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THE STUDY OF THE ANCIENT LITERARY HERITAGE
IN THE SCIENTIFIC RESEARCH OF ASKAR EGEUBAEV

After our country gained independence, the national literary studies began to freely and objectively
explore and rewrite the historical origins of our native literature. In this context, the scholar and re-
searcher Askar Egeubayev, who devoted his academic and literary efforts to transforming ancient written
monuments that describe the history and literary-cultural life of the ancient Turkic peoples into the spiri-
tual heritage of our nation, played a significant role. In this article, we aim to comprehensively examine
the multifaceted scientific research, translation efforts, and unique contributions of Doctor of Philology,
Professor, Turkologist, literary critic, and translator A.K. Egeubayev. His work focused on the historical-
literary artifacts and the study of ancient Turkic heritage. Despite his significant contributions, Askar
Egeubayev’s scholarly achievements in literary studies, particularly in connecting the artistic system of
Kazakh literature to ancient Turkic heritage and written monuments, have yet to be fully evaluated and
recognized at a scientific level. The topical relevance and importance of this research are demonstrated
by the need to reevaluate and assess the scholar’s studies with a fresh scientific understanding, as he
traced the origins of Kazakh literary studies to the Turkic world and its historical-cultural space. Addi-
tionally, the novelty of the article lies in the analysis of Egeubayev’s scholarly works aimed at studying
ancient Turkic heritage and in identifying his unique contributions to the comprehensive study of literary
monuments.

Keywords: ancient era literature, ancient Turkic monuments, «Kutadgu Bilig», cultural-historical
heritage.
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Ackap Erey6aeBTbIH, FbIAbIMM i3AeHiCTepiHAETi
KoHe aAebM MypaAapAbIH, 3epAeAeHyYi

EAIMI3 TOyeACi3AIK aAFaHHaH KeriH YATTbIK SAEOMETTaHY FbIAbIMbI TOA SAEOMETIMI3AIH Tapuxm
6acray aAfFaH HerispepiH epKiH api 0ObEKTUBTI FbIAbIMM TaHbIMMEH 3EPAEAEN, XKaHalua >asyra 6er
6ypabl. OCbl TYCTa €XKeATi TYPKi XaAblKTapblHbIH TApUXbl MEH 9AE0M-MBAEHU OMIpiH GasiH eTeTIH KeHe
’Kazba MyparapAbl XaAKbIMbI3AbIH, PYXaHW WriAiriHe amHaAAbIpy OarbiTbiHAQFbI i3A€HICTep >kacarn,
©3iHIH FaAbIMABIK, KAAaMrepAik Kyl-KyaTbiH asiHOal >kKymcaraH 3eptreyuli-faabiM Ackap Erey6aes
60AAbl. BYyA Makarambizpa (PUAOAOTMS FbIAbIMAAPbIHBIH, AOKTOPbI, MPOMECCOp, TYPKITAHYLLbI FAAbIM,
8Ae0M CbiHWbI, aysapMallbl A.K. Erey6aeBTbiH 9ae0MeTTaHyAaFbl CaH-CaAaAbl FbIAbIMK iI3AEHICTEPIH,
TapUXM-9AE0M KBAIrepAepAl TopiMararaH ayAapMallblAbIK, eHOEriH MeH eXeAri Typik MypaAapbiH
3epTTeyre H6arbITTaAFaH FbIAbIMW 3EPTTEYAEPIHAETT AapaAblK, KabiAETIH KeleHAl KapacTbipyAbl MakcaT
eTTiK. E>XkeApeH Tamblp TapTKaH Kasak, 9AeOMeTiHIH KOPKEMAIK XKYMECIH eXKeAri TYpKi MypaAapbiMeH,
KeHe >ka3ba eckepTkilTepiMeH GaiiAaHbICTa 3epTTereH aAebMeTTaHyllbl FaabiM Ackap Erey6aeBTbiH,
9AebMeTTaHy canacbliHAAFbl eHOEri 9Ai KyHre AeriH FbIAbIMM AEHIeMAE 3EPTTEAIN, AalbIKTbl GaracbiH
ana KomnFaH Xok. Kasak 8aebuerTaHyblHblH 6acTayblH TypKi 9AEMiHEH TapTbiM, TapUXU-MBAEHM
KEHICTiriHe >XOA HyCKaraH faAbiM 3epTTEYyAEpPiH >KaHa FbIAbIMM TaHbIMMEH capaaarn, 6ara Gepiayi
3epTTeYAiH TaKbIPbINTbIK, ©3EKTIAIN MEeH MaHbI3AbIAbIFbIH TaHbITaabl. COHbIMEH KaTap eXeAri Typki
MypaAapblH 3epTTeyre 6arblTTaAFaH FbIAbIMM €HOEKTEepiH capaay, 9AeOM eckepTKilTep MOTiHiH
KELeHAI 3epTTeyAeri FaAbIMHbIH, Aapa I3AEHICTEPIH alKblHAQY MakaAaHbIH, TblH acrnekTiAepi MeH
>KaHALLIAABIFbI OOAbIM TabbIAAADI.

