHMKaumK. B pesyabtaTe 6biAn
AaHbl PEKOMEHAALMK MO nepeaayn pazeoAorm3mMoB 3THOAMHIBUCTUYECKOrO XapakTepa.

KAtoueBble cAoBa: (hpa3eoAormsm, XyAOXKECTBEHHDIN NEPEBOA, MEXKYAbTYPHas KOMMYHMKaLMSI.

Introduction

In cross-cultural communication human ac-
tion is represented in different aspects. In the
process of the communicative act which covers
personal, social, professional, cultural and other
functional areas there are used certain cultural
lexemes, word phrases, proverbs, tongtwisters
and phraseological units. In this perspective the
lack of the background knowledge of the address-
ee depends mainly on the background lexis and
inner form of phraseological units. Mentality can
be defined by spiritual and material culture which
is created by a certain nation and given from gen-
eration to generation through years. According to
M.M. Bakhtin, “One culture is deeply revealed
when contrasted to another culture... One mean-
ing reveals its depth after confronting and merg-
ing with another, “alien” meaning: between them
begins a kind of dialogue, which assimilates the
closeness and ambiguity of these meanings, these
cultures (Bakhtin, 2002: 457). The cultural rela-
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tionship between social groups and state institu-
tions, social organizations, certain culture work-
ers covers all the aspects of social life.

In the process of communication there occurac-
tions of mutual exchange of information and con-
veyance of various informationbetween the partici-
pants of the certain cross-communicative process.
Accepted information is coded by a particular sign
and symbolic system. The exchange of information
between the addresser and addressee is realized with
the help of decoding or explaining it (Smagulova,
2014: 109).

Intercultural communicative situation not only
demonstrates to both sides the way of conveyance of
information that is traditional for only their people,
but also introduces the etiquette of communication,
which is combined with the peculiarities of the way
of life of other nations representatives.

According to the distinguished scholar Yu.M.
Lotman: “This is a kind of relation which happens
only in groups of people organized, first, for com-
munication, second, which form a dialogue with
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symbolic meaning” (Lotman, 1993: 8). While the
dialogue representatives of diverse nationalities
taking part in it show their mental distinctiveness
which make them divergent from others. They en-
compass linguistic culture and etiquette specific
to an ethnic group, gained and stored knowledge
about traditions and customs, social status, re-
ligious beliefs, and one and only peculiarities of
mental thinking.

Nowadays it has been investigated widely prob-
lems of ‘clash’ and ‘mmenenici’ of cultures and in
the way people think, behave and their traditions
which are represented in various language situa-
tions mental linguistics, psycholinguistics, transla-
tion studies, cultural anthropology and other fields
of science

Materials and methods

In the process of writing a scientific article, we
used traditional methods of scientific description,
comparative analysis, typological definition, com-
plex grouping, interpretation, systematization. The
main material was the translations of the books of
M. Auezov’s epic novel “The Path of Abai” in Rus-
sian, Kyrgyz, Turkish, domestic and foreign sci-
entific articles and scientific books on translation
studies, textbooks and manuals, dictionaries and an-
thologies, reference books.

The given scientific material consists of a distin-
guished notion named the “Sepir-Worf hypothesis”,
thorough and exact explanation was pointed here.
The term “intercultural communication”, its origin
was introduced in the following paper as well.

Phraseological units particularly impact and
show the features of National thought, Specific Na-
tional codes, approaches and attitudes of representa-
tives to the language. It is vital, significant and es-
sential to make them sound into the different and
diverse language. The article clarifies the core, main
principle of phraseological units taken from M.
Auezov’s epic “The Path of Abai” and emphasizes
the features of their translation into Russian, Turk-
ish and Kyrgyz in the paper with particular exam-
ples. The translation of M. Auezov’s epic “The Path
of Abai” is accomplished with the help of translators
A. Nikolskaya, T. Nurtazin and L. Sobolev, A. Kim
and others.

The selection of phraseological units from the
novel by M. Auezov is based on an analysis of the
ethnolinguistic and ethnocultural content and nature
of the language units. In total, the study encom-
passed the consideration of over 100 language units.

Literature review

Phraseological units have huge worthwhile im-
pact and effect and potential of form. On this point,
the investigation of phraseological units as an pri-
mary and core foundation established on account
of ethnocultural diversity and inheritance, national
code, specific national perception and awareness.

The peculiarities, specific uniqueness, ways of
comprehension the problem of translating the re-
markable phraseological fund of the native language
into another language are revealed as a unique sys-
tem.

During the writing of the article, a comprehen-
sive review of scientific literature was conducted,
including analysis of relevant materials and transla-
tion quality. The main points and conclusions were
then drawn. The works of were consulted. The com-
ments of M.M. Bakhtin, Yu.M. Lotman, S.G. Ter-
Minasova, A. Nurmagambetov, E. Zhanpeisov,
G.N. Smagulova, A. Vezhbitskaya, V.S. Vinogra-
dov, Zh.D. Baitelieva, B.Bayram, T.S. Ananyina,
A. Zhaparova and others on the translations and
translation of “The Path of Abai” by A. Nikolskaya,
T. Nurtazin, L. Sobolev, and A. Kim, published in
different years, served as the basis for the research.

In the world linguistic science there is a well-
known concept called ‘Sepir-Worf hypothesis’.
According to the main concept of the theory the
structure of language also identifies the structure
of thinking and worldview. According to this, it is
based on a view of culture of the ethnos and indi-
vidual. This rule has become the main concept of the
scientific basis of the cultural relationship. A term
‘cross-cultural communication’ was introduced in
the 70s of the 20th century. During this particular
period it was being identified scientific directions of
the cross-cultural communication. On the basis of
it there was a necessity of research of cases when
due to mindfulness of the culture. Researcher work-
ers disunite the following directions in the cross-
cultural communication: social, psychological and
linguistic.

One of the features of linguistic approachis
characterized by paying great attention to discourse
as a case of uniting communicative acts of different
types (process of integration). The Russian scientist
Vezhbitskaya, comparing words, phrases and texts
with translation versions in other languages, based
on metalanguage of semantic features of the text
shows that the direct translation of alternative words
destroys the important cultural character of the orig-
inal text (Vezhbickaja, 1996: 40).
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Results and discussion

Such inconsistencies take place in translations of
Kazakh literary works into other languages. While
translating word combinations connected with na-
tional culture by the method of calque it is paid less
attention to the use of semi-alternative and complete
alternative equivalents.

Sometimes, in calque translation the thought be-
comes incomprehensible. For example, in the story
of Berdibek Sokpakbayev “My name is Kozha”, the
translation of the proverb in a sentence is conveyed
in Russian literally using the calque method.

«bizne myprIc aifTajbl ... aFachl OapIbIH KaFachl
6ap» word-for-word «Y Hac TOBOpST BIIOJHO
CTIPaBEJIMBO: Y KOTO €CTh Opat, y TOro ¥ BOPOTHUK
(We do have a quite fair statement: Whoever has
a brother has a collar) (Sokpakbaev, 1990: 151).
One of the features of the Kazakh culture which is
represented in kinship relation is the peculiarity of
identifying national being of a nation. The Kazakh
language is considered to be the richest in terms of
kinship relation in comparison with other Turkic
languages. In the content of the given above proverb
it is said that if someone has a brother it means they
have advisor, helper, and protector. And it is obvi-
ous that the word ‘vorotnik’ (collar) in the transla-
tion does not associate with any of these notions.
Due to such poor translation it is clear that a repre-
sentative of another culture is unable to understand
the real meaning of the proverb.

We can also give examples from ‘The Path of
Abai’ by M. Auezov.

In the original text:

TocOuFbIH KU1 TapTa TYCIN, OHIH YIDKaH XKYy3i-
HEH IIYFBUT OYPBIN ki, Tohiuim alThIM, CHIOBIP-
Jlan KeTim, gyraMmeH Oer cumanbl (AOaii xosbl, 11
ToM, 133).

U co crykom mepeOupasi 4eTKH, OH C BEJHYe-
CTBEHHBIM BHJOM OTBEPHYJCS OT CYNpPYTH, CTal
HIeNTaTh MOJHUTBY, TPOBEN JAJOHSAMHU IO JIUIY
(Ilyte Abas, Tom 11, 180).

Tohmun aiity in the religious worldview of Ka-
zakh people means to say «Jlo unshs nmrammay, i.e.
constantly repeating kallima. We believe that if the
translator not only literally translated it, but revealed
its meaning, translation would be more optimal. A
simple word combination mrentaTh MOJUTBY (Mmur-
mur a prayer) cannot reveal fully its religious fea-
ture. Therefore the translator should have analyzed
deeply a meaning of religious and spiritual word
combinations and notionsbefore starting to translate
a book.
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In the Russian linguistics research works on
cross-cultural communication were initially con-
sidered as a branch of social linguistics. Manual
‘Language and Cross-Cultural Communication’ by
S.G. Ter-Minassova is one of the pioneer researches
in this field of science (Ter-Minasova, 2000: 200).
This opinion concretizes importance of cross-cultur-
al communication. Moreover, the author describes
the importance of the cultural phenomenon in the
language as follows:

“A person’s judgments about the worldview,
lifestyle, mentality, etc.are formed more deeply
through native culture. What is interesting is that
most people do not consider themselves as the prod-
ucts of their own culture, even when they realize the
actions of representatives of other cultures are an in-
dicator of their own culture.Only when he goes be-
yond the scope of his culture, that is, when he comes
against another worldview, point of view, etc., he
can understand the specifics of public consciousness
in himself and see the difference or conflict of cul-
tures” (Ter-Minasova, 2000: 41).

Phraseological units that persist in one language
and cannot be met in the other (it implies that they
do not have equivalents in the given language) are
usually called rarely used exoticisms, and for the
professional translator it is both a challenging, knot-
ty and appealing task to convey them into another
language. Russian linguist researcher V.S. Vinogra-
dov as the methods of implementing this task.

1) Transcription.

While using this method a translator just tran-
scribes an unfamiliar to the reader word in a foreign
language by means of the target language. After that
it is given a definition or explanation of the word. In
fact, we can say about the creation of an exoticism
in a target language which in its turn can enter the
main lexis of that language afterwards. We would
suggest comparing usage of the method in the trans-
lation into the Turkish language and original text of
“The Path of Abai”.

— bi3 Monmans! ga OYTiH MIAKBIPHIT ajbi, Oara
KBUIIBIPBINT KaKChl TiJICKKE apHam, Oip 0o3Kacka
manasik, (The Path of Abai, I Volume, 121).

- Biz mollay1 da bugiin davet edip dua ettir-
erek hayirli ise adayip bir bozkaska kestik. Molla,
ervahlara sigmarak Kur’an okuyup hayir duasimi
yapti, dedi (Abai Yolu, Cilt II, 126). Here the
phraseologism means ‘slaughter cattle and give
alms’(Kengesbayev, 68). Therefore there is not an
exact alternative for the word combination in the
Turkish language, the translators leaveit without
change and give a definition at the footnote ‘alini
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akitmal1 boz at’. Since there is no exact equivalent
to replace this language unit in Turkish, the primary
form is given without any change but with its defini-
tion “alin1 akitmali boz at” at the footnote on the left
page of the book.

O3nepiHiH OCHI JKYPICTEpiH COHIIATBIK aKTall
TYpPFaH KaWbIpMaHBI KAaCTBHIK YPaHbI KBII, Ty €TiIl,
MAJIKBITHIN Kelte xaTkauma (AGait sxomsr, 11 ToMm,
226).

Turkish version:

Kendi tavirlarmi bdyle destekleyen nakarati
gencligin uran1 yapip bayrak ederek cagildatip geli-
yor (Abai Yolu, Cilt I, 237).

Translators traditionally give a definition at the
footnote sloganfor the phraseologism uran yapmak.
However this word combination they could have
given like ‘slogan atmak’, thus it can save its se-
mantic meaning. Moreover, it could have been un-
derstandable for Turkish readers.