Tyiin ce3aep: exeAri Asyip aaebueti, keHe Typki eckeptkilTepi, «KyTaary OiAik», MOAEHM-
Tapuxm Mypaasap.
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M3yyeHne ApeBHEro AMTEpPaTypHOro HacAeAus
B Hay4HbIX M3bicKaHUsX Ackapa EreybaeBa

[NocAe o6peTeHns HE3aBUMCMMOCTH HaLMOHaAbHOE AnTepaTypoBeaeHune KaszaxcraHa o6paTtmaoCh K
NepPeoCMbICAEHMIO U HOBOMY M3A0XKEHUIO MCTOKOB OTEUECTBEHHOM AUTEpaTyPbl HA OCHOBE CBOBOAHOMO
M 06BEKTMBHOIO HAY4YHOrO MO3HaHMs. B 3TOT nepuoa uccaepoBaTeAb-yuéHbi Ackap Erey6aes, npu-
AOXMBLUMI BCE CBOU HayuHble U TBOPYECKME CMAbI, MOCBITUA CE6S M3YUEHMIO APEBHMX MUCBMEHHbIX
NMaMSTHUKOB, OTPaXKAIOLLMX MCTOPUIO U AUTEPATYPHO-KYAbTYPHYIO >KM3Hb APEBHUX TIOPKCKUX HAPOAOB,
C LieAbIO MX MpeBpaLleHns B AYXOBHOE AOCTOSIHME HaLlero HapoAa.

B AaHHOW cTaTbe Mbl CTaBMM LIEABIO KOMIAEKCHOE PAaCCMOTPEHME MHOMOCTOPOHHMX Hay4YHbIX Mo-
MCKOB AOKTOPA (PMAOAOIMUECKMX HayK, MPoeccopa, TIOPKOAOra, AMTEepaTyPHOro KpUTUKa U NMepeBOA-
umka A.K. Erey6aeBa B 06AaCTV AUTEPATYPOBEAEHMS, ero NepeBOAYECKON AEITEABHOCTU MO UHTEp-
npeTaumm UCTOPUKO-AUTEPATYPHbIX MaMSITHUKOB U MHAMBUAYAAbHOM MUCCAEAOBATEAbCKOM MaHepbl Npu
M3yYeHUN APEBHETIOPKCKOrO HaCAeAMSI.

AuTepaTypoBeA-yuéHbiii Ackap Erey6aes, MCCAEAOBABLLMIA XYAOXKECTBEHHYIO CUCTEMY Ka3axXCKOM
AVUTEPATYPbI B €6 UCTOPUYUECKON rAyOUHE U B CBA3U C APEBHETIOPKCKMMM MaMSTHUKAMU U NMUCbMEHHbI-
MM UCTOUYHMKAMM, AO CMX MOP HEe MOAYUMA AOAXKHOM OLLEHKM Ha Hay4yHOM YpoBHe. Ero uccaeaoBaHus,
BbIBOASILLIME UCTOKM Ka3aXCKOro AMTEPATYPOBEAEHMS M3 TIOPKCKOrO MMpa M OTKPbIBalOLLMe MyTb B €ro
UCTOPUKO-KYAbTYPHOE MPOCTPAHCTBO, TPEOYIOT HOBOTO HAYyYHOrO aHAAM3a M OLIEHKU, UTO MOATBEPXK-
AQET aKTYaAbHOCTb M 3HAUMMOCTb M36PAHHON TEMbI.

Kpome Toro, paccMoTpeHue HayuHbIX TPYAOB, MOCBSILLEHHBIX UCCAEAOBAHMIO APEBHETIOPKCKOrO
HacAeAMSsl, BbiSIBAEHE UHAMBUMAYAAbHbIX MOMCKOB YYEHOIrO B KOMMAEKCHOM aHaAM3e TeKCTOB AMTepa-

TYPHBIX MaMITHUKOB COCTABASIIOT HOBbIE aCMeKTbl U SAEMEHTbl HOBM3HbI AQHHOW CTaTby.
KAtoueBble CAOBa: AMTEpaTypa APEBHEro nepuoAa, APEBHETIOPKCKME MamsaTHuKM, «KyTaary Ou-

AUD», KYAbTYPHO-MCTOPHUYECKOE HaCAeANe.

Introduction

By studying and analyzing ancient Turkic mon-
uments, we gain a deeper understanding that Kazakh
literature and culture have grown from a rich and
fertile foundation. The Kazakh people have a wealth
of such valuable heritage. Even during the ancient
Turkic era, priceless and enduring legacies were
created that shaped the wisdom and worldview of
the Kazakh people and revealed their spiritual roots.

As a result of the many achievements and ben-
efits brought to us by independence, we now have
the opportunity to reassess and utilize our spiritual,
cultural, and historical heritage in line with the de-
mands of the time. During the difficult Soviet era,
many obstacles hindered the deep understanding and
appreciation of our culture and spirituality. Kazakh
literature developed without strong roots. A little
earlier, during the thaw period, scholars researching
ancient Kazakh literature established the foundation
of national literary history by advancing it by three
centuries, using the poetry of the zhyrau (bards) as
the basis. However, during the Soviet era, there was
no opportunity to study and transform the rich heri-
tage, shared by the entire Turkic world, which has
common roots, faith, and language, into our spiritual
treasure.

Therefore, the study of Turkology lagged be-
hind in the Kazakh spiritual realm. After gaining
independence, several significant works of shared
Turkic heritage were added to our golden treasury,
enriching our collection. Some of these works,
which belong to the forefront of human intellectual
heritage, were created in ancient Turkic on Kazakh
soil during early periods. Scholars like Askar Egeu-
baev played a key role in making these invaluable
treasures accessible in our native language. He was
the first to translate two masterpieces of Turkic
heritage into Kazakh: Yusuf Balasaguni’s Kutadgu
Bilig and Mahmud Kashgari’s Diwan Lughat al-
Turk.

One of these works is recognized as a philo-
sophical and cognitive epic, while the other is an
encyclopedic explanatory dictionary. Both literary
masterpieces were written during the same era and
have retained their significance to this day, passing
from generation to generation. By translating these
two great works, Askar Egeubaev filled gaps in our
spiritual realm and enriched Kazakh literature. His
efforts deepened the roots of our national literature
and culture, linking them with global heritage. In-
troducing these treasures to the Kazakh language is
considered an invaluable contribution by the schol-
ar.
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Materials and methods

This article is based on Askar Egeubaev’s works
dedicated to studying ancient Turkic heritage and
provides a comprehensive analysis of literary monu-
ment texts. The artistic structure within the texts of
ancient literary monuments is examined. In the re-
search, the works of domestic scholars such as K.M.
Baipakov, A. Kyraubaeva, E. Tursunov, R. Syz-
dykova, as well as foreign scholars like Z. Gokalp,
D.S. Likhachev, A. Korkamaz, and O. Karaev, were
referenced and used.

Yusuf Balasaguni’s Kutadgu Bilig and Mahmud
Kashgari’s Diwan Lughat al-Turk were chosen as
the subjects of this research. These literary and cul-
tural artifacts were analyzed through comprehensive
methods, highlighting their historical significance
and spiritual value. To understand their contribu-
tion as the foundation of national artistic tradition, a
variety of methods were employed, including com-
prehensive analysis, synthesis, comparison, histor-
ical-comparative, historical-genetic, induction, de-
duction, and others.

Literature review

Askar Kurmashuly Egeubaev was a prominent
figure in Kazakh literature and literary studies,
known as a poet, scholar, Turkologist, translator,
critic, Doctor of Philology, and professor. Egeu-
baev distinguished himself in literature through his
poetry, literary criticism, and translations of ancient
literary heritage common to Turkic peoples. His re-
search and translations of these works demonstrated
his versatile creative abilities and established his
reputation in the literary community.

Askar Egeubaev’s monographic studies, such as
“The Book of Humanity” («Kicimik kitadsny, 1998),
“The Artistic System of Ancient Kazakh Literature”
(«Esxenri nmayipaeri Kazak o1eOUeTiHIH KOPKEeMIiK
xy#eci», 1999), “Qulabiz” («Kymadez», 2001),
and “The Golden Notebook of Turkic Toponymy”
(«Typki TOMOHMMHUKACBHIHBIH alTBIH JOITEPI»,
2002), as well as his critical works “The System
of Words” («Ce3 xyiieci») and “Essence and El-
egance” («Cwlp MeH ceiMbaty), along with his nu-
merous scholarly articles and translations, are sig-
nificant contributions to Kazakh literary studies.

The works “Kutadgu Bilig” by Yusuf Balasagu-
ni and “Diwan Lughat al-Turk” by Mahmud Kash-
gari, translated into Kazakh and published for the
first time by Askar Egeubaev, have become spiritual
treasures for the Kazakh people.
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Results and discussion

The two intellectual treasures shared by the Tur-
kic world were translated into Kazakh for the first
time by scholar and translator-poet Askar Egeu-
baev. The first of these is Yusuf Balasaguni’s epic
«Kutadgu Bilig” and the second is Mahmud al-
Kashgari’s “Diwan Lughat al-Turk”. He translated
these cultural heritage works, which are common to
the entire Turkic people, without diminishing their
content or artistic value, providing a scholarly inter-
pretation and giving them high praise.

It is clear that the emergence of such profound
and intellectual masterpieces as Yusuf Balasaguni’s
“Kutadgu Bilig”, rich in wisdom and scientific
thought, and a remarkable example of poetic artistry,
was influenced by the fertile ground of the civiliza-
tion of that period, the spirit of the historical and so-
cial environment, and the socio-political conditions
of the time. From this work, which is considered an
invaluable treasure of human civilization, one can
discern that literary and cultural traditions, as well
as artistic and aesthetic understanding, had already
been established to a certain degree during that era.
Askar Egeubaev states that “in this ethical-philo-
sophical work, which has passed down the beauty of
wisdom and intellect from generation to generation,
issues of great importance are addressed — ranging
from choosing a spouse, raising children, acquiring
knowledge and honing language skills, to establish-
ing a nation, building a state, and governing a coun-
try” (Egeubaev, 1998). He emphasizes that the top-
ics covered in the work are not merely relevant to a
specific time but are of lifelong importance.