2) Hypo-hyperonimic translation. “According
to this method it is paid attention to form equivalen-
cy relation of related notion or contrasting meaning
between a word in the target language and a word
meaning a notion-realia in the original text”. In such
cases, for instance, while translating word combi-
nations like 6ata Gepy, conem-caykat Oepyinto the
Turkish languagewe can observe that they can be
identified by interlanguage related word combina-
tions like hayirdua etmek, armagan etmek (Vinogra-
dov, 2004: 119). For example:

Bip>xanra gon sxypep ke3inae, Y kKaH o3 yiiHeH,
03 aJIJIbIHAH JIOM TAaTKBI3BIT OTHIPHIT, 6aTa 6epi ne,
OH camap Tinesai... KacslHaarsl xoanacsiHa KOPKbIH
TOJIa MaHaT, MaKMall coJieM-cayKat Oepinmi (Abai
skoubl, 1T Tom, 89).

Turkish translation:

Ulcan, Bircan’a giderayak, kendi evinde elleri-
yle hazirladiklarindan ikram ederek iyi yolculuklar
diledi... Yanindaki tiim arkadaslaria heybeler dolu-
su manat, kadife, cam sakizi ¢oban armagani verildi
(Abai Yolu, Cilt 11, 95).

From these examples, we can see that the use of
hypo-hyperonymic translation, which differs from
the transcription approach, does not result in the for-
mation of a new phraseological unit in the native
language of the translator.

3) Method of adaptation. “This method is
similar to the hypo-hyperonimic method” (Vino-
gradov, 2004: 119). We often observe this type of
method from translations of ‘The Path of Abai’ into
the Turkish and Kyrgyz languages. For instance,
in the translation of the novel into the Kyrgyz lan-
guage phraseological units concerning cattle breed-

ing, lifestyle, tradition and culture are given almost
in one unit. There can be some differences only in
phonetic and grammatical system. In the Turkish
translation of ‘The Path of Abai’ in the moments
concerning religious rituals and traditions there
are taken similar notions. For example, 6aTa oKy,
KaHaza Kputy, aruxa o6epy and other ethnographic
phraseologisms are used in the same form in the
Turkish language. According to the method, simi-
larity of interlanguage consistencies (incomplete
equivalents) is at the level higher than the above
given hypo-hyperonimic method.

4) Periphrastic (periphrase), (explanatory,
descriptive, explicative) translation method.

While using this method “there happens a con-
sistency between a word (or a phraseologism) in the
original text and the phraseological unit which ex-
plains its meaning”. In the Russian translation of ‘The
Path of Abai’ translator used this method while trans-
lating ethnographic phraseologisms. For instance:

OHbIH YJIKEH JOCTHIFBIHAH Oacka, 31 ApFbIHFa
oenrim Kaseioek Tinenmrinin Anmisiaoaiisr. Conmait
ayplTFa Oama KaWblHAATy, ocipece, YpPBIH Xibepy
ocai KaMm emec. Mar-IyHueHiH OapiIbIFbIHAH J1a KOl
yJiec, MOJI WIBIFBIH LIBIFApPy KEepek JereH co3 (Abai
outel, [ Tom, 249).

[loxanyii, HeT kazaxa Oojee OIaropoxHOro
MIPOMCXOXKIEHUS, 4eM AmmuHOai, W cocBaTarh
HEBECTY B €ro ayJie, 3aTeM I0ClIaTh K HEeMY )KeHUXa
Ha ypblH Oapy, 0Opsa 3HAKOMCTBA JKEHHUXa C
HEBECTOM, OBIIO AEJIOM HEJIEerKUM U TpeOoBajo
6oxpmux pacxonoB (Ilyte AGas, Tom I, 361).

To explain the meaning of the phraseological
unit ypera 0apyappropriately the translator gave ex-
planation of this traditional ritual. It is obvious ex-
planations are necessary for introducing traditions
and rituals unfamiliar in the Russian culture to the
readers.

There are a lot of linguistic units, phraseological
units and metaphors that reflect the national and cul-
tural features of the Kazakh people in “The Path of
Abai”. They are an indicator that characterizes the
language wealth, consciousness and vision, world-
view, traditions and beliefs of the Kazakhs from
different angles. In the novel, Mukhtar Auezov uses
Kazakh set expressions formed over the centuries
very vividly and impressively.

Kanysh Satpayev gave a fair assessment:
“Mukhtar Auezov’s novel “The Path of Abai”,
without a doubt, always attracts the attention of
specialists in various fields of science. The scientist-
ethnographer finds interesting historical information
about the life and household of the Kazakh people,
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the chapters of the novel, which describe hunting
with an eagle, the rituals of weddings and deathof
the Kazakhs, the representation and view of the dis-
putes of bi and orators, in particular, are fully com-
pleted scientific works in an ethnographic context”
(Satpaev,1970: 194).

One of the features of the Kazakh people that
distinguishes them from other peoples is their no-
madism. In order to graze cattle on the territory of
the Sahara, to breed and protect from the tusks and
claws of a predator, the rough weather, the Kazakhs
need to know all the places comfortable for cattle
like the back of their hand, remember them and use
for their own experience. Mukhtar Auezov’s all
works, which relate to the life of the people, mas-
terfully convey through beautiful images and psy-
chological view, show that all these qualities are
inherent in the people who lived in the past. This is
presented in the most realistic and artistic wayin the
epic novel “The Path of Abai”.

The author skillfully uses the phraseological
units formed by the most commonly used con-
cepts in nomadic animal husbandry in “The Path of
Abai”, both in the literal meaning and in the figu-
rative meaning related to human behavior and ac-
tions, skills. For example, one of these examples is
the range of phraseological phrases associated with
the word “quryq” (kypbik) in the novel. The ancient
root of the notion quryq is found in the diction-
ary of Mahmud Kashgari (Qashqari, 1993) in the
meanings gur — drawing a bow with force, gurc —
strong, powerful, gurman — bow, guruyluy — arrow
of a drawn bow. The linguist A. Nurmagambetov
(Nurmagambetov A., 1990) points out that this no-
tionis also found in the dictionary of ancient Turkic
languages. In the “Dictionary of the ancient Turkic
language”, the word “uqruq” refers to the concept of
“arqan” (Nadeljaev et.al, 1969: 613), which is used
in everyday life. As the soundswere interchanged,
the word““uqruq”gradually changed to*“quryq”. The
phraseological units associated with the word quryq
in“The Path of Abai” are: qurygberu, qurum quryq,
quryq silteu, quryqtimeu, quryq kormeu, quryq
aketu, quryqsyz ketu, qara quryq. Among them,
qurygberuis used in the sense of “give a free hand”,
quryq kormeu “not be held”, quryq aketu, quryqsyz
ketu“be willful”, qara quryq“majority”, “crowd”.
For example,

[ eiapIHAA, Oy MiHE3 BIPBIKTAH LIBIFBII, KYPBIK
okety (Abait xomsr, [ Tom, 321).

Translations in Russian:

1. JIecTBUTENBHO, 3TOT MOCTYIOK JI0Ka3bIBall,
yro Abail 3a0bU1 Mepy, NepecTynui BCe TPaHUIBI
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u He cuutaetcs HU ¢ kKeM (The Path of Abai, V I,
244, translation of A. Nikolskaya, T. Nurtazina and
L. Soboleva).

2. JleticTBust AGast OBIITH JOTOKEHBI TakexaHoM
KaK HEZIOIyCTHMasi BOJIbHOCTD M KaK AEP3KUI BBI30B
oty (The Path of Abai, VI, 378, translation of A.
Kim).

In both Russian versions, it seems that the phra-
seological unit quryqaketu is translated with the
preservation of its meaning, although it does not
accurately convey the meaning. But there is one
point to consider here. The scientist Zh. Baiteliyeva
notes that the word quryqis found in the composi-
tion of the Russian language. Based on the work of
Vasari, he cites the transfer of 35 terms related to
horse breeding from Turkic languages to Russian
(Bajtelieva, 2007: 38). Most of them mainly passed
through the Kazakh language, as it wasageographi-
callyclose region. Even if the phraseological unit
formed with the word quryq in the translation of A.
Kimwas given in its Russian equivalent, it was also
used as kuruk in its individual form. For example,

Kern MBIKTBI KITITTi KalllaFraH KYFBIII Oeneyep
MeH JXYHpIK aT-alFBIpFa MIHT13111, KOJIIapblHa Y3bIH
KYPBIK, MBIKTBI OYFalIbIK, Oepil, acayiap/sl yCTayFa
KipicTipi.

Hx Hamo ObUIO emie CyMeTb M OTJIOBUTH, YeM
HEMEJUICHHO 3aHSIINCh TaOYHIIWKU, B3SB B PYKH
JUIMHHBIE TANKU-KypyKH € TeTield Ha KOHIE W
coOpannbie B konbla apkans! (The Path of Abai, V
I, 399, Transl A. Kim)

In the Turkish version:

Gergekten bu hareket haddini asip dizginleri
koparmakti (Abai Yolu, Cilt I, 333).

This is also connotatively close to the linguistic
knowledge of the nomadic people. Although there is
no exact Turkish equivalent to the word quryq, there
is reason to believe that the word dizgin, that is, tiz-
gin, covers the semantic range of a given set expres-
sion. But in the Kyrgyz translation, this phrase is
completely lost.

The Kazakh people name one of the methods
used in the training of veryuntamed horses shuras-
alu. To do this, the whip is worn on the upper lip of
the horse and screwed with the handle. After that,
the untamed horse will become quiet and submit
to the will of the owner. In describing how Ospan
washandling untamed yearling in “The Path of
Abai”, the meaning of the word “shurailap” comes
from this shurasalu. Masakbai’s method of taming
the white yearling is described in the text as fol-
lows: Kynmakran Oaceir, OyFanbIKIeH OyBIHABIPHIT,
eKi e3yiH miypaiiamn, Talabl enepleil jkazanaraH.
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(He pressed his ear, strangled him with a slip noose,
crushed his two oppressors, and punished the year-
ling till death. Russian translations:

1. On xBaTtanm ero 3a ymm, AYIIMJI apKaHOM,
pBaJI TyOBI yAMIaMH, a NOJ] KOHEL HAKWHYJ BMECTO
celia KOIIMY, TPHKPYTHUB €€ BEPEBKOW, U OIATh
Bckoum Ha Hero (Ilyte AGas, Towm I, 154, Ilep. A.
Hukonwckoit, T. Hyprasuna u JI. Cobomnesa).

2. OH Havaj TymuTh )KUBOTHOE apKaHOM, TOTOM
CKPYTHJI BEpPXHIOIO TyOY BOJIOCSHOW 3aKPYTKOH,
0e3KaNoCcTHO HCXJecTan ero, roHsst no kpyry (Ilyte
Abas, Tom I, 239, Ilep. A. Kuma).

According to the first version, the translator un-
derstood shurailau as “torturing by wearing a gag-
bit”, so there was a deviation from the original text.
Here, perhaps, after fully mastering the definition of
linguistic unit, it would be superfluous to write its
explanation in Russian. And in the second version,
it is translated more closely to the original text. The
word shurailau can be attributed to ethnography.
According to it, ethnographisms are objects and
phenomena and concepts that occur in the life, ev-
eryday life of representatives of only one language
group. When translating such words, if they are
given in meaningful, approximate terms and only
briefly commented on, it will certainly be easy-to-
understand for a representative of another language.
For example, this approach was used in the Turkish
translation:

Iki kulagindan bastirip kementle bogazini
sitkip agiz kenarlarim1 suraylaylp tayr siddetle
cezalandirmis (Abai Yolu, Cilt I, 209). The trans-
lator gives the following definition to the word
suraylayip in the Turkish language suraylav: Atin
agzin1 iple bagladiktan sonra gecirmek suretiyle
dondiirtip sikmak.