When translating these works and presenting
them to the Kazakh readership, one might ques-
tion what we gain from this today and what benefit
it holds for the future. Regarding this, the scholar
writes: “Through these historical and cultural monu-
ments, the laws of an entire civilization and the spir-
itual world of an entire nation can be understood”.
He notes that this opens the door to comprehend-
ing the wisdom, understanding, and spiritual space
of our ancestors from a thousand years ago. It is
well-known that learning about the past can lead
to today’s social and spiritual revivals. The author
explains that by understanding the social structure,
cultural and spiritual world, occupations, and liveli-
hoods of that era, we may find that the foundations
of today’s civilization could have roots in those ear-
ly periods.

“The period known in history as the Karakhanid
era (840-1212) represents a pivotal peak of civiliza-
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tion in the Kazakh steppe. It was during this time
that the state flourished, and civilization reached its
zenith” writes the author, explaining that in the wis-
dom epic “Kutadgu Bilig”, the key characteristics,
leadership, and essence of that civilized state are de-
picted. The main qualities of the XI century ancient
Turkic literature lead toward morality, integrity,
and truth. It emphasizes that knowledge and science
are essential for a happy life. Askar Egeubaev, who
translated this valuable work into Kazakh, enrich-
ing our literature and culture, writes: “In the epic
“Kutadgu Bilig”, the goal of the Turkic thinkers to
establish a state, build a civilization, and strengthen
the structure of a prosperous and civilized Turkic
state shines like a guiding star” (Egeubaev, 2006).

“At the dawn of the XXI century, the state-build-
ing experience and knowledge of the Turkic world,
which is the ancestral origin of over forty nations
that have newly entered a phase of development,
have yet to find a scientific system. Such works or
studies do not exist, or they are unknown to us. Yu-
suf Balasaguni’s epic is the work that will fill this
gap in our historical consciousness”, explaining that
the wisdom in the epic will have immense signifi-
cance for the future path and progress of the young,
independent Kazakh state.

The epic “Kutadgu Bilig” is not just a literary
heritage, but also a multifaceted work that reveals
the key features of the social and political structure
in ancient Turkic society a thousand years ago. Ex-
plaining its importance and necessity in various as-
pects, translator Askar Egeubaev states: «We find
many of the unique characteristics of Kazakh cul-
ture and literature, which have never been studied
or translated into the language of science, within
the pages of this great heritage” (Egeubaev, 2006).
For nearly a century, our spiritual consciousness
has been shaped within a narrow framework, pre-
venting us from realizing that our cultural space has
deep roots. In fact, through becoming acquainted
with these valuable works, we fully realize that our
written tradition began much earlier. “Even in the
10th-12th centuries, the philosophical thoughts of
this epic, which was one of the cultural heights of
the peoples inhabiting the lands of present-day Ka-
zakhstan in Central Asia, remain highly valuable as
cultural heritage today”.

“Yusuf Balasaguni’s epic “Kutadgu Bilig” is the
first work of classical poetry in the ancient Turkic
language. With its philosophical reflections, artistic
nuances, and unique poetic thinking, this extensive
epic stands as an outstanding example of mastery,
clearly revealing the artistic scope and aesthetic un-

derstanding of that era” (Egeubaev, 1981) writes
the author, emphasizing that the golden thread of
today’s spiritual heritage lies in the valuable works
that are shared by the entire Turkic world.

Any written work, whether it is a historical
chronicle, an epic, or a poem, inevitably draws from
the examples of folk oral literature, creatively mas-
tering and utilizing them where necessary. Espe-
cially in ancient times, early examples of literature
absorbed the rich wealth and noble traditions of folk
oral literature, reviving and bringing them to light
when appropriate.

During the period when the distinction between
written literature and folklore had not yet fully
formed, the works written at that time had a pre-
dominantly syncretic nature. For example, Yusuf
Balasaguni’s Kutadgu Bilig epic served as a model
for later works in terms of its use of folk oral litera-
ture (Egeubaev, 1986).

We too must learn from the wise words of our
great ancestors. The ancient relics that have reached
us from a very distant era have great educational
significance. Such spiritual treasures are rare in the
world. We can only learn about our nation’s ancient
literary monuments and history by studying these
ancient relics.

Scholar Alma Kyraubaeva once said: “The an-
cient world, regardless of circumstances, will al-
ways remain a fascinating era for future generations,
as it laid the foundation for all subsequent achieve-
ments” (Kyraubaeva, 1986). The spiritual heritage
created in the ancient period belongs to all Turkic-
speaking peoples.

Askar Egeubaev, combining his many years of
research with expertise, has made a highly valuable
contribution to the Kazakh people. He skillfully
linked modern Kazakh culture, history, and litera-
ture with our treasures and spiritual wealth. There-
fore, the scholar’s works will undoubtedly be used
extensively in all fields of our science and culture
for many years to come and will be highly regarded
by researchers and scholars.

Askar Egeubaev also fully published Mahmud
al-Kashgari’s encyclopedic dictionary Diwan
Lughat al-Turk, written at the beginning of the XI
century and consisting of eight books, in the Kazakh
language.