And in the Kyrgyz version, this phrase is omit-
ted. Kyrnakran anbin, KHII MEHEH MYYHIYpYII,
Taiinel enepaei cadbaran (Myxtap Ays30B, Abaif,
210). It implies that the translator did not under-
stand the meaning of the word. This indicates that
the translator did not thoroughly search, did not
conduct a preliminary study of ethnographic con-
cepts and phrases. This is because we believe that
the nomadic way of life, especially horse breeding,
is very similar to the Kyrgyz people’s, even there
is no word used in the same meaning in relation to
untamed horse training, there should be phrases of
similar meaning.

Among the ethnographisms in the novel, The
attempt to steal horses, that is, barymtaalu, cattle
reaving, which was common in nomadic Kazakh
life between villages, tribes, is considered as a

socio-cultural phenomenon. In the dictionary of I.
Kenesbayev, this phrase is expressed as an archaic
phraseology (Kenesbayev, 55). Barymtaaluis also
described as a controversial case, which during the
Tsarist periodoften went to the local authorities and
courts of Russia. As it is shown in “The Path of
Abai”, one tribe is more likely to reave cattle for
retribution from another tribe. For example, Tag’y
bir ret, ko’rshiles Kerey men Naimannyn’ osy
zhazdag’y attanystaryn, bir-birinen barymta aly-
syp, shabysyp qalg’anyn aitysty (once again, they-
said that neighbouringKerey and Naiman this sum-
merhad reaved cattle from and invadedeach other
(Abai’s way, volume I, 213).

The Russian version of translation:

1. Tlorom 3aroBopmiam O Haberax COCETHUX
miemeH Kepeil n Haliman, mpeanpHHATBIX HMH
JIETOM JIPYT MPOTHB JPYyTra, U B3aUMHBIX Irpadekax
(Ilyte Abas, Tom 1, 163, Ilep. A. Huxonbckoit, T.
Hyprazuna u JI. CoboeBa).

2. HemHoro, kak OyATO MEXAy MpPOYUM,
MOTOBOPWJIM O B3aUMHBIX HalleTax OapbIMTadel
Mexy coceacTByrommmMu poaamu Kepeit u Haliman
(ITyte AGas, Tom I, 255, Ilep. A. Kuma).

In the first Russian translation of “The Path of
Abai”, translated by A. Nikolskaya, T. Nurtazin and
L. Sobolev, barymta alysu is translated as mutual
robbery, in a suitable way for understanding of a
Russian-speaking reader. But there is no doubt that
this will not fully reveal the specifics of barymta alu,
its differences from other types of theft. A. Levshin,
who conducted a special study of the traditions and
customs of the Kazakh people, offers the word “ba-
ranta” in his book “Description of Kirghiz-Kaisak
or Kirghiz-Cossack hordes and steppes” (Levshin,
1996: 149).

In order to reveal the conceptual potential of
this phraseological phrase, which is considered a
non-equivalent vocabulary, it is noted that in the
subsequent translation A. Kim regarded it appro-
priate to use in the form of barymtashy — barym-
tach. When translating such words into the lan-
guages of countries adapted to a sedentary life,
where the language, mentality, and worldview do
not coincide, as already mentioned, it is normal
for translators to resort to this method. Even in
Turkish, where the language, worldview, and na-
tional identity are considered similar, the linguis-
tic identity barymtaalu has not been preserved.
The Turkish version:

Bir kez de Kerey ve Nayman’in bu yaz birbiri-
yle kavgalarindan, saldirilarindan bahsettiler (Abai
Yolu, Cilt I, 222).
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But in the Turkish version above, you can feel
that the connotation effect of the original phraseo-
logical phrase has faded. We believe that it would be
better for translators to transcribe this phrase in its
original form and give a brief definition.

And in the Kyrgyz translation, the structure of
the original is well preserved

Harer Oup xomy koHmrymam Kepelr meHeH
Haiimannapia yurys ska3garsl aTTaHbIIITapbIH, OUpH-
OupuHEH OapbhIMTa ANBIIIBIN, YAOBIIIBIT KaJlraHbIH
aiiteiTel (MyxTap Aya30B, AOaii, 224).

It was mentioned above that a large cluster of
ethnographisms in the novel is formed by non-
equivalent vocabulary related to Kazakh customs
and traditions, social relations. One of the rituals
designed to revive and modernize social ties in the
life of the people is the rite erulikberu. This ritual
means inviting specially newly moved neighbors to
the house as a guest and serving round (Kenesbayev,
94). 1t still exists nowadays. Erulikberu as a phra-
seological unit in terms of linguistic identity occurs
in the novel “The Path of Abai”. It is seen that trans-
lators translate this phraseological unit mainly using
the transcription and periphrastic approach. Let’s
compare for example:

Ocpwinbl oitaran ekeyi blckakmen MaHikeHi,
Oap ecTusip YJIKEHAEPAl, KopIli-KoJaHIapMeH
epyJikke makpipran (Aoaii kol 111 Tom, 362).

1. MeHHO NOATOMY OH HPHUIJACUI CEMBIO
Opara u mojeii ero ayna Ha «epynuk» ([yte Abas,
Towm 111, 227, Iep. JI. Cobonesa).

2. KapaxaHn ycrpousa epyluK, yrOIICHHE I10
MOBOJIy NMPHUOBITUS Ha JpKaliay HOBBIX COCEMCH,
CO3BaB BCEX POAMYECH U3 MX ayJIa © MHOTOUHCIICHHBIX
coceneit (ITyte Abas, Towm 111, 331, [Tep. A. Kuma).

In the translation of L. Sobolev, the transcrip-
tion method was used. According to it, the translator
transcribes the word erulik in the text and gives an
explanation at the bottom of the same page: Erulik
— a treat on the occasion of the arrival of the village
to a new place, most often — for the summer one,
zhailau. In the translation of A. Kim, the use of peri-
phrastic method was preferred. It is worth noting
that A. Kim gave the explanation in all the sentences
related to erulikberu. For example,

«AJFal  yIKeH aybULABIH epyJiri» JercH
Tabak-Tabak errep, caba-caba KBIMBI3IAp, KOII-
KOIl KbIJBIPYIIBI KATHIHIAPMEH 1JIeCe KeJIiI-Kein
KaJIJIBI.

Ha epynuk — yromienue, ycTpauBaeMoe TEMH,
KTO paHbllie MPUOBLT Ha JiKaiinay, B bonbiioi 1om
U3 COCEIHHUX ayJOB NMPUHECIN Yalld C BapPEHBIM
MSICOM, TIOJIHBIE caba-caba — MBOWHBIE OYpPIIOKH C
KYMBICOM.
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The linguist E. Zhanpeisov in his work “Ethno-
cultural vocabulary of the Kazakh language (on the
materials of Mukhtar Auezov’s works)” notes that
Mukhtar Auezov’s novel “The Path of Abai” is full
of linguistic units, phraseological units, idioms that
express the mentality, national consciousness of the
Kazakh people. The concept of “mentality” occupies
an important place in the framework of intercultural
communication. From this point of view, the works
of V.V. Kolesov about the mental character deter-
mined within the framework of the national mental-
ity deserve attention. In one of his works, he says:
“mentality is characterized not as a logical, but as
one of the ethical, spiritual-humanitarian categories,
and it is not even a concept, but a reflection of a na-
tion...Mentality is a way of learning and perceiving
the world, society and humanity through the forms
and categories of one’s native language...» (Kole-
sov, 2007:11). At the same time, the author clarifies:
“but mentality is also a cultural phenomenon, so
studying itcan be possible only in the ethno-social,
ethno-cultural aspect” (Kolesov, 2010: 7). Accord-
ing to this principle, there is no doubt the transla-
tions of the novel “The Path of Abai” into foreign
languages are the valuable works that directly reflect
the busy life, household, material and spiritual heri-
tage of the entire people in the nomadic era and are
compared with the “cultural bridge”.

One of the most forgotten ethnographic phrase-
ologisms, which is mentioned in “The PathofA-
bai”, is kyieukiimi. The groom, who came to take
the bride away, put on a specially tailored “kyieu-
kiim” to stand out. On his head, he put a fur cap
with an owl feather, put on red robe, embroidered
leather trousers, and high-heeled boots. Sometimes
the robe was replaced by an outer jacket. According
to the Kazakhs, this tradition took its origin from the
Prophet Mukhambet.

“The Prophet Mukhambet did not have clothes
to wear when he married our motherKhadija. Be-
cause he wasn’t as popular as the Prophet. The
family was experiencing a financial shortage. Only
Aubakir Siddiq was by his side. He knew that the
Prophet was going to marry our mother Khadija and
take her as his wife. But Aubakir, who knew very
well that Mukhambet had been an orphan and never
amassed riches, asked about the preparation for the
wedding.

“Yes, my friend. | married Khadija. I’'m happy.
Now I have to bring her to my family with dignity,”
he said.

Aubakir, who caught what the Prophet meant
at once, immediately understood the essence of
the problem. The Prophet was ashamed of going
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to the wedding in his old robe. Aubakir went to the
market and had the most expensive robe tailored
by the masters. He bought new clothes. When ev-
erything was ready, he brought three robes deco-
rated with precious stones. Each of them cost five
hundred gold dildas. He had a special expensive
gift prepared for Khadija. Despite the Prophet’s
objections, Aubakir organized the ceremony with
luxury.

At the ceremony of seeing the bride off, all the
people were surprised by the grace and nobility of
the Prophet. His enemies couldn’t find anything to
humiliate and laugh at him. The reputation of the
in-laws was raised. Aubakir was beside him as his
bridesman. This luxury of the Prophet became an
example for his later followers. Accompanying the
groom is said to be sunnah remained after Aubakir”
(Bayram, 2005:159). In “The Path of Abai” the in-
formation about the groom’s clothing, how impor-
tant it is for the in-laws was presented in detail. Now
let’s look at how this ritual was transmitted in trans-
lation. First in the original:

— Ara-6abaH xosbl ocwl! bapran emiH ceHi
KiHOJIaMalabl. «OKeCi Kyiey, Mmemeci KaTbIHIBIK
Oonmaral 0a?» gen 01341 Minenmi. Ku! — nen, mon
aTTaHap skepne AOaiira jxaHaFrel KyHey KHIMiHIH
Oopin kurizai (Abait sxxomsl, [ Tom, 253).

Russiantranslation:

1. D10 0OBIYali TBOMX MpEAKOB! — MOBTOpsIA
oHa. — He Te6st OymyT yKOpSTH TaM, a Hac: BCAKUI
CKa)XET — pa3Be y HUX OTLHI HE OBbLIM >KCHUXaMHU,
a matepu — HeBectamu?.. Hanemaii! — mpuxa3zama
oHa u cama obOpsamna BHyka (Ilyte AGas, Tom
I, 195, Ilep. A. Huxkomsckoit, T. Hyprasuna u JI.
CoboreBa).

2. — Hapenait! 310 00BIUAll TBOMX MPEIKOB.
Caartsbl He T€0s1 OYAyT YKOPSITb, €CIIH Thl HAPYILIHUIIb
oObruait. CkaxyT: «Pa3Be orerr ero He ObLT KOT/1a-TO
JKEHHXOM, a MaTh — HeBecTo?» Hac OyayT BUHUTBD,
pomuteneii. Tak uro, Hanesaii! (ITyte AGas, Towm I,
302, Ilep. A. Kuma)

In Turkish:

— Ata babanin gelenegi bu! Gittigin boy seni
ayiplamaz. “Babasi damat, annesi nisanli olmamis
mi1?” diye laf bize gelir. Giyin! diye tam ata binecek-
ken Abai’a deminki damatlik elbiseyi giydirdi (Abai
Yolu, Cilt I, 262).

In Kyrgyz:

— Ara-06a0HIbIH x0Ny yuryHzaai! bapran snun
CEHM KYHOOJI000UT. «ATachl KY1i00, JHECH KOIYKTY
0on0oronOy» agen Owsnu aiteimar. Kuii! — nem,
Jlaj aTtTaHap kKe3ge AOaiira xaHarbl OapabIK KyiHee
KHUUMJICpUH KuiTnu3reH (Abaii, 266).