The scholar’s research aims to fully utilize the
invaluable great heritage of Turkic civilization for
the national benefit. Previously, these works had
been translated into Turkish, Uzbek, and Uyghur
languages and published at various levels. Howev-
er, they had not yet formed the basis for specialized
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monographic analyses, as achieved by the Kazakh
researcher. In his monographic studies dedicated
to these works, Askar Egeubaev not only reflects
on them in connection with the social sciences of
Kazakhstan but also draws conclusions regarding
the place of ancient Turkic heritage in the culture
of Central Asia and the literature of other Turkic-
speaking brother nations. Thus, in mastering the
legacies of Yusuf Balasaguni and Mahmud al-
Kashgari, the Kazakh researcher made significant
progress in Turkic world scholarship. The transla-
tor-scholar highlights that this publication is a mul-
tifaceted work of ethnological, ethnographic, etho-
logical, literary, and historical character. Egeubaev
quotes an extract from Mahmud al-Kashgari’s de-
scription of the Turks: “...The Turks possess numer-
ous qualities such as beauty, charm, cheerfulness,
politeness, bravery, respect for elders and seniors,
keeping their word, generosity, humility, and many
more”. He interprets this description as the scholar’s
historical ethnological perspective. The author notes
that, considering this depiction alone, without even
taking into account the other merits of the work,
it could be incorporated into educational curricula
(Egeubaev, 2000).

In the “Turkic Dictionary”, Askar Egeubaev
mentions that it contains valuable and well-sup-
ported information about the renowned command-
er Iskander Zulgarnain (Alexander the Great) and
presents this interesting fact: “When his large army
was exhausted, weary, and hungry during the cam-
paign, Iskander Zulgarnain invented a nutritious and
long-lasting food suitable for prolonged expeditions
called ‘Tutmash’ (derived from the phrase ‘Tutma
ash’ meaning ‘do not hold hunger’)”. The inclusion
of such intriguing and historically significant infor-
mation undoubtedly adds to the value of this work
(Egeubaev, 2000).

Egeubaev explains why we might refer to
Mahmud al-Kashgari’s work today as an encyclope-
dic reference, a textbook on language, a dictionary,
or a historical textbook by quoting the author’s own
words: “I was with the most eloquent of these Turks
in terms of language, with the best storytellers, the
sharpest minds, the most knowledgeable, those from
the most ancient noble tribes, and the strongest war-
riors. | traveled through their cities and steppes from
end to end. I studied their words and their secrets and
qualities. [ used them... I carefully arranged, system-
atized, and organized them”. From this extract, we
see how much time the scholar devoted to preparing
this work, traveling throughout the Turkic world,
analyzing it, and selecting his words with care.

168

Moreover, he noted that the scholar gathered
and compiled the work to ensure it would remain
an undying treasure and named it the “Collection
of Turkic Words”. This valuable relic frequently
contains historical information about place names
and significant historical figures, many of whom are
mentioned by name. He discusses cities like Taraz,
Balasagun, Isfijab, Shash, and Kashgar, which
were common to Turkic peoples at that time, and
he explains their winter and summer pastures. Re-
flecting on the significance of this universal work,
Askar Egeubaev provides many examples, stating:
“Mahmud al-Kashgari also extensively mentions
names of months, years, stars, and celestial bodies.
Large rivers such as the Irtysh, Ili, and Volga, and
seas like Issyk-Kul and Abyssgun (the Caspian), are
called by the same names as they are today”. He as-
sesses the historical and literary value of this legacy
and its contribution to our modern spiritual world.
These historical proofs from such valuable works
demonstrate that we have long been the inheritors of
the great shared legacy of the Turkic world.

This book contains information about the weap-
ons, tools, and food preparation methods of the Tur-
kic people. Askar Egeubaev notes that such tech-
nologies are unfamiliar to many modern people, and
he provides an interesting example: “For instance,
a special dish made from rice, which serves both
as a food and an ice cream to cool off and quench
thirst on hot days, will certainly catch anyone’s at-
tention” (Egeubaev, 2000). This work, which offers
comprehensive insights into the life of the nomads
who spanned the vast territory from the Altai to the
Balkans, is invaluable to us, regardless of how it is
named.

Another particularly valuable artifact in The
Turkic Dictionary is the circular map created by
Mahmud al-Kashgari. This map shows the territories
inhabited by ancient Turkic tribes, including land
boundaries, tribe names, and linguistic features. Re-
garding the relevance of this to present-day Kazakh-
stan, the translator notes: “The names of the regions
that are now part of Kazakhstan remain unchanged:
Taraz, Mangyshlak, Irtysh, Ili, Seyhun, Jeyhun, etc.”
The exploration and analysis of ancient Turkic liter-
ary heritage from a historical, cultural, and national
perspective is a new step for contemporary national
scholarship. The inclusion of this valuable artifact
in our heritage enhances the significance of Kazakh
literature. These precious treasures from ancient
times have been examined and analyzed in the con-
text of the current national interests of independent
Kazakhstan’s culture and spiritual world. Therefore,
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Askar Egeubaev’s translations are important not
only for the history of tomorrow but also for today.