However, here the translations in the Russian
language do not go deep into the essence of kyieu-
kiimi, considering it common wedding clothes. If
interpreters had described it more detailed using
transcription or periphrastic approach, the Rus-
sian-speaking audience would have realized that
this was a form of clothing of peculiar spiritual
character. The main task of translator should usu-
ally be to familiarize the reader with the culture of
this country, its own traditions and customs and
the peculiarities of its art that are unique to this
country.lt is fulfilled in the course of implement-
ing the tasks of country studies and linguocultural
studies.

In the novel “The Path of Abai” there is a lot
of information about the funeral rites performed af-
ter the death of a person. This fact also attracted the
attention of foreign scientists who got acquainted
with “The Path of Abai” throughthe translation.
Researcher Bulent Bayram in his scientific article
“Kazak Folklorunda Oliim ve Abai Yolu Romanina
Yansimalar1” notes that through the “The Path of
Abai”, the rituals related to death of the Kazakhs
unfold in the following order:

1. Bakuldasu (Visitation) (Helalesuv); 2. Mei-
ramsuy, ataukerek (Eid water, to be named) (Iynam-
suv); 3. O’limdiestirtu (Informing of death) (Oliimii
haber vermek); 4. Karalyyi (House in mourning)
(Karal ev); 5. Ma’jitti zhuu (to wash the dead) (Olii
Yikama); 6. Zhanazaok’u (to read the funeral prayer)
(Cenaze Cikarma); 7.Zherleu(to bury) (Mezara
Koyma); 8. Ko’n’ilaitu (to express condolences)
(Bas saglig1 Dileme, Teselli Etme); 9. As beru (to
give memorial feast) (Yemek Verme) (Bayram,
2005:112). All this is presented in the novel mainly
in the form of a phraseological phrase. One of them
is bata okur. This is a ritual of reciting prayers to the
deceased and expressing condolences to the others
(Kenesbayev, 60).

According to the Kazakh tradition related to
death, the relatives of the deceased provide financial
or material assistance under the name “bata okyr”.
This means that the part of the cost of performing
funeral ceremonies is borne by close relatives. In the
novel“The Path of Abai”, the rite“bata okyr” is men-
tioned in the part of the book, which tells about the
moment of Bozhey’s death.

The people of this region could not reach the
distant zhailau, the field where Kunanbai’svillages
reached. At least until the seven days or even forty
days of Bozhei they decided to wait for “the mourn-
ing relatives”, “bataokyr” in this vast settlement —
shalkar (The Path of Abai, volume I, 253).
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The Russian translation:

1. Tenepb OHM peHIMIIA JAEPHKATHCSA 3HECH 10
COPOKOBOTO JHSI TOCJIE CMEPTH, NPHUHATH BCEX,
KTO TIOXeNaeT TOYTHUTh MaMsITh YMEpIIero, Hu
COBEPIIUTH TIOMHHAJbHBIE OOpSAABI CEABMOTO U
copokoBoro auet (IIyte Abas, Towm I, 149, Ilep. A.
Huxonsckoit, T. Hyprasuna u JI. CoGonesa).

2. W Ttemepp OBIIO pemieHo, YTO OHH OymyT
0CTaBaThbCsl 371€Ch, HA MECTE MOXOPOH, J0KUAASACH
COPOKOBHH IIOCJIE TOTO, Kak OYyJIyT CIpaBJICHbI U
nomuHKH cenbMoro aHs (I[lyte Abas, Tom I, 278,
ITep. A. Kuma).

In Kyrgyz :

D4 60160c0o beXEeHINH «KETUITUTHHE YSHUHY,
xKe 00100co Jeru «KBIPKbIHA YeWWH» blilnama
TypraH aralbiHfpl, «0aTa KbUTyydyJIapab» YIIyI
KEH KOHYIITa — YaJkap/a TOCMOK Oonmymry (Abaid,
1 Tom, 200).

In Turkish:

Hi¢ olmazsa Bocey’in yedisine veya kirkina
kadar “aglasacak akrabalar1”, “dua okuyanlar1” bu
genis mekana yayili yerlerde bekleyecek oldular
(Abai Yolu, Cilt I, 200).

In Russian, the translation of the phrase “bata
okyr” is clearly given in both versions. This is due,
on the one hand, to the fact that in any religion, in
any nation there are rituals of laying a deceased
person to rest. Therefore, we believe that such
customs will not be difficult for the perception of
Russian readers. Because “a significant part of the
phraseological cluster of any people is intertwined
with the archetypal, mythological, Biblical and
folklore cultural layer of person in relation to the
world around him.Although the content of the vi-
sion like “they might contain many ‘mythtical’,
omnipotent,about after world and interrelated cul-
ture codes” (Anan’ina T. S., Zimin V. L., 2017:360)
isn’t compatible, the common external form may
be a prerequisite for rendering the rituals in transla-
tion, adapted to the worldview of this language. But
there was a mistake in the translation of one of these
sentences, with the phrase “Bata okyr”.In the origi-
nal version: Kynano6aiijasiH bexeiire xacaran 0ata
OKBIPBIHBIH TYp1 ocbl 60m exi.In the translation of
A. Kim, Tak 3aBepmmiach 3aymoKoi#Has MOJIUTBA —
xanaza Kynan6as o ymepmemy boxero (The Path
of Abai, Vol. I, 309, trans. A. Kim).

Here, the word janazah (funeral) is irrelevant
and incorrect in terms of usage. After all, janazahis
a prayer that Muslims perform in the state of purity,
having fulfilled ablution, facing in the direction of
the qibla,standing only and for a washed deceased.
But in the book, Kunanbai went to recite a prayer
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to Bozheiafter he had been buried a long time ago,
and the funeral had passed. It cannot be ruled out
that such inconsistencies in relation to ethnographic
phraseological units are sometimes found in transla-
tion.

The original phraseologisms have been trans-
lated into Russian preserving their semantic integ-
rity. From this point of view, it can be seen that the
ritual of death of the Russian people plays a role in
ensuring the understandable transmission of thought
in this passage.