One of the flourishing periods of Kazakh liter-
ature is the era of the poets and “zhyrau” (bards)
between the XV and XVII centuries. While the po-
etic lifeblood and epistemological foundations of
the Kazakh poets and zhyrau of that time have been
thoroughly examined and appropriately appreciated,
there still remains a lack of comprehensive analysis
and concrete conclusions. It is unquestionable that
this literary tradition is a result of the larger Tur-
kic world’s civilization, created on the same soil as
the works from the X-XII, XI-XIV, and even the
VI-VIII centuries. This has been repeatedly noted.
However, due to political campaigns such as the
alienation from the Turkic world and Turkic civili-
zation during the XX century, which was a difficult
period for the history of Kazakh literature, it was
not possible to study this issue in detail. The Kazakh
literary process, which drew nourishment from an-
cient sources, naturally evolved and was recognized
in its original form. The spiritual unity and kinship
of Turkic peoples are best exemplified by such im-
mortal heritages. Many works have been written
about the connection between classical Kazakh
literature from the XV-XVIII centuries and Turkic
cultural monuments. In the monograph “Yusuf Bal-
asaguni’s “Kutadgu Bilig” (XI century)” (Egeubaev,
1989: 24), this issue is also thoroughly examined.
By analyzing the nature and historical significance
of the philosophical epic of the Middle Ages, we
have attempted to draw conclusions on this topic.
Of course, the genesis, transformation, and artistic-
aesthetic development of literature across centuries
and epochs are not limited to the “Kutadgu Bilig”
epic or several related works. There are common
laws that unite all significant literary and cognitive
phenomena into a single development tendency.
These shared principles in the history and theory
of literature, as well as poetics, reveal themselves
from various perspectives and also chart the path of
literary growth and renewal. We observe such in-
terconnectedness through the unity of the following
characteristics and features:

First, it passes down ethical-moral and aesthetic
ideals from generation to generation as a testament;

Second, the common laws of its poetics are
clearly intertwined,

Third, its national spirit and educational sig-
nificance are always evident. It upholds the ideas
of strengthening the state, growth, prosperity, and
expansion;

Fourth, it emphasizes noble community-human
qualities such as knowledge, language, identity, re-
ligion, courage, heroism, and patriotism.

These are the core characteristics of classical
Kazakh literature, and these traits have naturally de-
veloped and been assimilated from the literary heri-
tage of countless previous centuries.

The historical songs, epics, and zhyrau poetry
of the Kazakh people represent three vast realms of
the nation’s literary art. These works, with their per-
fected poetics and elegant form, are like vivid depic-
tions of the nation’s history. Moreover, these works
have inherited all the flourishing traits of ancient
culture and old literature. The echoes of the Orkhon-
Enisey inscriptions are still audible, while the wis-
dom and discernment of Al-Farabi and Balasaguni
have firmly taken root. Additionally, the historical
circumstances of the Kazakh steppe have left their
own distinct imprints and marks.

Although this period of Kazakh literature serves
as a golden bridge connecting the most ancient eras
with contemporary civilization, it stands out on its
own with great distinction. It is a unique and tower-
ing legacy that spans the centuries, representing a
spiritual and poetic peak.

There is no doubt that without the knowledge
and understanding of the Turkic world, which cov-
ers a third of the globe, the teachings of these think-
ers would be incomplete. For instance, in his work
Principles of Turkism, Ziya Gokalp clarifies: “First-
ly, culture is national, while civilization is an inter-
national category. Culture is the harmonious com-
bination of a single nation’s religion, morals, law,
intellect, aesthetics, language, economy, and way of
life. Civilization, on the other hand, is the sum of
the social life of many nations at a common level
of development” (Gokalp, 1988: 51). Ziya Gokalp’s
conclusions regarding the development of national
culture are also of great importance and align with
the views of other philosophers on this matter. “As
a community rises culturally, it also rises politically
and forms a strong state. Secondly, from the rise
of culture, civilization begins to emerge” (Gokalp,
1988: 56). The concept of “Turkic civilization” is
not universally recognized by all the nations of the
world. Some may not even be aware of it. That is
a separate issue. However, based on Ziya Gokalp’s
reflections, it is clear that the well-developed, mul-
tifaceted culture of the Turkic world, with its forty
nations, is indeed a unique form of civilization, one
with a shared core but distinct flourishing within hu-
man history.
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We assume that the existence of a state is a char-
acteristic of civilization. “Monumental architecture,
cities, and writing are the three main symbols of
civilization” state Kazakh scholars, who identify the
medieval signs of civilization with monuments such
as Aisha Bibi, Babaja Khatun, Syrlytam, Borana,
Kok Kesene, and the mausoleum of Khoja Ahmed
Yasawi (Baipakov, Shardenova, 1996: 54).

On the other hand, stone balbal statues, inscrip-
tions on stones, and ornamental patterns are also
considered markers of a proto-Renaissance process.
In the middle of the medieval period, when Islam
began to penetrate the steppe, Quranic verses were
inscribed in mosques, and decorative patterns and
narrative scenes appeared on the foundations of
buildings showcasing various forms of architecture.
These are examples of the flourishing Turkic culture
during its proto-Renaissance phase. The traditions
of the kobyz (a traditional musical instrument), ko-
byz music, shamanic chants, and the world of zhy-
rau (poets) (Tursunov, 1976: 96) are also treasures
of this profound and graceful period of ascension.