However, for foreign readers who are particu-
larly interested in the life of the Kazakh people, the
ways of transmitting such ethnographic features and
peculiarities are not the same. Leaving such places
without translation, or translating them improperly,
partially are often characteristic of it. As we can see
from the above excerpt, in the translation there is
still left untranslated the people’s names given in
the original. This is a disadvantage that is inher-
ent in all translators who translate from Kazakh to
Russian. For example, the scientist N. Rsaliyeva,
who analyzed the translation of Ilyas Yesenberlin’s
novel “Nomads” in Russian and English and found
the places that caused great damage to the original,
says about the inaccuracies of M. Simashko, who
translated this novel: “Since the text system is not
preserved, it is very difficult to read the Russian
translation of the trilogy in comparison with the Ka-
zakh one. It is necessary to look for a certain thought
from the original in the translation with the hope
of finding it somewhere. Sometimes we find it but
sometimes can’t. Having realized that you can also
suggest that sometimes “it is impossible to find it in
a translation”. Even when we find what we are look-
ing for, sometimes it can be similar to the origin only
in a form, sometimes can be quite different, or given
in a completely opposite meaning. Since the transla-
tor is more immersed in his writing than in his own
translation, sentences, thoughts, whole pages (you
can say) that are not liked by others vanish without a
trace and become disillusioned” (Rsalieva, 2007: 4).

The analyzed examples prove that the level of
assimilation of background information by trans-
lators is varied. Experienced translators read other
works of the original author, learn the main stylis-
tic and linguistic tools that are characteristic of his
writing skills; study other information related to the
events of the work, the features of the historical pe-
riod based on the plot of the work; thus, in general,
accumulate their general knowledge and experience
in the field of history, ethno-culture, social culture,
national peace, necessary for translation.
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National names, national identity are spiritual
treasures that cannot be touched. Therefore, it is
the duty of the translator to consider realia phrase-
ologisms as a linguocultural unit in the translation
text and carry it from language to language without
“damaging” it.

Among all the names, the most common are cul-
tural and household words: our ancestors have been
engaged in animal husbandry for centuries. These
words are especially abundant in M. Auezov’s epic
novel “The Path of Abai”: a large area of “choice
of words” involves the correct recognition and ac-
curate use of words and phrases related to national
customs, traditions, called ethnographisms, in a re-
alistic representation of the realities of life, in partic-
ular, the national identity of the Kazakh people. In
assigning ethnographic names of individual objects,
phenomena, actions, and critical characteristics, M.
Auezov “showed great care and curiosity and con-
sidered this as one of the conditions for a work of
art” (Sdobnikov & Petrova, 2006:25). A significant
list of ethnographic terms used by M. Auezov is
given in the book “Ethnocultural vocabulary of the
Kazakh language” by E. Zhanpeisov as an “Appen-
dix”. In this work, the researcher analyzes the ethno-
graphic words that took place in the language of the
epic “The Path of Abai”, archaic words and words
that are rarely used today, and shows their meaning
and origin. These lexical and etymological searches
provide a lot of information, that is, they help both
the writer and the translator master the treasury of
word.

The translation of words naming features and
distinctions inherent in the national culture of the
people requires a comprehensive linguistic and eth-
nic competence of the translator. Names that denote
national culture are the dominant elements in terms
of functional activity: their functional and communi-
cative function in the context prevail. Consequently,
omitting them undermines the requirement to pre-
serve the contents of the original. Therefore, the lin-
guoethnical competence of the translator is that he
should pay attention to the root meaning, etymology
of names used in the text, which do not correspond
to the cultural and cognitive nature, conceptual and
semantic volume, in what concept they are used, and
the range of stylistic load in the context. “The trans-
lation language will be beautiful and clear due to
the good knowledge of the literary language of the
nation and the Russian language, the correct appli-
cation of its principles and the proper formation and
use of the terminology of the nation” (Amanzholov,
2002: 204), the researcher notes.

Conclusion

Explaining the difference between ethnographic
words and other words, he warns that the Path of
their formation can’t be even or without errors: “...
ethnographic words are not just simple words, but a
particularly valuable, with clear, deep meaning no-
ble word...It should be noted that their adoption, col-
lection, and research, especially their use, haven’t
been an easy task to complete.” In this regard, the
scientist highlighted several gaps in the work of
ethnography. For example, “in the field of science,
there is a lack of knowledge of the features of realia
words, a lack of thinking in finding an equivalent
in Kazakh, which leads to a loss of the value of the
Kazakh language...”, “among the terms used at this
time, there are those who apply different words to
the same concept and destroy the term property of
the word...”, “some translators didn’t have the heart
to translate even there was a full equivalent of cer-
tain terms in the Kazakh language. The Kazakh
language understands that the way to enrich the vo-
cabulary is one-sided...”— such comments are still
relevant today.

The translation of words that name the character-
istics, differences inherent in the national culture of
one nation requires a comprehensive linguo-ethnic
competence of the translator. The names that desig-
nate the national culture are dominant elements that
are dominant in terms of functionality: they have a
high functional and communicative function in the
context. Therefore, dropping them undermines the
requirement to preserve the content of the origi-
nal. Therefore, the lingua-ethnic competence of the
translator is that he should pay attention to the final
meaning, etymology, in what concept it is used, the
scope of stylistic baggage in the context of names
used in the text, which do not correspond in terms
of cultural and cognitive nature, conceptual and se-
mantic volume.

The need to write and translate a work of art
with great responsibility is not controversial. And
the responsibility for translating a novel-epic, which
has a rich national character, the fate of a son, the
history of the nation, all its weight, should not be
lower, if not higher, than the responsibility for writ-
ing it. M. Auezov took such a responsible approach
to the translation of his epic about Abai and his time
into another language. It was a reflection of the writ-
er’s attitude to creative work and fascination with
Abai. In general, the phraseological units found in
the works of M. Auezov reflect the history of the era
in which the poet lived, national traditions, national
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character, and identity. Therefore, in the analysis of ~ Although they appear as micro-images, at the text
phraseology in the works of M. Auezov, we learna  level they become a complex single macro-image
lot of extralinguistic information about the nation.  level.
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