Academician D.S. Likhachev, in analyzing the
core structure of ancient Slavic literature, inter-
twines it with the powerful art of imagery, searching
for this spiritual power in church art, icon-painting
schools, and church choirs and songs. He reveals
the poetic power of Old Russian culture through the
unity of word and visual art. D.S. Likhachev writes,
«The word became the foundation of many works
of art, becoming a unique “prototypical” and “ar-
chetypal” source for artistic creations” (Likhachev,
1979: 23).

The ancient Turkic literature, and indeed the
proto-Renaissance of the ancient Turks, is marked
by distinct features. We can speak of the spiritual
harmony and progressive unity between literary and
scientific works, architecture and music, and chron-
icles. Many obstacles hindered our understanding
and development of our shared history and litera-
ture. The reliable way to overcome this is through
a deep understanding of shared Turkic literature.
Turkologist Alaeddin Korkmaz states: “The signifi-
cance of literary works is so great that sometimes a
single work alone, even without any other cultural
element, can transform a community into a nation.
For example, for our nation, the Orkhon inscriptions,
“Kutadgu Bilig”, and “Diwan Lughat al-Turk™ serve
this purpose! In other words, to prove that all mod-
ern Turkic peoples form a single nation, Mahmud
al-Kashgari’s dictionary alone is sufficient” (Kork-
maz, 1998: 3).
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In Askar Egeubaev’s doctoral dissertation “The
Artistic System of Ancient Kazakh Literature”, he
addresses this issue: “In truth, these were the natural
phenomena of spiritual development and the aes-
thetic worldview process of the people. When the
spiritual wealth and historical consciousness of the
Turkic nations, with a shared origin, lineage, his-
tory, and destiny, were revived and renewed, that
unity naturally resonated” (Egeubaev, 1999). He
emphasized that the worldviews of the Turkic na-
tions are closely interconnected.

The Kyrgyz researcher O. Karaev (Karaev,
1981: 86) mentions words such as sword, axe, ar-
row, whip, iron, and shield in “Kutadgu Bilig”. He
lists a number of words related to livestock farm-
ing, military life, and natural phenomena (barley,
milk, wool, stallion, sheep, bull, goat, ironworker,
shoemaker, archer, artist, etc.). There is no doubt
that these terms are familiar to all Turkic peoples.
Such linguistic similarities and uniformity can also
be found in the languages of the peoples of Cen-
tral Asia, the Caucasus, and the Turkic peoples of
Russia. These are words familiar and pleasing to
the ears of nations and peoples such as the Azer-
baijanis, Bashkirs, Karaites, Karachays, Nogais,
Sakhas, Shors, Tatars, Gagauz, and others. Scholar
Rabiga Syzdykova, discussing this phenomenon,
states: “Of course, the presence or absence of cer-
tain words or forms in the language of the monu-
ments or in modern Turkic languages cannot, by
itself, conclusively prove that they are the heri-
tage of the people who speak that language” (Syz-
dykova, 1993: 64). However, she concludes that
the monuments of the XII-XIV centuries, which
influenced both the oral and written forms of the
Kazakh literary language, are indeed foundational
sources of the language. Rabiga Syzdykova, who
studied the nature of the Kazakh language through
various periods, states: “The language of the “Ork-
hon-Enisey” monuments is one of the streams of
the Kazakh oral and written literary language; the
language of the medieval Turkic monuments is one
of the sources of the Kazakh literary language”
(Syzdykova, 1993: 64). Renowned scholar A. Si-
kaliev, while emphasizing that Yusuf Balasaguni’s
“Kutadgu Bilig” is a shared literary and cultural
heritage of the entire Turkic world, also proves its
direct relevance to the language, culture, and histo-
ry of the Nogai, Kazakh, Karakalpak, Uzbek, Kyr-
gyz, Uyghur, and other Turkic peoples (Sikaliev,
1970). He highlights the shared spiritual world of
these peoples.
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Conclusion

In addressing the linguistic features of the
“Kutadgu Bilig” heritage, Kyrgyz researchers Usen-
bek Asanaliev and Kadyrbek Ashiraliev conducted a
phonetic and lexical study. They state that “compar-
ing the phonetic, lexical, and grammatical features
of the epic helps to solidify certain linguistic facts”
(Asanaliev & Ashiraliev, 1965: 106). The poetics
of literary heritage and the historicity of poetics are
categories that do not change drastically; they fol-
low a consistent and stable path of development and
transformation. Therefore, identifying and analyz-
ing the poetic features allows for a comprehensive
understanding of both ancient literary heritage and
modern national literary processes, as well as clari-
fying the overall literary and aesthetic development
tendency.

Askar Egeubaev, both a poet and a scholar, also
translated and researched ancient literary heritage
related to Turkic culture, including Yusuf Balasa-
guni’s “Kutadgu Bilig” and Mahmud al-Kashgari’s
three-volume “Diwan Lughat al-Turk” into Ka-
zakh.

In conclusion, it is clear that the significance
of ancient heritage, created through mutual influ-
ence among various relics, becomes increasingly
evident. However, any written work, no matter if
it is a historical chronicle, an epic, or a poem, has
always absorbed the rich wealth and noble tradi-
tions of folk oral literature, reviving and bringing
them to light when appropriate. The centuries-long
spiritual and cultural development of the Turkic
peoples has left behind many valuable works that
serve as a foundation for historical, folkloric, and
literary processes.

References

Asanaliev, U., & Ashiraliyev, K. (1965). “Kutadgu Bilik” esteliginin tildik 6zgd¢oliiktorii [Linguistic features of the “Kutadgu

Bilik” monument]. Frunze: Ilim. (In Uzbek)

Baipakov, K. M., & Shardenova, Z. Zh. (1996). Monumental architecture in the early medieval Turkic states (6th—9th centuries).
In Evolution of Statehood in Kazakhstan: Materials of the International Conference (p. 446). Almaty.

Balasaguni, J. (1986). Kutadgu Bilik [The Wisdom of Royal Glory] (A. Egeubaev, Trans.). Almaty: Zhazushy.

Egeubaev, A. (1981). Syr men symbat: Qazirgi qazaq poeziiasy turaly tolganystar [Harmony and beauty: Reflections on modern

Kazakh poetry]. Almaty: Zhazushy. (in Kazakh)

Egeubaev, A. (1986). Kisilik kitaby [The Book of Humanity]. Almaty: Ana Tili. (in Kazakh)

Egeubaev, A. (1989). Ideino-khudozhestvennoe vliyanie poemy “Kutadgu Bilig” Yusufa Balasaguni (XI v.) na razvitie ka-
zakhskoy literatury (voprosy traditsii, poetiki i perevoda) [Ideological and artistic influence of Yusuf Balasaguni’s poem “Kutadgu
Bilig” (11th century) on the development of Kazakh literature (issues of tradition, poetics, and translation)] (Candidate dissertation

abstract). Almaty. . (In Russian)

Egeubaev, A. (1998). Kisilik kitaby [The Book of Humanity]. Almaty: Ana Tili. (in Kazakh)
Egeubaev, A. (1999). Ezhelgi dauirderi kazakh adebietinin korkemdik zhuiesi [ The artistic system of ancient Kazakh literature]

(Doctoral dissertation). Almaty. (in Kazakh)

Egeubaev, A. (2000, March 24). Makhmut Kashgari’s “Turik sozdigi” translated into Kazakh. Kazakh adebieti [Kazakh Lit-

erature].

Egeubaev, A. (2006, January 9). The great heritage of the Turkic world. Adebiet aidyny [Literary Horizon].

Gokalp, Z. (1988). The foundations of Turkism. Jas Turkistan, (2), 51.

Karaev, O. O. (1981). On the terms and names in the poem Kutadgu Bilik. Sovetskaya Tyurkologiya, (3), 86. (In Russian)
Korkmaz, A. (1998). The important role of language and literature in the cultural integration of the Turkic world. Jas Turkistan,

), 3.

Kyrabayeva, A. (1986). Ezhelgi adebiet [ Ancient Literature]. Almaty: Gylym. (in Kazakh)
Likhachev, D. S. (1979). Poetika drevnerusskoy literatury [Poetics of Old Russian Literature]. Moscow: Nauka. (In Russian)
Sikaliev, A. (1970). Drevnetyurkskie pismennye pamyatniki i nogaytsy [Old Turkic written monuments and Nogais]. Sovets-

kaya Tyurkologiya, (4), 131. (In Russian)

Syzdykova, R. (1993). Qazaq adebiet tilinin tarihy [History of the Kazakh Literary Language]. Almaty: Ana Tili. (in Kazakh)
Tursunov, E. (1976). Qazaq auyz adebietin zhasaushyldardyn baiyrgy okilderi [Ancient creators of Kazakh oral literature].

Almaty: Galym. (in Kazakh)

Information about authors:

Berikkyzy Nursaule — PhD student, Al-Farabi Kazakh National University (Kazakhstan, Almaty, e-mail: nursik_141@mail.ru);
Kalkabaeva Salima Addiramankyzy — Candidate of philological sciences, associate professor, Al-Farabi Kazakh National Uni-

versity (Kazakhstan, Almaty, e-mail: sk.61@mail.ru).

171



The Study of the Ancient Literary Heritage in the Scientific Research of Askar Egeubaev

Aemopnap mypanst manimem:

bepixxuvisvr Hypcoyne — PhD dokmopanm, On-Papabu amwindazvl Kasax yimmulx ynueepcumemi (Kazaxcman, Anmamer k.,
e-mail: nursik_141@mail.ru);

Kangabaesa Conuma O60ipamankwizel — unonocus 2bliblmMoapsitbly kanoudamol, ooyenm, On-Dapabu ameinoazel Kazax
yummulx yuusepcumemi (Kasaxcman, Anmamor k., e-mail: sk.61@mail.ru).

Ceeoenusn 006 agmopax:

bepuxxvizer Hypcayne — PhD ookmopanm, Kazaxckuil nayuonanvhbvlil yHueepcumem umenu ano-Papadu (Aamamer, Kazaxcman,
e-mail: nursik_141@mail.ru);

Kanxabaesa Canuma A6oupamanosna — kanouoam Guioiocuieckux Hayk, ooyenm, Kazaxckuil HayuoHanbHblll yHUSepcumem
umenu anv-Dapabu (Armamer, Kazaxcman, e-mail: sk.61@mail.ru).

Date of receipt of the article: October 07, 2024.
Accepted: September 24, 2025.

172



